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Oneness 
go ———————— 


by Rev. Gyomay M. Kubose 


The reality of nature, the reality of life is oneness. But we humans have such a strong egotistic nature. We are the ones 
who create dualism; we are the ones who talk about two sides: front and back, right and wrong, me and you. As soon as 
life is dichotomized, tension is created. But when life is harmonized, there are no quarrels, no complaints. Each takes his 
or her part and does the best. There is totality in oneness. A mother and child are one. A mother forgets danger and risks 
her life for the child. It is not sacrifice. They are two separate beings but they are one. A mother exhibits an immediate, 
direct action of oneness. It is a natural act - not a sense of duty, or “must,” or “ought.” 


Oneness and individuality coexist. There is no question about the importance and uniqueness of each individual life. 
However, difference is no difference. The very difference is equality, is one. When colorless light is put through a prism it 
separates into different colors. This very light is all colors; all the colors are one light. Our life is like that: various 
manifestations, various individualities, but the core of life is one. When we become one, it is colorless no self, no ego. But 
our narrow, self-centeredness prevents us from seeing this oneness. When we learn to transcend this ego activity, we find 
that our ego as it is becomes the true self. This is enlightenment. Different lives become one life, transcending differences 
yet maintaining uniqueness. We harmoniously live one life. We say a hand has a front and back. But there is only one 
hand. Hand is hand. Dichotomizing and labelling are only concepts. We should not conceptualise and divide things into 
two. Reality is one. Our life is one. 


Oneness Formula 
d—————áÉ'—má— Ee == 


by Rev. Koyo Kubose 


U=21+2A=E 
U = Right Understanding 
2I's = Impermanence and Interdependency 
2A's = Acceptance and Appreciation 
E = Enlightened Living 


In this formula, Oneness in life consists of Right Understanding which is the realization of the reality of Interdependency 
and Impermanence. To the extent these truths are experienced, the spiritual qualities of Acceptance and Appreciation are 
deepened, leading to what can be called Enlightened Living. 


The Way of Oneness formula is intended to be universal. Although the formula comes out of a general Buddhist 
perspective, it is expressed in a way that hopefully makes it accessible to Buddhists of any sect, to followers of other 
religions, or even to those with no particular religious orientation. Persons from any tradition or approach could use their 
own terminology and illustrations to elaborate on the different aspects of the formula. 


It should also be mentioned that of course life cannot be reduced to a formula. The Way of Oneness formula is simply a 
handy way to express some basic teachings about life. It is a nice summary that makes it easier to remember such 
teachings. To remember the teachings means to live them in one's everyday life. This is the most important thing. 


*Just for fun, note that the formula contains all the vowels of the alphabet.* 
Sa eee 


Rev. Koyo Kubose of Bright Dawn Center of Oneness Buddhism articulated 
the Buddha-Dharma with The Oneness Formula: 


Oneness equals Undistorted Understanding (of Impermanence & 
Interdependency) plus Enlightened bEing (in the modes of Acceptance & 
Appreciation). 


O 
U-2Is + 2As =E (from https://brightdawn.org) 


Choyo Sensei (aka DEWnada) humbly offers a few fun puns which can be 
spun from Formula One... 


Let U be Undistorted-Understanding 
Let I be Impermanence 

Let i be interdependency 

Let E be Enlightened-bFing 

Let a be acceptance 

Let A be Appreciation 

Let O be Oneness 


U=Iti=i 
E=Ata=e 
O = U+E = (Iti) + (Ata) =+ +2 


I am using the lower case letter i with the cross-bar and the upside down 
lower case letter a to highlight the crossing over inversion from a 
mundane view and lifestyle to a Dharmic view and lifestyle, fyi. And the 
upper case I was chosen because Impermanence is a non-negotiable law 
bigger than us while the lower-case letter i nicely represents 
interdependent relationships. Upper case A amplifies the notion of 
Appreciation, while lower case letter a for acceptance emphasizes 
humility. 


Formula U 

U=I+ti=i 

‘I&i’ or ‘Itty’ (tiny in English) or ‘iti’ (thus in Pali or knowledge in Sanskrit) 
or “cross ‘i’-ed” 

Undistorted Understanding is thorough knowing of the law of 
Impermanence and the web of interdependence. 


Any You-ness / other-ness requires a subjective observer / I-ness. The U 
Formula is literally saying “I & i’, the Rastafarian phrase packed with 
deep spiritual significance. This is what Wikipedia states, but do note that 
I & i consider it a defect that a capital & lower case letter are not used as 
it is clear that this phrase is referring to the Oneness of the Great I (True 
Self) & little i (egoic self): 


I and I (also spelled I&I, InI, or Ihi yahnh Ihi) is a complex term, referring 
to the oneness of Jah (God) and every human. In the words of Rastafari 
scholar E. E. Cashmore: "I and Iis an expression to totalize the concept of 
oneness. 'I and I' as being the oneness of two persons. So God is within all 
of us and we're one people in fact. I and I means that God is within all 
men. The bond of Ras Tafari is the bond of God, of man." The term is 
often used in place of "you and I" or "we" among Rastafari, implying that 
both persons are united under the love of Jah. Also in the Twi language (in 
which patois uses a lot of Twi loan words) of Ghana, Me ne me is also said, 
which literally translates to "I and I". https://en.wikipedia.org/wiki 


Iyaric 


I&ialsosee “itty” in “i + i" as it is a valid pun. And “itty” means 
extremely small. Significantly, iti means 'thus' or 'knowledge' in 
Sanskrit. To be cross 'i'-ed is to see the intersection of the 2 Truth 
domains (Absolute & relative) within non-dual awareness. 


Pali-English dictionary 


[«previous (I) next»] — Iti in Pali glossary 
Source: Sutta: The Pali Text Society's Pali-English Dictionary 


Iti, (ti) (indecl.) (Vedic iti, of pron. base *i, cp. Sk. ittham thus, ittha here, 
there; Av. ipa so; Lat. ita & item thus. Cp. also P. ettha; lit. "here, there 
(now), then") emphatic«-» deictic particle "thus". Occurs in both forms iti & 
ti, the former in higher style (poetry), the latter more familiar in 
conversational prose. The function of "iti" is expla. by the old Pali C. in a 
conventional phrase, looking upon it more as a "filling" particle than trying to 
define its meaning viz.—iti ti padasandhi padasamsaggo padaparipuri 
akkharasamavayo etc. " Ndi 123 = Nd2 137. The same expln. also for iti'ham 
(see below IV.) — I. As deictic adv. "thus, in this way” (Vism. 423 iti = evam) 
pointing to something either just mentioned or about to be mentioned: (a) 
It. 123 (ito deva... tam namassanti); Dh. 74 (iti balassa sankappo thus think 
the —foolish), 286 (iti balo vicinteti); Vv 7910 (2 evam VvA. 307); VvA. 5.— 
(b) referring to what follows D. I, 63 (iti patisaficikkhati); A. I, 205 (id.) — 
II. As emphatic part. pointing out or marking off a statement either as not 
one's own (reported) or as the definite contents of (one's own or other's) 
thoughts. On the whole untranslatable (unless written as quotation marks), 
often only setting off a statement as emphatic, where we would either 
underline the word or phrase in question, or print it in italics, or put it in 
quot. marks (e.g. balo ti vuccati Dh. 63 = balo vuccati).—1. in direct speech 
(as given by writer or narrator), e.g. sadhu bhante Kassapa labhatam esa 
janata dassanaya ti. Tena hi Siha tvam yeva Bhagavato arocehi ti. Evam 
bhante ti kho Siho ... . D. I, 151.—2. in indirect speech: (a) as statement of 
a fact "so it is that" (cp. E. "viz. ", Ger. "und zwar"), mostly untranslated Kh 
IV. (araha ti pavuccati); J. I, 253 (tasma pesanaka-cora t'eva vuccanti); III, 
51 (tayo sahaya ahesum makkato sigalo uddo ti); PvA. 112 (ankuro pafica- 
sakatasatehi ... afinataro pi brahmano pafica-sakatasatehi ti dve jana sakata- 
sahassehi ... patipanna).—(b) as statement of a thought "like this", "I think", 
so, thus Sn. 61 ("sango eso” iti Ratva knowing "this is defilement"), 253 
anaparam Nibbanam iti nam brümi I call this N.), 1130 (apara param 
gaccheyya tasma "Parayanam " iti).—III, Peculiarities of spelling. (1) in 
combn. with other part. iti is elided & contracted as follows: icc'eva, t'eva, 
etc.—(2) final a, i, u preceding ti are lengthened to a, I, ü, e.g. ma evam 
akattha ti DhA. I, 7; kati dhurani ti ibid; dve yeva dhurani bhikkhü ti ibid. «-» 
IV. Combinations with other emphatic particles: + eva thus indeed, in truth, 
really; as icc'eva Pv. I, 119 (= evam eva PVA. 59); t'eva J. I, 253; Miin 114; 
tv'eva J. I, 203; II, 2. —iti kira thus now, perhaps, I should say D. I, 228, 
229, 240. —iti kho thus, therefore D. I, 98, 103; III, 135. iti va and so on 
(?), thus and such (similar cases) Ndi 13 = Nd2 420 A1. —iti ha thus surely, 
indeed Sn. 934, 1084 (see below under itihitiham; cp. SnA Index 669: itiha? 


and itikira); It. 76; DA. I, 247, as iti ham at Sn. 783 (same expln. at Ndi 71 
as for iti). —kin ti how J. II, 159. 

— or — 

Iti, & Iti (f.) (Sk. iti, of doubtful origin) ill, calamity, plague, distress, often 
combb. with & substituted for upaddava, cp. BSk. itay'opadrava (attack of 
plague) Divy 119. <-> Sn. 51; J. I, 27 (V. 189); V, 401 = upaddava; Ndi 381; 
Nd2 48, 636 (+ upaddava = santapa); Miln. 152, 274, 418. —aniti sound 
condition, health 


Sanskrit dictionary 


[«previous (I) next>] — Iti in Sanskrit glossary 
Source: DDSA: The practical Sanskrit-English dictionary 


Iti (zfd).—f. Going, moving. 

Derivable forms: itih (sfd:). 

Sa OR eae 

Iti (zfd).—ind. 

1) this particle is most generally used to report the very words spoken or 
supposed to be spoken by some one, as represented by quotation marks in 
English. The speech reported may be (1) a single word used merely to 
express what the form of the word is, when it is used as it is 
(Sabdasvarüpadyotaka); pa ARTA AEX mean (küjantam ramarameti 
madhuram madhuraksaram) Ramaraksa. 3d Va "fdamre (ata eva gavityaha) 
Bhartr.; (2) or a substantive, which must be put in the nominative case 
when its meaning is to be indicated (pratipadikarthadyotaka); 
waf«erficrauifd yy (cayastvisamityavadharitam pura) ... PATA ARe gcrslft qr: 
(kramadamum nàrada ityabodhi sah) Si$upalavadha 1.3.; srdfii dara 
(avaimi cainamanagheti) R.14.4; fàcitu sfà ast: (dilipa iti rajenduh) R.1.12; 
sometimes with acc. adfaft a wg: (kaivartamiti yam prahuh) Manusmrti 
1.34.; Bhagavadgita (Bombay) 6.2; (3) or a whole sentence when sfd (iti) is 
merely used at the end of that sentence; (vakyarthadyotaka); arate fae 
yo À Yale ulateunsea sfà (jfiasyasi kiyad bhujo me raksati bhaumrvikinarika 
iti) $.1.13; tafe: pua sremremprafaganat- Ha 
(tayormunikumarayoranyatarah kathayati aksamalamupayacitumagato- 
smiti) K.151. 

2) Besides this general sense sfd (iti) has the following senses:-(a) Cause, as 
expressed by 'because', 'since', 'on the ground that', in English; dàfererseiita 
yif (vaidesiko'smiti prcchami) U.; Wea 4 ay Ady (puranamityeva na 
sadhu sarvam) M.1.2, oft. with f4 (kim) q. v. (b) Purpose or motive, as 


expressed by 'that', 'in order that' efr faarerr ar yfàfà nàg- fearer Satay 


(Sarirasya vina$o mà bhüditi mayedamu- tksipya samanitam) K.32; R.1.37. 
(c) Thus, to mark the conclusion (opp. atha); sfd wemitsge: (iti 
prathamo'nkah) thus or here ends the first Act. (d) It is often used to include 
under one head a number of separate objects grouped together; yfai 
ARR real fe AA sft ganf (prthivyapastejo vayuraka$am kalo digatma 
mana iti dravyàni) T. S. (e) So, thus, in this manner; sada ufimar anafq 
(ityuktavantam parirabhya dorbhyam) Kiratarjunrya 11.8. (f) Of this nature 
or description; Ted: Feat exdlfd ifd: (gaura$vah puruso hastiti jatih). (g) As 
follows, to the following effect; mA eRRegara (ramabhidhano 
harirityuvaca) R.13.1. (h) As for, in the capacity of, as regards, showing 
capacity or relation; fddfd 4 usu, searue sfd fa-er, oitafata ges, 

„àq (piteti sa püjyah, adhyapaka iti nindyah, $ighramiti sukaram, nibhrtamiti 
cintaniyam bhavet) $.3. (i) It is often used with the name of an author to 
form an Avyayibhava comp. sfn (itipanini) thus according to Panini. (f) 
Illustration (usually with adi); s-gR-sRa sitaifenet dede: (indurinduriva 
Srimanityadau tadananvayah) Chandr.; rit: ej (gauh Su)gaet fscer scat (Scalo 
dittha ityadau) K. P.2. (k) A quotation or an opinion accepted; gfà urfuif4:, 
sarmfüerfe:, garm:, faa: (iti paninih, ityapisalih, ityamarah, vi$vah) &c. (N It is 
often used by commentators after quoting a rule in the sense of 'according 
to such a rule’; of% fers a (Saki lin ca) (P.1II.3.172) sft greene fers (iti 
Sakyarthe lin) Malli. Other senses mentioned are:(m) Manifestation. (n) 
Order. (0) Arrangement. (p) Identity. (q) Proximity. (r) Visibility. (s) Excess 
or superiority. (t) Requiring. (iti svarupe sannidhye vivaksaniyame mate | 
hetau prakara- pratyaksaprakasepyavadharane, ekamarthe samaptau ca || 
Hem.). 


EUST OR aren 

Iti (zfd).— 

1) Knowledge. 

2) Speed; Sabda Ch. 

Derivable forms: itih (sfd:). 

ae OR ae 

Iti ($fd).—a. [7-ktic] 

1) Produced, effected. 

-tih f. Plague, distress, a calamity of the season. The itis are usually said to 
be six :(1) excessive rain; (2) drought; (3) locusts; (4) rats; (5) parrots; 
and (6) foreign invasions; 3fdqftexarafte: eren AST: gT: | WAAL TTA: 
sda: Wa: (ativrstiranavrastih Salabha müsakaàh $ukàh | pratyasannasca 
rajanah sadeta itayah smrtah) || (some read for the second line svacakram 


paracakram ca saptaita itayah smrtah || making the total number seven); 
TRA data WTA (asasyamitivigamaprabhrti prajanam) M.5.2; 
Mv.7.42; frtdsel faa: (niratanka niritayah) R.1.63. 

2) An infectious disease. 

3) Travelling (in a foreign country), sojourning (pravasa). 

4) An affray. 


Source: Cologne Digital Sanskrit Dictionaries: Shabda-Sagara Sanskrit-English 
Dictionary 


Iti (zfd).—ind. A particle implying, 1. Cause, (thus, therefore.) 2. 


Manifestation, (lo! behold!) 3. Somthing additional, (etcetera.) 4. The 
meanings of eva, (so, thus, even, in this manner.) 5. Conclusion, enough, 
(finis.) 6. Reference, (so says, this is, &c.) It also implies, 7. Order, 
arrangement, specific or distinctive, and 8. Identity (of this or similar form.) 
9. A grammatical copulative, indicating a preceding sound or sense, to be 
again intened. E. / to go, ktic aff. 

Seen OR ao 

Iti ($fd).—f. 

(-tih) 1. Calamity of season, as draught, excessive rain, rats, foreign 
invasion, &c. 2. Travelling in foreign countries, sojourning. 3. An affray. E. ir 
to go. affix ktin. 

Source: Cologne Digital Sanskrit Dictionaries: Benfey Sanskrit-English Dictionary 


Iti (zfd).— (probably a case of an original i + tya, see idam), adv. 1. Thus, 


[Manavadharmasastra] 2, 237. 2. It is used in quoting words or thoughts of 
one's self or some other: [Manavadharmasastra] 2, 129, tam brüyad 
bhavatiti, He may address her thus (i. e. by the word), bhavati; Chr. 4, 15, 
avocam...bhismah $antanavah kanya karatiti, I spoke thus: ‘Bhisma the son 
of Santanu robs the girls,’ i. e. I. rob, etc.; [Nala] 16, 9, tarkayam asa 
bhaimiti, he thought thus: ‘se is the daughter of Bhima’; [Nala] 20, 14, na hi 
janami bhaved evam na veti, I do not know (thus): may it be so or not, i. e. 
I do not know if it be thus or not. Generally words expressing ‘to say,’ or ‘to 
think, are wanting, e. g. [Paficatantra] 68, 25, akuto pi bhayam iti, "There is 
no danger from any quarter' thus (thinking); [Nala] 14, 14, na tvam vidyur 
jana iti, ‘People will not know thee’ thus (thinking). Sometimes is added 
krtva or ha, e. g. Mahabharata 1, 1522, sakheti krtva, Thinking you are my 
friend, [Manavadharmasastra] 9, 45. 3. It often follows a question without 
expressing a distinct meaning, e. g. [Hitopadesa] 53, 18. 4. It is used to 
denote the conclusion of a book or chapter, [Ramayana] 1, end. 5. With 
preceding kim, Why, [DaSakumaracarita] in Chr. 197, 22. 

ens OR -— 

Iti ($fd).—[/ + ti], f. Calamity, Mahabharata 3, 11258. 

Source: Cologne Digital Sanskrit Dictionaries: Cappeller Sanskrit-English Dictionary 
Iti (síd).—1. [adverb] thus, so. It refers to something said or thought, which 


it follows (rarely precedes), and is often = with these words, here endeth (cf. 
atha), at this thought, as you know etc.; often not to be transl. at all. A 
ityuta, ityeva, ityevam, iti ha sma & iti sma ha - iti alone. iti tavat as much 
as, the same as (—°). iti krtva for this reason. kimiti wherefore, why? or = iti 
kim. 


— OR --- 

Iti (zfd).—2. iti [feminine] going, pursuing. 
zsa OR — 

Iti (zfd).—[feminine] going, pursuing. 

c OR oe 


Iti ($fd).—[feminine] plague, distress. 

Source: Cologne Digital Sanskrit Dictionaries: Monier-Williams Sanskrit-English 
Dictionary 

1) Iti (Sf4):—[from i] 1. iti f. ityai ([dative case]) See Vi above 

2) [v.s. ...] (for 2. iti See s. v.) 

3) 2. iti ind. ([from] pronominal base 3. /), in this manner, thus (in its 
original signification iti refers to something that has been said or thought, or 
lays stress on what precedes; in the Brahmanas it is often equivalent to 'as 
you know', reminding the hearer or reader of certain customs, conditions, 
etc. supposed to be known to him). In quotations of every kind iti means 


that the preceding words are the very words which some person has or 
might have spoken, and placed thus at the end of a speech it serves the 
purpose of inverted commas (ity uktva, having so said; iti krtva, having so 
considered, having so decided). It may often have reference merely to what 
is passing in the mind e.g. balo pi navamantavyo manusya iti bhumipah, a 
king, though a child, is not to be despised, saying to one’s self, ‘he is a 
mortal’, ([Gr. 928.]) In [dramatic language] iti tatha karoti means ‘after 
these words he acts thus.’ 

Sometimes iti is used to include under one head a number of separate 
objects aggregated together (e.g. ijvadhyayanadanani tapah satyam ksama 
damah alobha iti margo yam, ‘sacrificing, studying, liberality, penance, truth, 
patience, self-restraint, absence of desire’, this course of conduct, etc.) 

iti is sometimes followed by evam, iva, or a demonstrative pronoun 
pleonastically (e.g. tam bruyad bhavatity evam, her he may call ‘lady’, thus). 
iti may form an adverbial compound with the name of an author (e.g. iti- 
panini, thus according to Panini). It may also express the act of calling 
attention (lo! behold!) It may have some other significations e.g. something 
additional (as in ityadi, et caetera), order, arrangement specific or 
distinctive, and identity. It is used by native commentators after quoting a 
rule to express ‘according to such a rule’ (e.g. anudattanita ity 
atmanepadam bhavati, according to the rule of Panini, [ i, 3, 12], the 
Atmane-pada takes place). 

kim iti = kim, wherefore, why? (In the Satapatha-brahmana ti occurs for iti; 
cf. Prakrt ti and tti.) 

4) ‘and so forth’ (iti coti ca, ‘thus and thus’, ‘in this and that manner’), 
[Mahabharata] 

5) Iti ($fd):—1. iti f. ([from] 4. 7?), plague, distress, any calamity of the 
season (as drought, excessive rain, swarm of rats, foreign invasion, etc.) 

6) infectious disease, [Mahabharata; Ramayana; Susruta] etc. 

7) an affray, [cf. Lexicographers, esp. such as amarasimha, halayudha, 
hemacandra, etc. | 

8) travelling in foreign countries, sojourning, [cf. Lexicographers, esp. such 
as amarasimha, halayudha, hemacandra, etc. ] 

9) 2. iti ind. = iti, [Ramayana vii, 32, 65.] 

Source: Cologne Digital Sanskrit Dictionaries: Yates Sanskrit-English Dictionary 

1) Iti (sfd):—adv. Thus. 


2) Iti ($fd):—(tih) 2. f. Calamity of season; travelling; an affray. 
Source: DDSA: Paia-sadda-mahannavo; a comprehensive Prakrit Hindi dictionary 


(S) 
Iti (zfd) in the Sanskrit language is related to the Prakrit words: Ii, Ia, Ii, Tti. 


~*~ 


\ - | 


Quenecs, 


ee 


Formula U: 

undistorted Understanding = Impermanence + interdependency 
undistorted Understanding = realization of the Unified-self ‘I & i’ (True 
Self & egoic self) and of the unified kosmos ‘I & Thou’ (self & Other / micro 
& macro) 

undistorted Understanding = itty-ness (humbly standing under kenotic 
reality) or iti as thus-going knowledge 

undistorted u [Understanding = seeing cross ‘i’-ed (the non-duality of the 2 
Truths: Absolute & relative) 


Impermanence is anicca / anitya, which must be accepted by all & 
interdependence / inter-being is anatta / anataman which is Appreciated 
by the wise. 


Formula E 

E=Ata=e 

‘Atah’ 

Enlightened bEing is equivalent to Appreciation for and acceptance of 
life’s truths. 


Examining Formula E, notice the Hebrew word ata found at the beginning 
of so many Jewish blessings. This for instance is considered to be all- 
around universally applicable Jewish blessing for any occasion: 


Baruch Atah Adonai, Eloheinu Melech Ha’Olam, Sh’hecheyanu, 
V'Kiyemanu, V'Higianu LaZman HaZeh. 


Pronunciation: bah-rooch ah-tah ah-doh-noye eh-loh-hay-noo meh-lehch 
hah-oh-lahm, sheh-cheh-hee-yah-noo veh-kee-yah-mah-noo veh-hee-gee- 
ah-noo lahz-mahn hah-zeh. 


Translation: Praised are You, the Eternal One our God, Ruler of the 
Cosmos, who has kept us alive, sustained us, and enabled us to reach this 
moment. 


This ata word means “self” in Hebrew. It comes from a primitive verb 
root whose primary meaning is “to enwrap oneself", although a 
secondary meaning according to Brown-Driver-Briggs is “to grasp” (with 
one’s hands) [but I think you could extend this to mental comprehension]. 


Strong’s Concordance H5844 

atah: self 

Original Word: nov 

Part of Speech: Verb 

Transliteration: atah 

Phonetic Spelling: (aw-taw') 

Definition: to wrap oneself, enwrap, envelop oneself 


Strong’s Exhaustive Concordance: 

array self, be clad, put a cover self, fill, put on, surely, turn aside 

A primitive root; to wrap, i.e. Cover, veil, cloth, or roll -- array self, be 
clad, (put a) cover (-ing, self), fill, put on, X surely, turn aside. 
https://biblehub.com/hebrew/5844.htm 


The other Ata that pops into my mind is the common Arabic name ‘Ata 
(L<) which means "Gift". 


https://en.wikipedia.org/wiki/Ata. (name 


Formula E: 

Enlightened bEing = Appreciation + acceptance 
Enlightened bEing = to array oneself (with virtues) 
Enlightened bEing = (giving/receiving/being) a Gift 


Enlightened bEing is living with dEEp Appreciation & acceptance. 
E-A*a-e 


Appreciation relates to participatory inter-being, the interdependent web 
of life cared for by the noble ones. 

And acceptance relates to seeing the truth of Impermanence, which rules 
all of conditioned reality. 


A = Appreciation for inter-being 
a = acceptance of Impermanence 


A = Appreciation (active mode: keep giving; to be generous & to cherish) = 
Aha! (as a strong Exclamation of Exaltation / raising up). 

a = acceptance (passive mode: let go; include & transcend) = ahhh... 
(sound of releasing / releaving, not E tones) 


Ata=e 
E= 
E=Ata 


Ata(h) = [Arabic: gift/endowment; Hebrew: to Enwrap oneself] = 
to live enwrapped (enraptured) with acceptance & Appreciation = E 


Now that I have associated words for the Right Understanding & 
Enlightened Living formulas, which when joined give us Formula One, 
let’s see the phrases which manifest Oneness. 


Formula 1 

O-U-E 

'OOWEE' 

Oneness is the unison of undistorted Understanding with Enlightened 
being. 

Oneness is to bE standing Under wonder. 

Oneness: The Unified-self (I+i) arraying (Ata). 

Oneness is manifested through the Atah of the Itty (the enveloping-gifting 
which flows from humble grounding). 


O = (I+i) + (Ata) = U+E 


Let’s keep going... 

W is UU, a double U, & doubling is permitted in punning, so: 

O WE = Oneness, yoU & mE (O! VVE!) 

O U e (e signifies energy in mathematics, so we get, 

The Circle - Cycle: You (are) energy! 

Vav r & He n are the last two letters of the Tetragrammaton nrn' or YHVH. 
Many consider Weh nr a most significant Deity Name & actually each of 
the Hebrew letters can be read as a Deity Name. Vav means 6. When used 
as a prefix it means "and", & may also mean "hook" or "nail". Hey means 
5, & can mean ‘Here is’, ‘Behold’, ‘to be disturbed’, or can also be used as 
an interrogative indicating a question. 


UU-EE can also be an expression of astonished wonder. 
English 
Interjection 
ooh-wee 
1. (informal) Expressing astonishment, admiration, dismay, etc. 
https://en.wiktionary.org/wiki/ooh-wee 


ooh-wee Pronunciation / uz wi:/ 
EXCLAMATION informal North American 


e Expressing astonishment, admiration, dismay, etc. 


Origin 
Early 20th century; earliest use found in Muskogee (Oklahoma) Times- 


Democrat. Imitative, from ooh + whee. https://www.lexico.com/en/ 
definition/ooh-wee 


And in French oué means YES! When we just look at the letter-string in 
the main formula, OUE, we find “YES”! 


https://en.wiktionary.org/wiki/oue Franco-Provençal Pronunciation 
IPA(key): /we/ 
Interjection 
oue 
1. yes! 


Adverb 
oue 


1. yes https://en.wiktionary.org/wiki/oué 


We also find a goose [the Wild Goose is the Celtic symbol for the Holy 
Spirit] & an ewe [sheep are symbols for the unity of holy community 
in Christianity]! 


Old French 
Noun 
oue f (oblique plural oues, nominative singular oue, nominative plural 
oues) 

1. Alternative form of oie ("goose") (bird) 
https://en.wiktionary.org/wiki/oue 


Saterland Frisian 
Etymology 
From earlier oye, from Old Frisian ey, ei, from Proto-Germanic *awiz. 
More at ewe. 
Noun 
Oue f 
1. (zoology) A female sheep; ewe 
https://en.wiktionary.org/wiki/Oue 


Formula 1: 

U+E = O can be read as the Hebrew letters Vav + Hey with O being a zero 
which would give us: “And Behold... Ain Sof (the Limitless)” 

O = U+E could be also read using Hebrew gematria as: The Circle 
[symbolic of the Absolute without Beginning or End] = 6 [Vav] + 5 [Hey] 
(the 2 letters other than Yod in the Holy name YHVH) - 11 [and here in 
the number 11 we can see I&i again]. Rabbi Dr. Hillel ben David (Greg 


Killian) explains that 11 in Lurianic Kabbalah refers to the conveyance of 
an excessive amount of the Divine light and to the sephiroth of Divine 
knowledge, Daath. https://www.betemunah.org/eleven.html 


O U-E: “Oneness OOHWEE!”; “YES!” 


Let's read the + sign as the letter "t" & go to Pali & Sanskrit dictionaries 
given that the early Suttas & Sutras of Buddhism were written in these 
languages. I will give both the transliterated Latin lettering & the 
Devanagari. 


Ata-E 
I found this letter string as both ATa & ata, same meaning. 


ata: 31€ second person (mfn.) singular present imperative class 1 verb 
parasmaipada Vat He going, wandering, roaming / gati 


The E Formula - Enlightened Living means "You keep going!" 


https://www.sanskritdictionary.com/? 


iencoding-iast&q-ata&lang-sans&action-Search 
https://www.sanskritdictionary.com/? 


q-atyate&lang-sans&action-Search 


U = Iti 
iti = sfd (particle) thus 


The U formula = “Right Understanding: THUS” 
https://en.wiktionary. org/wiki/iti#Pali 


O = E+U 
etu = Ug (3rd person singular imperative verb) Come! 


The O Formula = “Oneness Come" 


https://en.wiktionary. org/wiki/etu#Pali 


In Japanese EU is A J and can mean: 
(exclamatory particle) Presenting a supposition. 
A read as a verb means “to get drunk / intoxicated / inebriated / 


exhilarated 


https://en.wiktionary.org/wiki/ A. 2 
O! harmony of Sun, Moon & Stars 


the ‘bright dawn’ name and form itself conveys a birthing of being in the 
mode of shining wisdom, as the meanings of KD ‘bright’ reveal https:// 


en.wiktionary.org/wiki/ d: 2 
https://en.wiktionary. org/wiki/###]apanese 


He = shine; sun, moon & stars 


Formula 1 = 
The exclamatory presentation of the position of Oneness! 


Oneness is a circle of exhilaration, of Enlightened bEing in Undistorted 
Understanding. 


undistorted Understanding is right view of 

of interdependency (inter-being) & Impermanence 

samyak-drsti / samma-ditthi of pratityasamutpada / paticcasamuppada 
& anitya / anicca 


[Capeller’s Sanskrit-English Dictionary] 
sAmya n. equality, resemblance or likeness to (instr. {fisaha}, gen., loc., 
or ---); right or normal condition; equanimity, impartiality, justice. 


U=itl 


i = interdependency 
I = Impermanence 
i + I= -i = t (anatman / anatta / non-self / knowing selflessness) 


U-i 

U=i&l 

U = Bright = sun & moon = HB = oJ) 

- to understand - I&i - active mode: seeing the intricacies of 
interbeing & passive mode: to remain open to the world of 


Impermanence - Í (Egyptian hieroglyph for ‘bright’ is a mace, which 
strikes) 


| htt s://en.wikipedia.org/wiki/Template:List of E tian. hieroglyphs 
testcases 


U+13309, mace hd, “white, bright" 


The BR in ‘bright’ can represent: breath = spirit = inspiration = 
understanding. 

Br. - abbreviation for brother, entailing a brotherly relationship relating 
to inter-being. 


‘Bright’ in Chinese and Japanese is HA and depicts the union of the Sun & 
the Moon. As Wiktionary states, the character is an "Ideogrammic 
compound (&z3): H (“sun”) + H (“moon”) - the sun just rising and the 
moon not yet set". This word has deep associations within Buddhism, 
referring to ‘vidya’ or ‘knowledge’ and is itself considered a mystical 
mantra. It is thus a most appropriate symbol for the wisdom of Formula 
U: U=I+i. The phasing moon embodies gnosis of the law of 
Impermanence. And since living beings depend upon the energy of 
sunlight, the Sun and most especially the Sun in union with the moon, 
clearly expresses awareness of interdependence and inter-being. 


The sun reveals interdependency (life on earth is dependent upon the 
energy of the sun). 

The moon embodies Impermanence (the moon continually passes through 
cycles of wax & wane, changing, from our perspective, in shape & color). 
Here is the Wiktionary entry under the Japanese etymology for this term: 
Etymology l[edit] 


Kanji in this term 


HH 


65V 
Grade: 2 
kan'on 


From Middle Chinese BH (MC m'izer). 


The j€ & (kan'on, literally “Han sound”) reading, so likely a later 
borrowing from Middle Chinese. 


Affix[edit] 
BA 


1. bright, brightening 

2. clarifying, understanding 
3. brighten, enlighten 

4. open to the world 

deity, god 

Derived terms[edit] 

show V 

Derived terms 

Noun[edit] 

BA 


DL 


* (mei) 


1. brightness 


Sue 


2. insight 
3. eyesight, vision 
Etymology 2[edit] 


Kanji in this term 


8H 
BED | 
Grade: 2 
goon 


/miau/ — /mio:/ > /mio:/ 
From Middle Chinese BH (MC m'izer). 


The &# (goon, literally “Wu sound") reading, so likely the earlier 
borrowing from Middle Chinese. 


The Buddhist senses are a translation of Sanskrit fd (vidya, “knowledge, 
wisdom").[1] 

Affix[edit] 

BA 


1 
2. light, lamp 
3. clarifying 
4. passing to the next in time 
5. graceful, respectful 
6. (Buddhism) passing of knowledge, scholarship or study 
Derived terms[edit] 
show V 
Derived terms 
Noun[edit] 
BA 


HED 
e (myo) -J> 2 (myau)? 


1. (Buddhism) knowledge or wisdom that dispels the darkness of 
ignorance and brings to the realization of truth; enlightenment 
2. (Buddhism) an esoteric mantra 
Adnominal[edit] 


BH 


d 
e (myo) —d#*P 2 (myau)? 


1. this coming... 


DAWN’S SUNLIGHT is yo [z 
https://en.wiktionary.org/wiki/[z 


QD ©) 


‘Dawn’ and ‘Sunlight’ is fj in Chinese and Japanese and korelates to 
Formula E: E-A*a. This ideogram shows the "sun shining on a hill’, 
states Wiktionary. To receive is to accept. The hill receives the rays of the 
sun, thus the sun is the giver and the hill the receiver. Appreciation is 
expressed via the fertility of the hill, which gives back the transformed 
sunlight in the form of abundant vegetation. To live in the modality of the 
hill’s natural simplicity is Enlightened activity. 


‘Bright Dawn’ written in ancient Chinese 


‘Bright Dawn’ written in Chinese and Japanese: 


BH 
Ba 


‘Bright Dawn’ written in Egyptian Hieroglyphs 


i 


mace with round head, U+13309, mace hd, “white, bright” 


Dawn 


G N28 <2 mound with sunrays 
h' as in "to appear" 


mound - acceptance; an embankment to shield (to accept) attacks; 
grounded mountain 
Sun rays - radiation of Appreciation 


BRIGHT DAWN 


EX 


Dawn = Enlightened Being (literally meaning ‘positive light’ in Chinese) 
Mountains accept the flow sunlight & show Appreciation to the Sun by 
transforming the light into vegetation 


Bright = Right Understanding (literally same meaning in Chinese) 
sun = interdependency symbol, as we depend upon the sun 
moon = Impermanence symbol as it phases 


O = Oneness as in achintya advaya 
‘inconceivable non-duality’, not radical monism 


O=U+E=(Iti) + (Ata) =++e 
U= [+i 

[Understand I&i] 

E = Ata 

[Embody Atah] 


O = UHE 
[Oue (Yes); Oowee (wow)] 


O = ett 
[Ati (the Primordial 


Formula 1: 
[let U = I+i=+;letE=Ata=e] 
O=UtE=it+e 


Oneness is UUEE 

[read as ‘Oohwee’, meaning ‘incredible’, ‘wow’, etc.] 
Oneness is e*t 

[read as ‘ati’, meaning ‘lst, primordial’, or ‘beyond’] 


A DEW-drop or word-nerdery mantric-poetry: 


For AdiMa ca Amítuófó, 

& my teacher Rev. Koyo, 

& for the Bright Dawn, all the Yo-Yos; 
Buddha, Dharma, Sangha Gassho 


Oneness: Om 
Enlightened Living: Fim 
Understanding: hUm 
OM EIM HUM 


Appreciation: JAI 
Acceptance: JAH (YAH) 
Impermanence: ANICCA 
Interdependency: ANATTA 
JAY JAH ANICCA ANATTA 


Let "int" be interdependency. 

Let "ah" be acceptance. 

Let "I" be Impermanence. 

Let “RAY” be Appreciation. 

Let "SREEM" be Enlightened Living. 
Let "HUM" be Right Understanding. 
Let “OM” be Oneness. 


The Formula 1 Chant: 
INTAH I-RAY SREEM HUM OM 


Purport on Formula 1 letter choices: 
Considering it skillful to fully differentiate so as to more deeply integrate 
I & i have chosen: 


* lowercase i to be interdependency, the supporting web of the inter- 
being of selves; 

* capital I to be Impermanence, the major force to which all compounded 
things cave; 

* lower case a to be acceptance, as “ah” is a sound of releasing; 

* capital A to be Appreciation, as our gratitude should be great; 

e U & E & O are singular letters in the formula so the capital letters are 
used. 


Purport on Formula 1 seed-sound choices & their arrangement: 

“int” has the short i vowel sound & the 1st 3 letters of interdependency; 
"ah" has the short a vowel sound & is perhaps the most significant 
Buddhist seed-syllable; 

paring the short-vowel sounds seems natural & either "intah" (having 
an "entering into" tonality) or “ahint” (having a "glimpsing into" 
tonality) may be used; 

"[" has the long I sound & can stand alone; 

“RAY” has the long A vowel sound & a radiation of appreciation (self- 
giving) association; 

“SREEM” has the long E vowel sound & is the seed-syllable of Lakshmi, 
the Shakti-Deity who boons a fortunate life, thus a nice choice to 
correlate with Enlightened Living; 

"HUM" has the long U vowel sound which should be extended & Kukai 
explains it as the cipher for understanding Truth; 

“OM” is the seed-syllable of the Absolute, pronounced as AOM, thus 
having the long O vowel sound in it, & in Latin letters, given the M/N 
sound-shift, OM visually & tonally puns into ONE. 


from SN 6.15 Parinibbana Sutta: Full-Unbinding 


A portion-potion of Samyutta Nikaya 6.15, with a poetic-translation by Choyo Sensei 
(DEWnada) 
https://www.accesstoinsight.org/tipitaka/sltp/SN I utf8.html£Zpts.157 


Parinibbute bhagavati saha parinibbana sakko devanamindo imam gatham abhasi: 
Anicca vata sankhara uppadavayadhammino, 
Uppajjitva nirujjhanti tesam vüpasamo sukho 


When Bhagavan Pari-Nirvanaed Sakra, Lord of the Devas, sang this poetic verse. With 
Total Unbinding it shone synchronous: 


“Formations are impermanent, alas! 
Their nature: to appear & to pass. 
Having arisen to be butchered, 

full allayment of the troika... Succour!” 


Monks, formations are impermanent; they are not lasting; they 
provide no real comfort; so that that is enough for a man to 
become dispassionate, for his lust to fade out, and for him to be 
liberated. (AN 7:62) 


Buddha's Discourse on the End of the World or 
The Sermon of the Seven Suns[1] 
Anguttara Nikaya 


Sattaka Nipata 
Maha Vagga 

Sutta 62 
translated from the Pali by Albert J. Edmunds 


Bhagavan spoke thus: 

"Impermanent, O monks, are the constituents of existence, unstable, non-eternal: 
so much so, that this alone is enough to weary and disgust one with all constituent 
things, and emancipate therefrom.“ 


http://obo.genaud.net/dhamma-vinaya/misc/an/07 sevens/ 
an07.062.edmn.misc.htm 


e Anguttara Nikāya 7.66 
. 7. Mahavagga 
66. Sattasüriyasutta 
AN 7.66 
"Mendicants, conditions are impermanent. Conditions are unstable. 
Conditions are unreliable. This is quite enough for you to become 
disillusioned, dispassionate, and freed regarding all conditions. 


https://suttacentral.net/an7.66/en/sujato 


Anguttara Nikaya 7.66 
Sattasüriyasutta - The Sutra of the 7 Suns 
a potion-portion transelated by Choyo Sensei (DEWnada) 


Bhagavan voiced this: 

“Bhikkhus, formations are not permanent; 

Bhikkus, formations are not stable; 

Bhikkhus, formations are not consoling. 

Bhikkhus, ever-sufficient is this sole view, for sure, thoroughly enough to 
become fed up with all these very concoctions, to truly eschew the 
passions, to assuredly be set free.” 


Bhagava etadavoca 

Anicca, bhikkhave, sankhara; adhuva, bhikkhave, sankhara; anassasika, 
bhikkhave, sankhara. Yavancidam, bhikkhave, alameva sabbasankharesu 
nibbinditum alam virajjitum alam vimuccitum 


sabba-san-kha-resu 


SN 12.61 

From the AccessTolnsight Glossary for A: 

anicca: Inconstant; unsteady; impermanent. 

This is elaborated by the Buddha in DN 17 (translated by Bhikkhu Sujato) 
so clearly, that you cannot mistaken it for something else: 

See, Ananda! All those conditioned phenomena have passed, ceased, and 
perished. 

Passananda,sabbete sankhara atita niruddhà viparinata. 

So impermanent are conditions, 

Evam anicca kho, ananda, sankhara; 

so unstable are conditions, 

evam addhuva kho, ananda, sankhara; 

so unreliable are conditions. 

evam anassasika kho, ananda, sankhara. 


This is quite enough for you to become disillusioned, dispassionate, and 
freed regarding all conditions. 

Yavancidam, ananda, alameva sabbasankharesu nibbinditum, alam 
virajjitum, alam vimuccitum. 


Anicca — Inability to Keep What We Like" 
"Anicca — Repeated Arising/Destruction". 
"Anicca — Worthlessness of Worldly Things". 


Tatra bhikkhave sutava ariyasavako paticcasamuppadam yeva 
sadhukam yoniso manasikaroti: iti imasmim sati idam hoti. 
Imassuppada idam uppajjati. Imasmim asati idam na hoti. Imassa 
nirodha idam nirujjhati 


from Assutava Sutta: Uninstructed (1) 
Samyutta Nikaya 12.61 
Thanissaro Bhikku translation 


“The instructed disciple of the noble ones, [however,] attends 
carefully & appropriately right there at the dependent co-arising: 
'When this is, that is. 

From the arising of this comes the arising of that. 

When this isn't, that isn't. 

From the cessation of this comes the cessation of that...” 


Anicca vata sankhara, uppadavaya-dhammino 

Impermanence is the nature of all conditioned phenomenon. They arise 
and pass away, again and again, with great rapidity. 

Uppajjitva nirujjnanti, (2x) 

tesam vupasamo sukho. 

When past sensations arise and are met with awareness/equanimity, their 
cessation brings true happiness. 


Essence of dependent origination dharani (Skt. 


Pratityasamutpadahrdaya; Tib. 3&sger&er, Wyl. rten 'brel snying po) aka 


Yé Dharma — this is the statement which Shariputra heard from the monk 
Ashvajit when asking for a summary of the teachings of the Buddha.[1] 
Shariputra passed the message onto his close friend Maudgalyayana and 
together they became followers of the Buddha, and went on to become his 
foremost disciples. 

ye dharma hetu prabhava hetun tesam tathagato hy avadat tesam ca yo 
nirodha evam vādī mahasramanah 

Khenpo Ngakchung explains that when it is used as a mantra, om is added 
at the beginning for auspiciousness and svaha at the end for the sake of 
stability. 

Translation 

"The Tathagata proclaimed the cause 

of those phenomena that arise from causes, 

as well as their cessation. 

Thus taught the Great Shramana." 

Quotation from the sutras 

BAIN IAN SH HUT IC] T 

Yea ee en | 

TATARA SIT ] 

RSE Ba ISTA A ET | 

All dharmas originate from causes. 

The Tathagata has taught these causes, 

And also that which puts a stop to these causes— 

This too has been taught by the Great Shramana. 

Buddha Shakyamuni: Essence of Dependent Origination dharani 


Notes 


1. Jump up 
1 This event and statement can be found in The Chapter on Going Forth, 1.242, 
available in English translation at 84000. 


Patanjali's Yoga Sutras 


Sutra |I.42 — Chapter Il, Sutra 42 
BY WEEKLYSUTRA MAY 11, 2016 


SSI ICG COSTS 


samtosat-anuttamah sukha-labhah 
Supreme (anuttamah) joy (sukha) is attained (labhah) through the practice 
of gratitude (samtosat). 


Dhanya Vad: | feel gratitude. 
{dahn-yah vahd} 
uada ° (dhanyavad) Thank you, Benediction, Gratitude, Acknowledgment 


“These two people are hard to find in the world. Which two? The 
one who is first to do a kindness, and the one who is grateful and 
thankful for a kindness done." 

— AN 2.118 


Pali: 

Acceptance = Upasampada 

literally denotes "approaching or nearing the ascetic tradition." 
upasampada: 

Acceptance; full ordination as a bhikkhu or bhikkhuni. 


In Sanskrit this is the same word: upasampada 
3usiuar 
Appreciation / Gratitude = Katannu 


Impermanence = anicca 
Interdependency = Pratityasamutpada 


Anicca vata sankhara — "Impermanent, alas, are all 
formations!" [Bhikku Bodhi translation] 


sabbe sankhara anicca 
all conditioned formations / compounded formations are 
impermanent 


All conditioned phenomena are impermanent. 


Dhanya Vad: | feel gratitude. 
{dahn-yah vahd} 
UdG ° (dhanyavad) Thank you, Benediction, Gratitude, 


Acknowledgment 
genitive case of the the noun anicca is aniccassa 
“of impermanence” 


Acceptance of Impermanence 
upasampada aniccassa 


zaian fie 


Gratitude to the Inter-being 
dhanyavad pratityasamutpada 


Uaqdig 


Oneness in Sanskrit 
ekata (feminine) ekkatva (masculine) 
?olekatAM] %f{saM-yA}, " to go to oneness , become one " 


Vd HA: 
saMyA Fal 
VebdTH SHIT: 


Vedi d 


[N PAAT or VATA or VA / 


Sanskrit Wdlenrqara (pratityasamutpada, “dependent origination”) 


upasampada aniccassa 
dhanyavad pratityasamutpada 


3udiuar sea Uae WAAC 


anicca in Pali can be adjective impermanent or noun impermanence. 

In Sanskrit the word anitya is literally not-eternal, meaning impermanent 
3rfdar & an adjective but seems to be used as a noun meaning 
impermanence in Buddhist contexts. Technically the Sanskrit nouns 
would be anityata (feminine) or anityartva (neuter) meaning “transient or 
limited existence” & anityabhava (masculine) meaning “transitoriness” 
according to The Monier-Williams Sanskrit-English Dictionary. | like the 
Sanskrit word anitayata because it has the ta ending and this word 
according to the same dictionary has the meaning “impassableness , 
insurmountableness inaccessibility ; inviolability”. It is clearly related 
to the Thusness of the Tathagata & here pointing out that all passible 
things will pass, unlike the Unborn One. 


In ‘I&i’ one sees the polarity between anitya [impermanence] & Amitayus 
[infinite life] (given the N/M soundshift). 


What follows is info on One and on the suffix -ness, for reflection of the 
Oneness, and then info on the verb Go, so do keep going... 


Alternative forms[edit] 
e -nesse (obsolete) 
. :: (Braille) 
Etymology[edit] 
From Middle English -nes, -nesse, from Old English -nis, -nes, from Proto-West 
Germanic *-nassi, from Proto-Germanic *-inassuz. This suffix was formed 
already in Proto-Germanic by false division of the final consonant *-n- of the 
preceding stem + the actual suffix *-assuz. The latter was in turn derived from an 
earlier *-at(s)-tuz, from the verbal suffix *-at-jang + the noun suffix *-buz. 
Pronunciation[edit] 
* (UK) IPA(key): /nes/ 
o (Old-fashioned RP) IPA(key): /nts/ 
e (US) IPA(key): /nes/, /nis/ 
* (obsolete) IPA(key): /nes/ 
Suffix[edit] 
-ness 
1. Appended to adjectives to form nouns meaning "the state of being (the 
adjective)", "the quality of being (the adjective)", or "the measure of being 
(the adjective)". calm + -ness — calmness 
dark + -ness darkness 
kind + -ness — kindness 
one + -ness — oneness 


2. Appended to words of other parts of speech to form nouns (often nonce 
words or terms in philosophy) meaning the state/quality/measure of the 
idea represented by these words. that + -ness — thatness 
tree + -ness — treeness 
thug + -ness  thugness 


Usage notes[edit] 


e fan adjective ends in -y, then this changes to -/- when -ness is suffixed. 
This occurs both when the -y is the suffix -y (“having the quality of”), as in 
mess — messy — messiness (hence -y  -i-), but also in other cases, as 
in comely —> comeliness. It does not, however, occur when the -y is part of 
the root, as in spry  spryness. 

e Plurals are formed by adding -es, e.g. happiness — happinesses. 


Synonyms[edit] 
e -dom 
e  -hood 
e -itas 
e  -itude 
e th 
e -ia 
* -tia 
e -it 
e  -ism 
e -ability 
e  -ibilit 
e -osity 


Derived terms[edit] 
> English words suffixed with -ness 


Proto-Germanic[edit] 
Etymology[edit] 
From Proto-Indo-European *-dyé- (verbal suffix). Cognate with Ancient Greek 
-0.G@ (-ázo). 
Pronunciation[edit] 
*  IPA(key): /at.ja.nà/ 
Verb[edit] 
*-atjana 
1. Creates intensive verbs. 
Inflection|[edit] 
Judging from the inflection of this suffix in Gothic KANHASTEXANN (Kaupastedun) 
and KANNASTEA! (kaupastedi), the past lacked the suffix -i- and was therefore 
inflected like a j-present. The past participle of that same Gothic verb, attested 


once in the form KANNATIONI (Kaupatidai), irregularly deviates from the rest of 
the past tense forms. 
show V 
Conjugation of *-atjana (weak class 1 j-present) 
Derived terms[edit] 
» Proto-Germanic words suffixed with *-atjana 


Related terms[edit] 


Descendants[edit] 


e West Germanic: *-attjan 
o Old English: -ettan 
m Middle English: thouten (“to address as 'thou"), yeten (“to 
address as 'ye") (likely); grunten (from Old English 
grunnettan); spouten, 
m English: yeet, grunt, fidget (possibly), spout, botch, 
haunt (via French) 
o Old High German: -azzen, -ezzen 
m Middle High German: -zen, -sen 
m German: -sen, -zen 
* Old Norse: -ta 
o Icelandic: -ta 
o Faroese: -ta 
o Norwegian: -te, -ta 
o Old Swedish: -ta 
m Swedish: -ta 
o Danish: -te 
* Gothic: -NTGONN (-atjan) 
Proto-Germanic[edit] 
Etymology[edit] 
From Proto-Indo-European *-tus. 
Pronunciation[edit] 
*  |PA(key): /9uz/ 
Nounj[edit] 
*-þuz m 
1. Forms result nouns from verb roots, usually from strong verbs. 
Inflection[edit] 


more V 


u-stem 
| singular 
nominative |*-puz 
genitive *-pauz 


Usage notes[edit] 
There are several variant forms based on the final consonant of the stem and the 
original position of the accent: 
* Ending in a dental: *-suz (with the Germanic spirant law applied) 
* Ending in an obstruent: *-tuz (with the Germanic spirant law applied) 
* Otherwise: *-puz, *-duz 
Derived terms[edit] 
» Proto-Germanic words suffixed with *-buz 


Descendants[edit] 
This suffix appears to no longer have been productive in most daughter 
languages. The following lists outcomes of derived terms. 
* Old English: -p, -d, -t 
o English: -th, -d, -t 
* Old Saxon: -th 
* Old Dutch: *-t 
o Dutch: -t, -d, -de 
* Old High German: -d; -t 
o Middle High German: -?; -t 
m German: -de, -d; -t 
* Old Norse: -Ör 
o Icelandic: -ður 
o Faroese: -ður 
o Swedish: -d 
o Danish: -d 
* Gothic: -PNS (-pus) 
«img src="//en.wiktionary.org/wiki/Special:CentralAutoLogin/start?type=1 x1" 
alt="" title="" width="1" height="1" style="border: none; position: absolute;" /> 


Ancient Greek[edit] 
Etymology[edit] 


Metanalyzed suffix, formed by analogy to verbs from nominal stems in -aó-, -ay- 
with *-yéti suffix added. Possibly cognate with Proto-Germanic *-atjang, compare 
-ito (-iZ0). 
Pronunciation[edit] 
more V 


e . |PA(key): /áz.do:/ — /'a.zo/  /'a.zo/ 
Suffix[edit] 
-øko * (-ázó) 
1. Used to form verbs from nouns, adjectives, and other verbs. 
2. Added to verb stems to create a frequentative form. pinto (rhipto, throw") 
+ -áo (-4Z0) > pintaGo (rhrptázo, “throw around") 


Conjugation[edit] 
show V 

Present: -dCo, -ácopot 
show V 

Imperfect: -ácov, -aCopnv 
show V 
Future: -áco, -Goopat, -&cOrcopat 
show V 
Aorist: -ácá, -&ácüpmv, -ácOnv 

show V 

Perfect: -ŭkð, -ŭo 
show V 


Pluperfect: -&xzw, -&opnv 
Derived terms[edit] 


> Ancient Greek words suffixed with -áw 


Related terms[edit] 

e — -iGw (-Ízō) 

e  -aotic (-astés) 
«img src="//en.wiktionary.org/wiki/Special:CentralAutoLogin/start?type=1 x1" 
alt="" title="" width="1" height="1" style="border: none; position: absolute;" /> 


Cülasufifiatasuttam: The Lesser Discourse on Emptiness (MN121) 


http://towardssheddingviews.blogspot.com/2016/02/culasunnatasuttam- 
lesser-discourse-on.html 


SN 12.48 PTS: S ii 77 CDB i 584 
Lokayatika Sutta: The Cosmologist 
translated from the Pali by 
Thanissaro Bhikkhu 
1999 


Staying at Savatthi. Then a brahman cosmologist [1] went to the 
Blessed One and, on arrival, exchanged courteous greetings with 
him. After an exchange of friendly greetings & courtesies, he sat 
to one side. As he was sitting there, he said to the Blessed One, 
"Now, then, Master Gotama, does everything [2] exist?" 
"Everything exists' is the senior form of cosmology, brahman." 
"Then, Master Gotama, does everything not exist?" 

"Everything does not exist' is the second form of cosmology, 
brahman." 

"Then is everything a Oneness?" 

"Everything is a Oneness' is the third form of cosmology, 
brahman." 

"Then is everything a Manyness?" 

"Everything is a Manyness' is the fourth form of cosmology, 
brahman. Avoiding these two extremes, the Tathagata teaches 
the Dhamma via the middle: From ignorance as a requisite 
condition come fabrications. From fabrications as a requisite 
condition comes consciousness. From consciousness as a 
requisite condition comes name-&-form. From name-&-form as a 
requisite condition come the six sense media. From the six sense 


media as a requisite condition comes contact. From contact as a 
requisite condition comes feeling. From feeling as a requisite 
condition comes craving. From craving as a requisite condition 
comes clinging/sustenance. From clinging/sustenance as a 
requisite condition comes becoming. From becoming as a 
requisite condition comes birth. From birth as a requisite 
condition, then aging & death, sorrow, lamentation, pain, 
distress, & despair come into play. Such is the origination of this 
entire mass of stress & suffering. 


"Now from the remainderless fading & cessation of that very 
ignorance comes the cessation of fabrications. From the cessation 
of fabrications comes the cessation of consciousness. From the 
cessation of consciousness comes the cessation of name-&-form. 
From the cessation of name-&-form comes the cessation of the 
six sense media. From the cessation of the six sense media 
comes the cessation of contact. From the cessation of contact 
comes the cessation of feeling. From the cessation of feeling 
comes the cessation of craving. From the cessation of craving 
comes the cessation of clinging/sustenance. From the cessation 
of clinging/sustenance comes the cessation of becoming. From 
the cessation of becoming comes the cessation of birth. From the 
cessation of birth, then aging & death, sorrow, lamentation, pain, 
distress, & despair all cease. Such is the cessation of this entire 
mass of stress & suffering." 

"Magnificent, Master Gotama! Magnificent! Just as if he were to 
place upright what was overturned, to reveal what was hidden, to 
show the way to one who was lost, or to carry a lamp into the 
dark so that those with eyes could see forms, in the same way 
has Master Gotama — through many lines of reasoning — made 
the Dhamma clear. I go to Master Gotama for refuge, to the 
Dhamma, and to the Sangha of monks. May Master Gotama 
remember me as a lay follower who has gone to him for refuge, 
from this day forward, for life." 

Notes 

l. 

The cosmologist (lokayata) schools of thought reasoned from 
what they saw as the basic principles of the physical cosmos in 


formulating their teachings on how life should be lived. In modern 
times, they would correspond to those who base their 
philosophies on principles drawn from the physical sciences, such 
as evolutionary biology or quantum physics. Although the 
cosmologists of India in the Buddha's time differed on first 
principles, they tended to be more unanimous in using their first 
principles — whatever they were — to argue for hedonism as the 
best approach to life. 

2. 

"Everything" may also be translated as "the All." Concerning this 
term, SN 35.23 says, "What is the All? Simply the eye & forms, 
ear & sounds, nose & aromas, tongue & flavors, body & tactile 
sensations, intellect & ideas. This is termed the All. Anyone who 
would say, 'Repudiating this All, I will describe another,' if 
questioned on what exactly might be the grounds for his 
assertion, would be unable to explain, and furthermore would be 
put to grief. Why is that? Because it lies beyond range." For more 
on this topic, see The Mind Like Fire Unbound, Chapter 1. 


https://www.accesstoinsight.org/tipitaka/sn/sn12/ 
sn12.048.than.html 


Sabbamekattanti = Everything (The All) is Oneness (Unity) 


7) ekattata (p. 160) 
Ekattata Ekattata f [fr ekatta] unity combination unification concentration 
Nett 4 72 sq 107 sq 


https://dsal.uchicago.edu/cgi-bin/app/pali_query.py? 
qs=ekat&matchtype=containing 


Eka Eka (adj.-num.) [Vedic eka, i. e. e -- ka to Idg. *oi as in Av. aéva, Gr. 
oloc one, alone; and also with diff. suffix in Lat. ü -- nus, cp. Gr. oivóç (one 
on the dice), Goth. etc. ains = E. one] one. Eka follows the pron. 
declension, i. e. nom. pl. is eke (e. g. Sn 43, 294, 780 etc.) — 1. "one" as 
number, either with or without contrast to two or more; often also "single" 
opp. to nana various, many (q. v.). Very frequent by itself as well as with 
other numerals, ekangula one thumb Mhvs 29, 11; DhA iii. 127; ekapasse 


in one quarter DhA ii.52; ekamaccha a single fish J 1.222. In enumeration: 
eka dve panca dasa DhA i.24. With other numerals: eka -- tinsa (31) D ii.2; 
*satthi (61) Vin i.20; “navuti (91) DhA i.97; “sata (101) DhA ii.14. Cp. use of 
"one less" in eküna (see under cpds. & üna). — 2. (as predicative and adj.) 
one, by oneself, one only, alone, solitary A iii.67 (ek -- uddesa); J i.59 
(ekadivasena on the one day only, i. e. on the same day); Dh 395; Sn 35, 
1136 (see Nd2 172a), ekan ekar one by one S i 104 (devo ekan ekar) 
phusayati rains drop by drop), cp. ekameka. — 3. a certain one, some one, 
some; adj. in function of an indefinite article = a, one (definite or indefinite): 
ekasmir) samaye once upon a time J i.306; ekena upayena by some means 
J iii.393; ekar) kular) gantun to a certain clan (corresp. with asuka) DhA i.45; 
ekadivasan one day J i.58; iii.26; PVA 67. Cp. Sn 1069 (see Nd2 172b). — 
All these three categories are found represented in freq. cpds., of which the 
foll. are but a small selection. 

Ekatta Ekatta (nt.) [abstr. fr. eka] — 1. unity D i.31. — 2. loneliness, 
solitude, separation Sn 718; Th 1, 49; Miln 162; J vi.64; VvA 202 (= 
ekibhava). 

Ekattata Ekattata (f.) [fr. ekatta] unity, combination, unification, 
concentration Nett 4, 72 sq, 107 sq. 


This sankhara too will pass. All shall be well. 


None of the Gaudiya Vaishnava experts I know know Sanskrit grammar which 
seems strange to me. I’m conjugating on my own using dictionaries. I wanna say 
“ “øo into oneness” in both 1st person singular & plural (I & we) vocative , so 
there are 2 conjugation phrases based on this structure: (any state or condition e.g. 
%{ekatAM} %{saM-yA} , `" to go to oneness , become one "') / (any state or 


condition e.g. VcbdT H-V "UT, ‘to go to oneness, become one’) 
I think both vocative I & We for “Go into Oneness” is Val Gar: 


Hindi 
Verb[edit] 


se4T * (barhna) (intransitive, Urdu spelling L22) 


1. to increase (in amount or intensity) BART SAT Ht dTebd Wot S6 Yet 8l 
hamari sena ki taqat roz barh rah hai. 
The power of our army is growing every day. 
&er ài mitet qe Yet el des mé garibi barh raht hai. 
Poverty is increasing in the nation. 
2. to grow, become larger (in size) ÙA ed ert 81 — paudhé barhne 
lage hal. — The plants have begun to grow. 
to rise (e.g. price, temperature) 


to develop, advance, progress 
to flourish, thrive 


(with 311 (àge)) to move ahead, continue faa «bt Wt avg À à qg 
aÙ Tet i citra ko purl tarah se dekhke vah age barha. 


After seeing the painting closely he moved on. 
7. to be extended, stretch out 


en UL 0 


from Sanskrit afd (vardhate, “to grow, increase") 


https://en.wiktionary.org/wiki/s.e-4l 
Sed vé 


Keep growing/going (Hindi) 


https://www.sanskrit-lexicon.uni-koeln.de/scans/MWScan/tamil/index.html 


ican) E Capeller's Sanskrit-English 
P Dictionary 


vRdh, vardhati, -te 


, pp. {vRddha3} 1 (q.v.) A. make to grow, elevate, [[-,]] strengthen, cheer, gladden, 
rouse, inspire; M. (A.) grow, thrive, increase in (acc.); spread, expand, lengthen 
(days); be blessed or fortunate ({fidiSThyA}). C. {vardha3yati, -te} A. elevate, 
rear, bring up, promote, further, make great or strong; delight, cheer, inspire (M. 
intr. or refl.). -- {ati} grow beyond. {anu} grow after another or in proportion with 
(acc.); grow or increase gradually. {abhi} grow up, grow stronger or greater, thrive 
or increase in (instr.), spread, expand, grow beyond (acc.), surpass. {A} A. cause to 
grow, M. grow, increase. {pari} grow up, increase, get stronger or mightier. C. 


cause to swell (the sea); rear up, foster; gladden, delight. {pra} A. elevate, exalt, 
inspire; M. (A.) grow on or up, thrive, be animated or inspired. C. strengthen, 
augment, lengthen, bring up, promote, further, exalt. {atipra} grow beyond (acc.), 
surpass, exceed. {saMpra} grow, increase, augment, thrive. {vi} grow, increase, 
swell, thrive, be blessed or fortunate; rise, originate. {saMvi} thrive. {sam} A. 
grant, fulfil (a wish); grow, increase. C. make to grow or thrive, bring up, rear, 
nourish, feed, strengthen, promote, cherish, embellish. -- Cf. {atipravRddha, 
ativRddha, pra3vRddha} (sic!), {vivRddha, saMvRddha}. 


qufd 
Sanskrit[edit] 
Etymology(edit] 
From Proto-Indo-Aryan *Hwárd'ati, from Proto-Indo-Iranian *Hwárd"ati. 
Cognate with Avestan 2;e2-u9c1.50 (varedaiti). 
Pronunciation/edit] 
* (Vedic) IPA(key): /vér.d"e.ti/ 
* (Classical) IPA(key): /ver.d"e.ti/ 


Verb[edit] 
adfe - (várdhati) (root qu, class 1, type P, present)[1] 


1. to grow, increase, augment, enlargen 
2. to elevate, exalt, praise 


https://en.wiktionary. org/wiki/dtfd 


vardhate — vardhate verb feel animated or inspired or 
vardhate vardhate verb be exalted or elevated 
vardhate — vardhate verb rise 

vardhate vardhate vero cheer 

vardhate vardhate verb gladden 

vardhate vardhate verb be filled or extended 
vardhate vardhate verb strengthen 

vardhate vardhate verb elevate 


vardhate 
vardhate 
vardhate 
vardhate 
vardhate 
vardhate 
vardhate 
vardhate 
vardhate 
vardhate 
vardhate 
vardhate 
vardhate 
vardhate 
vardhate 


vardhate 
vardhate 
vardhate 
vardhate 
vardhate 
vardhate 
vardhate 
vardhate 
vardhate 
vardhate 
vardhate 
vardhate 
vardhate 
vardhate 
vardhate 


verb 
verb 
verb 
verb 
verb 
verb 
verb 
verb 
verb 
verb 
verb 
verb 1 
verb 1 
verb 1 
verb 1 


grow 
become joyful 

succeed 

exalt 

ascend 

grow up 

become longer or stronger 
exhilarate 

augment 

have cause for congratulation 
cause to prosper or thrive 
prosper 

grow 

increase 

thrive 


https://kosha.sanskrit.today/word/sa/vardhate/itrans 


Sanskrit 
Ist person singular active imperative: 
vardhan 
1st person dual & plural active imperative 
vardhava vardhama 


qafa quaft 


2nd person singular active imperative 


qu 


vardha 


qui 


2nd person dual & plural active imperative 


PERUI ada 


vardhatam vardhata 


addy ada 


3rd person singular active imperative 


dg 


vardhatu 


qd 


3rd person dual & plural active imperative 


sata EREGI 


avardhatām avardhan 


sat es HTT 


sometimes confounded with Y 1. [| vrt |), trans. P. , to increase , augment , 
strengthen , cause to prosper or thrive Lit. RV. Lit. AV. Lit. SBr. Lit. MBh. ; to 
elevate , exalt , gladden , cheer , exhilarate (esp. the gods , with praise or sacrifice) 
Lit. RV. ; ( intrans. A. ; in Ved. P. in pf. and aor. ; in Class. P. in aor. fut. and cond. ; 
also P. mc. in other forms) , to grow , grow up, increase , be filled or extended , 
become longer or stronger , thrive , prosper , succeed Lit. RV. ; to rise , ascend (as 
the scale in ordeals) Lit. Yajfi. Sch. ; to be exalted or elevated , feel animated or 
inspired or excited by (instr. loc. gen.) or in regard to (dat.) , become joyful , have 
cause for congratulation ( [ vrdhah ] , [ °dhat ] in sacrificial formulas = " mayest 
thou or may he prosper " ; in later language often with [ distya ] ) Lit. RV. : Caus. 

[ vardháyati | , | °te ] ( in later language also [ vardhapayati | ; aor. Ved. 

[ avivrdhat | , [ °dhata ] ) , to cause to increase or grow , augment , increase , make 
larger or longer , heighten , strengthen , further , promote (A. " for one's self " ) Lit. 
RV. ; to rear , cherish , foster , bring up Lit. ib. ; to elevate , raise to power , cause 
to prosper or thrive Lit. AV. Lit. SBr. Lit. MBh. ; to exalt , magnify , glorify (esp. 
the gods) , make joyful , gladden (A. in Ved. also = to rejoice , be joyful , take 
delight in ( instr. ) , enjoy Lit. RV. ; with. or scil. [ distya ] ) to congratulate Lit. 
Kad. ; (cl. [10] accord. to Lit. Dhatup. xxxiii , 109) " to speak " or " to shine 

" ( [ bhasarthe | or [ bhasarthe ] ) : Desid. of Caus. see [ vivardhayisu ] : Desid. 

[ vivardhisate | or [ vivrtsati | Gr.: Intens. [ varivrdhyate ] , [| varivrdhiti | Lit. ib. 


https://sanskrit.inria.fr/MW/248.html 


Capeller Eng 
E re (1 e 


n. increasing, furthering. 


qu 

várdh-a, a. [V 2. vrdh] increasing, gladdening (-°); 
m. granting of prosperity (RV.!). 

qd, 

l. m. 

2. i. e. JY + H, Increase. 

2. Cutting. 

Il. n. Red lead. 


Sanskrit “to go” TĦ 


Active imperative 
ist person (singular, dual, plural): 
TS dTH 


TY 


2nd person: 
TTS 
MCA 
TST 


3rd person: 


mafi 
ma 
TET 


Sanskrit[edit] 
Alternative forms[edit] 
* T (gacch) 
Etymology(edit] 
From Proto-Indo-Aryan *gam-, from Proto-Indo-lranian *gam-, from Proto- 
Indo-European *g"em-. Cognate with Latin venio, Ancient Greek paívo 
(baíno), Old English cuman (whence English come). 
Pronunciation/edit] 
* (Vedic) IPA(key): /gem/ 
* (Classical) IPA(key): /gem/ 
Root|[edit] 
TH * (gam) 
1. to go, move, come 
https://en.wiktionary.org/wiki/TTH 


i 


Sanskrit: $ 
Sanskrit verb 's' conjugated 


Active imperative 
1st: 


Sanskrit[edit] 
Alternative forms[edit] 

> Aq (ay) 

- $(n) 
Etymology(edit| 
From Proto-Indo-Aryan *Hi-, from Proto-Indo-lranian *Hi-, from Proto-Indo- 
European *h,i-. Cognate with Ancient Greek siu (efmi, “I go"), Mycenaean 
Greek ¥°? # (i-jo-te), Latin eo (“I go"), Old Persian W 1t W TY «€ (aitiy, 


"goes"), Luwian Ex -«- (i-ti /iti, idi/, “goes”), Hittite = Ex hg - P1 (i-ya-at-ta / 
iyatta/, "goes"), Old Church Slavonic nTn (iti), Lithuanian eiti. 


Pronunciation/edit] 
* (Vedic) IPA(key): /i/ 
* (Classical) IPA(key): /i/ 
Root|[edit] 
g ° (i) 
1. togo 
Derived terms[edit] 
e 3A (aya, “going”) 
e 3a (áyana, “road, path”) 
- 32d (arthét, “active, hasty”) 
* gœ (itya, “going, stepping") 
*  $«H (itvan, “going”) 
* gœ (itvara, “going, walking") 
* dla (étos, "to go”) 
* Ue (étya, "having come near’) 
- Vat (enf, "rushing, darting”) 


The DHR connection to keeping going... 


(mwd 


) 


dhR 

1. P. Al. % {dharati} , % {-te} (Dhaltup. xxii , 3 ; Al. Pot. % {dhareran} AlpS3r.) , but 
more commonly in the same sense the Caus. form % {dhArayati} , % {-te} (perf. P. % 
{dA8dhA4ra} , % {-dha4rtha} [Impv. % {dadhartu} AV. Paipp.] ; Al. %{dadhre4} , 3. pl. 
% {-dhrire4} RV. &c. &c. ; aor. Yo{adhAram} R. ; %{adhRta} , %{dhRthAs} AV. ; % 
{a4dIdharat} RV. &c. &c. [%{dIdhar} , %{didhRtam} , %{-ta} RV. ; 3. pl. % {-rata} 
S3Br.] ; Yo {adArSIt} Gr. ; fut. % {dhariSyati} MBh. ; % {-Sye4} AV. ; %{dhartA} BhP. ; 
inf. %{dhartum} Kalv. , % {-tavai} Br. [% {dharta4ri} see under % {-Tri}] ; ind. p. % 
{dhRtvA} , % {-dhRtya} Br.) to hold , bear (also bring forth) , carry , maintain , preserve , 
keep , possess , have , use , employ , practise , undergo RV. &c. &c. ; (with or scil % 
{AtmAnam} , % {jIvitam} , %{prANAn} , %{deham} , % {zarlram} &c.) to preserve 
soul or body , continue living , survive MBh. Kalv. &c. (esp. fut. % {dhariSyati} ; cf. 
Pass. below) ; to hold back , keep down , stop , restrain , suppress , resist Br. MBh. Kalv. 


— Cologne Digital Sanskrit Lexicon 


&c.: to place or fix in , bestow or confer on (loc.) RV. AV. Br. &c. ; destine for (dat. ; Al. 
also to be destined for or belong to) RV. ; present to (gen.) Kalran2d2. ; to direct or turn 
(attention , mind , &c.) towards , fix or resolve upon (loc. or dat.) Up. Yaljn5. MBh. ; Al. 
to be ready or prepared for S3Br. ; P. Al. to owe anything (acc.) to (dat. or gen.) MBh. 
(cf. Paln2. 1-4 , 35) ; to prolong (in pronunciation) AitBr. RPralt. ; to quote , cite L. ; 
(with %{garbham}) to conceive , be pregnant (older % {-bham-bhR}) MBh. Kalv. &c. ; 
(with ?o (daNDam]) to inflict punishment on (loc.) MBh. R. BhP. (also % {damam}) ; 
(with % {kezAn} , or %{zmazru}) to let the hair or beard grow MBh. ; (with % {razmIn} 
[ib.] or % {praharAn} [S3ak.]) to draw the reins tight ; (with % {dharamam}) to fulfil a 
duty R. ; (with % {vrata4m}) to observe or keep a vow RV. &c. &c. ; (with 96 
{dhAraNAm}) to practise self-control Yaljn5. ; (wit. % {ipas}) to perform penance BhP. ; 
(with %{mUrdhnA} or % {-dhni} , %{zirasA} or % {-si}) to bear on the head , honour 
highly Kalv. ; (with or scil. % {tulayA}) to hold in a balance , weigh , measure MBh. 
Kalv. &c. ; (with or scil. ?o(manasA]) to bear in mind , recollect , remember ib. ; (with 
%{samaye}) to hold to an agreement , cause to make a compact Pan5c. 1, 125/126 (B. % 
{dRSTvA} for %{dhRtvA}): Pass. % {dhriya4te} (ep. also % {-yati} ; pf. % {dadhre4} 
&c. — AT. ; aor. %{adhAri}) to be borne &c. ; so be firm , keep steady RV. &c. &c. ; 
continue living , exist , remain Br. MBh. Kalv. &c. (also %{dhAryate} R.) ; to begin , 
resolve upon , undertake (dat. ; acc. or inf.) AV. S3Br. ChUp.: Caus. % {dhAra4yati} , % 
{-te} see above: Desid. % {didhIrSati} (see %{-SA}) , %{didhariSate} Paln2. 7-2 , 75 ; 
% {didhArayiSati} , to wish to keep up or preserve (%{AtmAnam}) Gobh. iii , 5 , 30: 
Intens. % {da4rdharti} (RV.) and % {dAdharti} (3. pl. % {-dhrati} TS. ; cf. Paln2. 7-4 , 65) 
to hold fast , bear firmly , fasten. [Cf. Zd. {dar} [519,2] ; Gk. $ ; Lat. {frel-tus} , 
&160659[519 ,2] {frel-num} 


Capeller's Sanskrit-English Dictionary 

dhR 

{dharati, -te}), pp. {dhRta3} (q.v.); C. {dhArayati, -te} = S. hold, bear, carry on, 
keep down, suppress, keep back i.e. own to (dat. or gen.); withstand, resist; uphold, 
maintain, preserve, support, wear, use, possess; turn the mind or set the heart on 
(loc. or dat.), be determined to (infin.). With {garbham} become or be pregnant; w. 
{daNDam} or {damam} inflict punishment on (loc.); w. {vrata3m} observe a vow; 
w. {mUrdhnA} ({-dhni}) or {zirasA} ({-si}) honour highly; w. {tulayA} weigh, 
measure; (fimanasAj bear in mind, remember; (fíiAtmAnam, prANAn, zarlram}, 
etc. live on, survive. P. {dhriyate} ({-ti}) be held, borne, etc., mostly = A. intr. I. 
{da3rdharti} & {dAdharti} hold fast; establish, fix. -- {adhi} bring upon. carry 
over to, communicate (loc.). {abhi} maintain, uphold, withstand. {ava} settle, 
establish, state, assume as certain, consider as (2 acc. or acc. & nom. w. {iti}); 
learn, hear, understand, perceive, observe, ponder. (A) uphold, preserve, keep 


(esp. in the memory), put on or to (loc.). P. {Adhriyate} be (contained) in (loc.). 
{ud} draw out, elevate, raise, further. {samud} maintain, support. {upa} bear, 
support, take for, consider as (2 acc.); learn, hear, perceive, observe, think over. 
{ni} lay down in, bring to (loc.); appoint, render (2 acc.). {nis} take out, set off, 
ascertain, decide. {pra} keep in mind, think over, ponder; w. {manas} set the mind 
on (dat.), determine; w. {daNDam} = S. {saMpra} commit, entrust to (dat.); w. 
{buddhim} & loc. = prec. w. {manas} & dat., {fimanasA} = S.; make up the mind, 
resolve, settle. {vi} hold, bear; keep asunder, separate, distribute, arrange; keep 
from (abl.), withhold, suppress; support, preserve, guard; w. {manas} set the mind 
upon (loc.). {sam} keep together, bear, support, maintain; keep in mind, remember; 
keep back, withhold, resist; hold, wear, possess; w. {manas} = prec. -- Cf. 
{vi3dhRta} 


dhAraNA 

mf(% {I} )n. bearing , supporting VS. TAIr. ; m. a dike or bank L. ; the world L. ; 
the sun L. ; the female breast L. ; rice-corn L. ; N. of a king of the Nal gas S3atr. ; 
m. or n. a sort of weight variously reckoned as= 10 Palas , = 16 silver Malshakas , 
= ] silver Puraln2a , = 1/10 S3atamalna , = 19 Nishpalva , = 2/5 Karsha , = 1/10 
Pala , = 24Raktikal Mn. Yaljn5. Sus3r. Var. &c. ; n. the act of bearing , holding , 
&c. Kalv. ; bringing , procuring (cf. %{kAma-}) ; support , prop , stay (cf. % 
(pRtkivI-) , 9o(savanaj.) ; a partic. high number Buddh. (cf. %{dhamana} , 96 
{dhamara}) ; (%{I}) f. see s.v. 


mf(% {I})n. holding , bearing , keeping (in remembrance) , retention , preserving , 
protecting , maintaining , possessing , having (ifc. or with gen.) TA Ir. MBh. Sus3r.: 
BhP. ; assuming the shape of (gen.) , resembling MBh.xiii , 739 ; m. N. of S3iva 
MBh. ; ofa son of Kas3yapa ib. ; of a prince of the Candravatsas ib. ; du. the two 
female breasts L. ; (Yo {dhA4raNa}) n. the act of holding , bearing &c. S3Br. Mn. 
Yaljn5. MBh. &c. ; wearing (see % {liGga-}) ; suffering , enduring R. ; keeping in 
remembrance , memory TA 1r. Mn. MBh. Hariv.: immovable concentration of the 
mind upon (loc.) Veda7ntas. ; restraining (cf. % {zvAsa-}) ; keeping back i.e. 
pronouncing imperfectly Pralt. ; (%{A} and %{I}) f. see %{dhAraNA} and %{- 
NI}. 


f. (cf. %{-Na} , col. 1) the act of holding , bearing , wearing , supporting , 
maintaining MBh. R. ; retaining , keeping back (also in remembrance) , a good 
memory Kat2hUp. Gr2S. MBh. BhP. ; collection or concentration of the mind 
(joined with the retention of breath) Mn. MBh. Sus3r. Kalv. Pur. &c. ; cf. MWB. 
239 (%{-NAM-dhR} , to exercise concentration Yaljn5. ; %{-NAM@gataH} , 


having composed one's self R.) ; understanding , intellect Yaljn5. iii , 73 ; firmness 
, Steadfastness , righteousness L. ; fixed preceptor settled rule , certainty Mn. MBh. 
; pl. the 8th to the 11th day in the light half of month Jyaisht2ha Var. 


f. {I} bearing, holding; m. N. of a serpent-demon, m. n. a cert. weight; f. 
{dharaNI} the earth; n. holding, support, bringing, procuring 


dhAraNa 

f. {I} holding, bearing, maintaining (gen. or ---). -- f. {A} wearing, keeping, 
retaining, maintenance, assistance; remembrance, memory; abstraction of mind, 
fixed attention (ph.); precept, rule (j.). n. {dhA3raNa} holding, supporting, 
wearing, keeping (esp. in the memory); bearing, suffering; abstraction or 
concentration (of the mind) 


Dharanis (Devanagari: JUR", IAST: dhàran!), also known as a Parittas, are 


Buddhist chants, mnemonic codes, incantations, or recitations, usually the 
mantras consisting of Sanskrit or Pali phrases. Believed to be protective 
and with powers to generate merit for the Buddhist devotee, they constitute 
a major part of historic Buddhist literature.[1][2][3] Many of these chants are 
written in Sanskrit and Pali scripts such as the Siddham[4] as well as 
transliterated into Chinese, Korean, Japanese, Sinhala, Thai and other 
regional scripts.[5][6][7] 

Dharanis are found in the ancient texts of all major traditions of Buddhism. 
They are a major part of the Pali canon preserved by the Theravada 
tradition. Mahayana sutras — such as the Lotus Sutra and the Heart Sutra — 
include or conclude with dharani. 

Etymology and nomenclature 

The word dharani derives from a Sanskrit root Vdhr meaning "to hold or 
maintain" .[1][27] This root is likely derived from the Vedic religion of ancient 
India where chants and melodious sounds were believed to have innate 
spiritual and healing powers even if the sound cannot be translated and 
has no meaning (as in a music). The same root gives dharma or dhamma. 
[1][28] According to the East Asian Buddhism studies scholar Paul Copp, 
some Buddhist communities outside India sometimes refer to dharanis with 
alternate terms such as "mantra, hrdaya (hridiya), paritrana (paritta), raksha 
(Pali: rakkha), gutti, or vidya" though these terms also have other 
contextual meanings in Buddhism.[2][29][30] 


According to the traditional belief in Tibetan texts, states Jose Cabezon — 
the Dalai Lama professor of Tibetan Buddhism studies, there were three 
councils and the term dharani was recorded and became the norm after the 
third council.[31] The first council, according to this belief, compiled the 
Sutranta, the Vinaya and the Abhidhamma in Vimalabhada to the south of 
Rajagriha in India. The first council was held in the year Buddha died, but 
the compiled dhamma consisted of spoken words that were not written 
down.[31] The second council occurred about 200 years after the death of 
the Buddha in a grove provided by Ashoka, where the knowledge was 
compiled again, but it too did not write anything down.[31] The third council 
gathered in Kashmir a century later, according to the Tibetan tradition, and 
the teachings were put down in writing for those "who had not obtained the 
power (dharani) of not-forgetting" because people were reciting corrupted 
forms of the teachings of the Buddha. In this context, dharani were 
acknowledged in the Buddhist tradition by about 2nd-century BCE, and 
they were a memory aid to ground and remember the dhamma teachings.[ 


https://en.wikipedia.org/wiki/Dharani 


ds» (cakra) + €x (dhara) 
Noun|edit] 
ApH * (cakradhara) m 

1. bearing a wheel, wheel-bearer 

2. aname of Vishnu, who is represented as holding a discus in one 

hand 

«img src="//en.wiktionary.org/wiki/Special:CentralAutoLogin/start? 
type=1x1" alt="" title="" width="1" height="1" style="border: none; position: 
absolute;" /> 


Sanskrit verb 
Y dhr 


Etymology(edit] 
From Proto-Indo-Aryan "*d"ar-, from Proto-Indo-lranian “d‘ar-, from Proto- 
Indo-European *d"er- ("to hold, support"). 
Pronunciation/edit] 
* (Vedic) IPA(key): /d"r/ 
* (Classical) IPA(key): /d^r/ 
Root|[edit] 
¥ - (dhr) 
1. to hold 


[ Ula dhraay 

Hindi = The view] not really 
Ya 

Dhr'aya 

LE! 

Yé [Hindi “the fog"?] 

iu 

$4 Idh 


$¥ [Hindi = frantic] 


4 
* (dhr) to hold 
DHREE 


the protection-wheel Yama, which emanates from the syllable dhri, is of the 
fire element and is in the south. [Ornament of stainless light: an exposition 
of the kalacakra tantra by Khedrup Norsang Gyatso] 


TH 
* (gam) to go , move, come 


Seed syllable of Ganesha / Ganapati (Remover of Obstacles) 
is GAM / GUM TĦ 


id 
Dhrgam 


Dhri'gam 
HRI 


Gam-Dhri 
Gamdhr Gamdhru Thunderbolt (Hindi?) 


dharani — from DHRI, to carry — is a verbal expression which permits to 
“bear in mind” 
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When you ride in a boat and watch the shore, you might assume that the 

shore is moving. But when you keep your eyes closely on the boat, you 

can see that the boat moves’. (Dogen Recording 2010) 

Similarly, Snyder begins 'Endless Streams and Mountains'—the opening 
poem of Mountains and rivers without end—with a 'created space’ the 
reader/listener will have to slide into. In effect, he requests that we change 
our mental/visual perception; to 'clear' the mind in order to see from two 
vantage points simultaneously: 'seeing this land from a boat on a lake / or a 
broad slow river, / coasting by' (MRWE, p. 5). 

This changing of fields of perception, such as through movement and 
stillness, can also be by aural/oral sensory means. Snyder's poem 
'Regarding Wave' represents this 'aurally' by metaphoric reference to a 
‘shimmering bell’. Shimmering is associated with strong and subtle 
reverberating waves of sound 'through all' once the bell has been rung. 
Snyder employs another metaphor in the poem. In this instance, it is visual. 
Hills as they are ordinarily understood—as still—are reconceptualised as a 
wave-like movement (RW, p. 35): 

Every hill, still. 
Every tree alive. Every leaf. 


Allthe slopes flow. 


Dhrtarastra 
From Wikipedia, the free encyclopedia 
Jump to navigation 


Jump to search 
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This article is about the figure in Buddhist mythology. For the figure in the 
Hindu epic Mahabharata, see Dhritarashtra. 


Dhrtarastra (Sanskrit; Pali: Dhatarattha) is a major deity in Buddhism and 
one of the Four Heavenly Kings. His name means "Upholder of the Nation." 


Contents 


External links NamesSfedit] 
The name Dhrtarastra is a Sanskrit compound of the words dhrta 
(possessing; bearing) and rastra (kingdom; territory).[1] Other names 
include: 

* Traditional Chinese: ##EJX; Simplified Chinese: SERI; pinyin: 
Chíguó Tian; Japanese: Jikokuten; Korean: ^| x4 Jiguk cheon; 
Vietnamese: Tri Quéc Thién, a calque of Sanskrit Dhrtarastra 

* Traditional Chinese: #252 #A0¢; Simplified Chinese: $&3c86ITE; pinyin: 
Títóulàizha; Japanese: Daizurata; Korean: Al==IEt; Vietnamese: Dê- 
dau-lai-tra. This is a transliteration of the original Sanskrit name. 

> Tibetan: qaraxxe, Wylie: yul 'khor srung, THL Yulkhor Sung, 
"Defender of the Area" 

* Thai: 1126939 Thao Thatarot is an honorific plus the modern 
pronunciation of Pali Dhatarattha. 


Characteristicsjedit 

Dhrtarastra is the guardian of the eastern direction. He lives on the eastern 
part of Sumeru. He is leader of the gandharvas and pi$acas. 

Most East Asian depictions of Dhrtarastra show him playing a stringed 
instrument, but the presence of this motif varies. 


Theravadatedit 

In the Pali Canon of Theravada Buddhism, Dhrtarastra is called 
Dhatarattha. Dhatarattha is one of the Catummaharajano, or "Four Great 
Kings." each of whom rules over a specific direction. 

He has many sons who go by the title "Indra, as well as a daughter named 
SirT.[2] 

Chinareait 

In China, Dhrtarastra is considered to be a god of music. In Chinese 
Buddhist iconography, he holds a pipa in his hands, indicating his desire to 
use music to convert sentient beings to Buddhism. He is also regarded as 
one of the Twenty Devas (T Fs& X Ershi Zhütian) or the Twenty-Four 
Devas (—+U##X Ershisi zhütian), a group of Buddhist dharmapalas who 
manifest to protect the Dharma.[3] In Chinese temples, he is often 


enshrined within the Hall of the Heavenly Kings (KERFS) with the other 
three Heavenly Kings. His name Chíguó Tian (SS E. lit. "King who holds a 


country") is a reference to the belief that he can help support a country 
against enemies. 


Japanreaig 
In Japan, Jikokuten ($E) is commonly depicted with a fierce 


expression. He is clad in armor, often brandishing a sword or trident spear 
while trampling a jaki.[4] 

Naga Kingfedit] 

Although an entirely separate figure, Buddhist literature features a Naga 
King also named Dhrtarastra. He was the father of Gautama Buddha ina 
past life when the latter was a bodhisattva named Bhuaridatta. His story may 
be found in the Bhüridatta Jataka of the Pali Canon.[5] 

He is also mentioned in several Mahayana Sutras, including the 


m nds 
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Aparajita; Goddess Aparajita is a destroyer form of Shri Durga . 

Goddess Aparajita manifests from the womb of the earth with the help of 
the absolute earth element. 

This manifestation of Goddess Aparajita is for the sake of souls on the 
Earth. 

This form of the Goddess which establishes itself on the throne of the eight 
petals carries a trident and with the help of Deity Shiva, 

seeking assistance from the Devatas of directions and the Devatas of the 
premise, destroys the demoniacal energies. 


Source 


http ://www.forumforhinduawakening.org/understanding/aparajita-form-of- 


goddess-durga-worshipped-near-shami-tree 
Dhari Devi a temple located on the banks of the Alaknanda River between 


Srinagar and Rudraprayag in the Garhwal Region of Uttarakhand, India. 
The temple is home to the upper half of the idol of the goddess Dhari, while 
the lower half of the idol is located in Kalimath, where she is worshipped as 
a manifestation of the Goddess Kali. 

She is considered to be the guardian deity of Uttarakhand and is revered 
as the protector of the Char Dnam’s.[1][2] Her shrine is one of 108 Shakti 
Sthals in India, as numbered by Srimad Devi Bhagwat.[3] 
https://www.wisdomlib.org/definition/aparajita 

Aparajita (31mfstd).—Used as a synonym of Mahavisnu. (Mahabharata, 
Anusasana Parva, Chapter 149, Verse 89). 


Aparajita (31mfsid):—One of the Eleven Rudras (ekada$a-rudra), according to 
the Agni-purana. 


Aparajita (31mfsidr) is the name of a mind-born ‘divine mother’ (matr), 
created for the purpose of drinking the blood of the Andhaka demons, 
according to the Matsya-purana 179.8. The Andhaka demons spawned out of 
every drop of blood spilled from the original Andhakasura (Andhaka-demon). 
According to the Matsya-purana 179.35, "Most terrible they (e.g., Aparajita) 
all drank the blood of those Andhakas and become exceedingly satiated." 
The Matsyapurana is categorised as a Mahapurana, and was originally 
composed of 20,000 metrical verses, dating from the 1st-millennium BCE. 
The narrator is Matsya, one of the ten major avatars of Visnu. 


1b) A son of Krsna and Madri.* 
1c) The horse on which Lalita rode to fight Kuranda.* 
1d) A Rudra.* 


Shaktism (Shakta philosophy) 

[«previous (A) next»] — Aparajita in Shaktism glossary 

Source: Wisdom Library: Saktism 

Aparajita (31mrfsiar, “invincible, unsurpassed"):—Name of one of the sixty- 
four matrs to be worshipped during Avaranapüja ("Worship of the Circuit of 
Goddesses”, or "Durga's Retinue"), according to the Durgapüjatattva. They 
should be worshipped with either the five upacaras or perfume and flowers. 


Her mantra is as follows: 

3% 3TORT ST AA: 

om aparajitya namah. . 

Source: Shodhganga: Iconographical representations of Siva (shaktism) 
Aparajita (31tmfsid) or Aparajitatantra refers to one of the twenty-three 


Vamatantras, belonging to the Saktagama (or Saktatantra) division of the 
Agama tradition. The Saktagamas represent the wisdom imparted by Devi to 
Iévara and convey the idea that the worship of Sakti is the means to attain 
liberation. According to the Pratisthalaksanasamuccaya of Vairocana, the 
Saktatantras are divided into to four parts, the Aparajita-tantra belonging to 
the Vama class. 

Source: Kamakoti Mandali: The Yoginis of Narasimha Vyuha 


Aparajita (3TmvifeiaT) is the name of a Matrka-Sakti created by Mahàrudra in 


order to control the plague of demons created by Andhakasura.— 
Accordingly, Andhaka-Asura tried to kidnap Uma (Devi Parvati), and was 
fiercely attacked by Maharudra who shot arrows at him from his 
mahapinaka. when the arrows pierced the body of Andhakasura, drops of 
blood fell to earth and from those drops, thousands of Andhakas arose. To 
control this plague of demons, Maharudra created Matrka-Saktis [viz., 
Aparajita] and ordered them to drink the blood of the demons and drain 
them dry. 

Source: Kamakoti Mandali: Nrisimha matrika-mandala 

Aparajita (3Tmfeiar) refers to one of the various Matrka-Saktis created by 
Rudra in order to destroy the clones that spawned from Andhaka's body.— 
Accordingly, [...] Andhakasura attempted to abduct Girajanandini (Parvati) 
and thus ensued a fierce battle between Andhakasura and the great Rudra, 
the Lord of Uma. Like raktabija, every drop of blood that fell from the body 
of Andhaka created another Asura like him and in no time, the entire world 
was filled with Andhakas. To destroy the growing number of Andhakas, 
Rudra created innumerable Matrka-Saktis [viz., Aparajita]. These Saktis of 
immense power at once began to drink every drop of blood that flowed from 
the body of Andhaka, but they could still not effectively contain the 
emergence of more and more demons. 


Shami is highly revered among Hindus and worshipped as part of 
Dasara festival. This tree is a small moderate sized evergreen 
thorny tree, with slender branches armed with conical thorns and 
with light bluish-green foliage. 

Prosopis cineraria is a species of flowering tree in the pea family, 
Fabaceae. 


Shami or the White Kutch is one of the sacred trees in India. It is 
known as Shami or Samee in Sanskrit, Saikanta in Bengali, 
Gonharea in Oriya, Khejri in Hindi, Banni in Kannada, khejri or 
Loong Tree in Rajastan, Jand in Punjabi. 

The Bishnoi community of Rajasthan worship the Shami tree, as it 

is a valuable source of food for them. It is a State tree of 

Rajasthan. It is also the national tree of the United Arab Emirates. 

Every Hindu warrior before going to war offers prayers to the 

Shami tree and seeks its blessings. Prayers are offered to the 

tree in the belief that they would come back victorious. 

Shami tree is worshipped on VijayaDashami day during Navaratri 

seeking victory in one’s pursuit. On the day of Vijaya Dashmi, 

people in the States of North Karnataka and Maharashtra, 
exchange Shami leaves, as it brings victory and prosperity. 

Shami Bhasma is used to control the effects of Shani, the Saturn. 

The tree is worshipped with the following shloka: 

Shami Shamayate papam shami lokhitkantaka 
Dharinyarjunbananam Ramasya priyavadini 
Karishmanyatraya yathakal such mya 

Tatra nirvighanktri twam bhav Sree Rampujite 

Meaning: The Shami tree cleanses sins. Its thorns are reddish in 

colour. It is Lord Rama’s favourite tree and in such a tree 

Pandavas hid their arms. O Shami, Lord Rama has worshipped 

you. | now embark upon my journey to victory. May you make it 

pleasant and free from obstacles! 


httos:/Awww.hinduscriptures.com/hindu-lifestyle/shami/31205/ 


Sitatapatra (Tib. Dugkarmo) is a goddess of protection from 
supernatural dangers such as demons and any other harmful 
influences. Her name means “White Parasol” and she is 
perceived as a wrathful aspect of the bodhisattva of compassion 
Avalokiteshvara (Tib. Chenrezig). AS an embodiment of one of the 
Twenty-one Taras, she is known as “Sitatapatra, removing 


conflicts and bad dreams" (Tib. Tsodpa Dang Milam Nganpa 
Selwe Dugkar). 

The goddess is a Mahayana version of female deities of early 
Buddhism, that were worshiped as protectors of royal power. 
They are called “goddesses of the parasol” and are mentioned in 
Muga Pakha Jataka. 

In Indian culture, the white parasol symbolizes kingship and 
divinity, and in Buddhism — the supreme spiritual power of the 
Buddha. It is believed that as the parasol protects against the 
burning sun, so these goddesses protect the royal rulers. This 
symbolism, however, is not connected with the legend of the 
origin of Sitatapatra. It focuses on another moment that 
resembles the origin of the goddess Ushnishavijaya (Tib. Tsugtor 
Nampar Gyalma). 


Gores 


c 


SINN 


( 
X 
a^ 


A 


Sitatapatra with 1000 faces and 1000 hands. From theyoginiproject.org 

From the Trayatrimsa heaven, Buddha emanated light from his 
ushnisha — the oval at the top of his head which symbolises the 
attainment of enlightenment. The light materialized in the syllables 
of the goddess’s mantra, and then in the goddess herself. This 
legend also explains her full name, Ushnisha Sitatapatra (Tib. 
Tsugtor Dugkar), which expresses her nature, combining the 
protective power and the luminosity of the supreme spiritual 
achievement. 

From the Trayatrimsa heaven, Buddha emanated light from his 
ushnisha — the oval at the top of his head which symbolises the 
attainment of enlightenment. The light materialized in the syllables 
of the goddess’s mantra, and then in the goddess herself. This 
legend also explains her full name, Ushnisha Sitatapatra (Tib. 
Tsugtor Dugkar), which expresses her nature, combining the 
protective power and the luminosity of the supreme spiritual 
achievement. 

The goddess is also called Sitatapatra Aparajita or the “Invincible 
White Parasol.” This name shows her connection with the Hindu 
goddess Aparajita (form of Durga), one of whose symbols is also 
the white parasol. The function of the two goddesses is identical. 
Similar to Sitatapatra, Aparajita also defends against evil forces 
and supernatural beings that, as a result of the ignorance and 
selfishness. 

Sitatapatra became popular in Tibet and her practice is 
implemented in all schools of Tibetan Buddhism. Different Tibetan 
institutions perform elaborated rituals with the goddess, especially 
at special needs. 


Sitatapatra with 1000 faces and 1000 hands. From twitter.com 
The goddess has different iconographic manifestations. Her body 
is white in color — a symbol of the light radiated from Buddha’s 


ushnisha. She has one or three faces and two hands. The right 
hand is on her knee holding the wheel of Dharma — a symbol of 
the truth as ultimate protection or in varada mudra (the gesture of 
generosity). Her left hand is lifted up in front of her heart and 
holds a white parasol. 

Less common are images with six or eight hands in which the 
goddess holds different attributes: the wheel of Dharma, vajra, 
bow and arrow, sword, lasso, umbrella and flag of victory. Her 
most popular form is with thousands of faces, hands, and feet. 
This iconographic style, typical for the Indian and later for the 
Tibetan art is called the "universal form." It expresses the 
omnipotent power of the deity and its infinite forces of a savior. 
Each of the thousand hands of the goddess has eyes and 
sometimes the feet and the whole body as well. They symbolize 
her all-seeing wisdom. In the central hands she holds her most 
important attributes — the parasol and the wheel of Dharma. In 
this iconographic form, her body is in standing position, stepping 
on different evil forces which symbolize the victory over them. 
Sitatapatra is a complex figure reflecting the characteristics of 
Indian and Tibetan Buddhism as well as other cultural phenomena 
in India. Despite the wrathful nature of her protective functions, 
the goddess is depicted in a peaceful form with signs of a delicate 
femininity. The combination of protective power and the signs of 
Buddha’s enlightenment in her nature made her a powerful 
defender against all evils and one of the most popular Mahayana 


goddesses. https://teahouse.buddhistdoor.net/sitatapatra- 


goddess-of-protection-from-evil-forces/ 
Ushnishavijaya (Tib. Tsugtor Nampar Gyalma) is the Buddhist 


goddess of long life and purification. Her name means “Victorious 
Crown Protuberance" and it is related to the oval at the top of the 
head of the Buddha (Skt. ushnisha) which symbolises his 
attainment of enlightenment. She is often accompanied by 
Buddha Amitayus (Tib. Tsepagme) and White Tara (Tib. Dolkar). 


Together they are known as the three long-life deities (Tib. tse Iha 
nam sum), a group formulated mainly in Tibetan Buddhism. 
Ushnishavijaya is considered as an embodiment of 
Prajnaparamita, the Buddhist goddess of wisdom. As with 
Prajnaparamita and Tara, Ushnishavijaya is called the “Mother of 
all Buddhas.” As an embodiment of one of the group of the 
Twenty-one Taras, she is known as “Ushnishavijaya, who attained 
immortality” (Tib. Chime Tsedrub Tsugtor Nampar Gyalma). 
According to Buddhist ideas, death arises as a result of the law of 
karma and ignorance as the root cause of negative actions. The 
Buddha’s path offers the opportunity to achieve a spiritual 
realization in which one can be free from the law of cause and 
effect and choose when and how to die, as well as the conditions 
in which to be reborn. This is the exact function of Ushnishavijaya: 
to help purify negative acts and delusions, to prevent untimely 
death and as the ultimate goal, and to facilitate the achievement 
of immortality. 

According to Buddhist legends, the origin of the goddess is 
related to the Buddha Shakyamuni's residence in the Trayatrimsa 
heaven, where he went to see his mother Mayadevi and to give 
Dharma teachings to the gods living there. Concerned about how 
one of them was suffering, the Vedic god Indra asked Buddha to 
save him from suffering. In response to this, the Awakened One 
radiated light from the crown of his head, which transformed into 
Ushnishavijaya and explained her practice. 

The goddess embodies the notion of ushnisha as a sign of 
ultimate spiritual achievement and omniscience, which has the 
power to defeat death. Buddhists believe that thanks to the 
realization of the practice of Ushnishavijaya, they will not be 
reborn in the lower realms of Samsara and will reach the paradise 
of eternal bliss (Skt. sukhavati, Tib. dewachen). 

The iconographic form of Ushnishavijaya was preserved in Tibet 
during different historical periods. The white color of her body 
symbolizes the radiance that radiates from the crown of Buddha’s 


head. She has three faces (white, yellow, and blue) with different 
expressions showing the goddess's ability to manifest in different 
aspects, according to the needs of the sentient beings. Each face 
has three very large eyes. She is depicted with eight hands. Her 
right hands hold a crossed vajra — a symbol of the indestructible 
power of enlightenment, Buddha's figure (Shakyamuni or 
Amitabha) — a sign of her power to guide beings to the Buddhist 
paradise, and an arrow piercing the obstacles caused by the Lord 
of Death. The fourth right hand is in the gesture of generosity 
(Skt. varda mudra). In her left hand, she holds a bow, a lasso, 
with which she attracts everything that threatens life, and a pot 
with nectar of immortality (Skt. amrita kalasha). The fourth left 


hand is in the fearless gesture (Skt. abhaya mudra). The goddess 
is sitting in a lotus posture (Skt. padmasana) and sometimes she 
is depicted in a stupa which symbolizes ushnisha and Buddha’s 
enlightened mind. 

In the Tibetan tradition, there are images of the goddess in union 
with her consort, Uhnishchakravartin (Tib. Tsugtor Khorlo Gyurwei 
Gyalpo), whose name means “the Universal monarch of 
ushnisha.” 

Ushnishavijaya has an important role in Mahayana and Vajrayana 
Buddhism. Her popularity is related to the beliefs in the 
supernatural power of the radiance emanating from Buddha’s 
crown as well as her victory over death. 


Kushmanda is a Hindu goddess, credited with creating the world with her 
divine smile. Followers of the Kalikula tradition believe her to be the fourth 
form of the Hindu goddess Durga. Her name signals her main role: Ku 
means “a little", Ushma means "warmth" or "energy" and Anda means 
"cosmic egg" [1] 

Kushmanda is worshiped on the fourth day of the festival of Navratri (nine 
nights of Navadurga) and She is believed to improve health and bestow 
wealth and strength.[2] Goddess Kushmanda has eight hands and because 
of that She is also known as Ashtabhuja Devi. It is believed that all the 
power to bestow Siddhis and Niddhis are located in her Jap Mala. 

It is stated that She created the whole universe, which is called Brahmanda 
(SaITUs) in Sanskrit, by just flashing little bit of her smile. She also likes Bali 


of white pumpkin known as Kushmanda (s»*HTVs). Due to her association 


with Brahmanda and Kushmanda She is popularly known as Goddess 
Kushmanda. Her abode is in Anahata chakra. 
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ReferencesHOrM|edit] 
Kushmanda is depicted with eight to ten hands holding a trident, discus, 
sword, hook, mace, bow, arrow and two jars of honey (Elixir) and blood. 


Her one hand is always on abhayamudra from which she blesses all her 
devotees. She rides on a lion. 

Origin{edit 

It is about the time when the universe was no more than a void full of 
darkness. There were no indications of the world anywhere. But then a ray 
of divine light, which is ever existing, spread everywhere, illuminating each 
and every nook of the void. This sea of light was formless. Suddenly, it 
started taking a definite size, and finally looked like a Divine Lady, who was 
none other than Goddess Kushmanda herself. The birth of the universe 
occurred because of the silent smile of Goddess Kushmanda. She was the 
one who produced the Cosmic egg. Her smile sent away the entirety of the 
darkness and thus formed a new creation of the universe. She gave light 
and life to the entire universe with her silent smile. The earth, planets, sun, 
stars and the galaxies were all brought into being. But to sustain life, the 
world needed the sun God. So, the Goddess centred herself in between the 
sun and she became the cause of the energy and light necessary for life. 
The sun gives life to the world and Goddess Kushmanda herself is the 
power of the sun and is the source of all energy when she resides within 
the core of the Sun God. It was to create a balance in the universe and 
provide life to all living beings from the sun rays, her power gives the sun 
its capability to give life to everyone, as she herself is Shakti. 

She is the source of Lord Surya's power. Without her, Surya's light and 
energy will grow dim and fade away and will become powerless. Lord 
Surya gives life to creation, but she is also the one who is responsible for it 
too. It is her power that makes him capable of doing so, and when 
Mahashakti appears in the form of Kushmanda, it is what she does. From 
her smile, a body of energy came forth from her and from that potent 
energy, came forth light and creation. She always smiles when the Gods, 
inferior people and other celestial beings honored her. 

When the universe was non-existent and darkness prevailed everywhere, 
Maa Kushmanda produced the Cosmic egg, bringing light to the universe. 
Kushmanda has the power and strength to live in the core of Sun. Her 
luminosity gives the Sun its brightness. She is said to give directions to the 
Sun God, Surya.[3] 


See alsoreaiti 


e  Shaktism 
e Adi Parashakti 
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* Goddess: Mata Kushmaanda. 
* Mantra: Aum Dhraam Dhrim Dhram Se Shukraye 
Nameh. 


Worshipping Goddess Aparajita 

Placing an idol of Goddess Aparajita on a rangoli of an 
octapetalled figure signifies Her ability to control the 
eight directions 

Aparajita is a destroyer form of Goddess Durga. Aparajita 
manifests from the womb of the earth with the help of the 
absolute earth element. This manifestation of Goddess 
Aparajita is for the sake of souls on the Earth. This form of the 
Goddess which establishes itself on the throne of the eight 
petals carries a trident and with the help of Deity Shiva, 
seeking assistance from the Devatas of directions and the 
Devtas of the premise, destroys the demoniacal energies. 
When Goddess Aparajita sitting on the throne of the eight 
petals emerges from the womb of the earth in response to 
prayers of devotees, the Devtas of the eight directions also 
manifest to welcome Her. The tips of the eight petals 
represent these eight Devtas. The destroyer frequencies 
generated from creation of Goddess Aparajita through the 
medium of the eight Devtas destroy the accumulated raja- 
tama energy purifying the atmosphere to help people on the 
earth to lead an obstacle-free life. 


Since the leaves of Shami are good conservers of energy, 
worship of Goddess Aparajita is carried out near a Shami 
tree 


<img class="aligncenter" title="" src="https:// 
www.sanatan.org/english/wp-content/uploads/sites/ 
4/2015/05/1381580945 shami tree.jpg" alt=" /> 


M Tree 


The Aparajita form of Goddess Durga is worshipped near the 
Shami tree because Shami leaves are good conservers of 
energy and they conserve the energy of Aparajita that 
manifests in the form of fountains, for long periods. People 
benefit from this conserved energy of Goddess Aparajita by 
preserving these leaves in their homes. — (Pujya) Mrs. Anjali 
Gadgil 


Sitatapatra is one of the most complex Vajrayana goddesses.|4] According 
to Miranda Shaw in the Buddhist Goddesses of India, Sitatapatra emerged 
from Buddha's usnisa when he was in the Trayastrim$a heaven.|[citation 
needed] The Buddha announced her role to "cut asunder completely all 
malignant demons, to cut asunder all the spells of others...to turn aside all 
enemies and dangers and hatred." Sitatapatra's benign and beautiful form 
belies her ferocity as she is a "fierce, terrifying goddess, garlanded by 
flames, a pulverizer of enemies and demons."[5] 

In the Mahayana Sitatapatra Sutra, she is called Aparajita "Undefeatable, 
Unconquerable" and is also identified as a form of goddess Tàraà.[citation 
needed] 

In other sutras, she is regarded as a female counterpart to Avalokite$vara, 
the bodhisattva of compassion. Like him, Sitatapatra manifests in many 
elaborate forms: having a thousand faces, arms and legs, or simply as a 
feminine deity of great beauty. Known foremost for her "white parasol" she 
is most frequently attributed with the "golden wheel". The auspiciousness of 
the turning of the dharma wheel is symbolic of Buddhism, both in its 
teachings and realizations 


TRY 


Gam-Dhri 
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$ is variant of § to go 
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Sanskrit 
Root|[edit] 
TH + (gam) 
1. to go, move, come 


Alt form : Te (gacch) 


Etymology(edit] 
From Proto-Indo-Aryan *gam-, from Proto-Indo-Iranian *gam-, from Proto- 
Indo-European "g"em-. Cognate with Latin venio, Ancient Greek paívo 
(baíno), Old English cuman (whence English come). 
Pronunciation/edit] 

* (Vedic) IPA(key): /gem/ 

* (Classical) IPA(key): /gem/ 
Derived terms[edit] 

* Jead (adhvagat, "traveller") 


* dd (ávagantos, “to descend; to approach; to visit; to obtain; to 
undertake") 

* Tes (gaccha, "lineage") 

- reef (gácchati, “he goes") 

- fd (gati, “going”) 

e T[«N (gatvara, “going to a place") 

* AA (gantavya, “to be accomplished, to be attained") 

* Td (gantum, “to go”) 

* T[« (gantr, “goer, mover, comer") 

* «hi (gántos, “to go") 

* TA (gama, "going, course") 

* T[H4 (gámana, “manner of going") 

- THAla (gamaniya, “accessible, approachable”) 

- TTHfider (gamayitavya, “to be spent (time)") 

- [THfdg (gamayitr, “causing to arrive at, leading to") 

- fF (gamin, “intending to go") 

- ft (gámistha, "most ready to go, most willing to come") 


- TAF] (gamisnu, "going") 

* TR] (gamya, “approachable, accessible") 
- 44 (gamin, "going anywhere") 

* T[TH« (gamuka, "going" 

* wid (jágat, “moving, animal, world") 

- fF (jágmi, "going, being in constant motion") 
* SST (jangama, “moving, locomotive") 

* STH] (jangamana, “course”) 

- feet (jigatnü, “going quickly, fleet") 

-  femfAy (jigamisu, “intending to go") 

* Ud (pürvagatvan, “going to meet") 

* era (prthugman, “broad-pathed”) 


* Yd (sugantva, “easily passed") 
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(mwa) 
gam Ved. cl. 1. P. %{ga4mati} (Naigh. ; Subj. %{gamam} , %{ga4mat} [96 
{gamAtas} , %{gamAtha} AV.] , %{gamAma} , %{gaman} RV. ; Pot. 96 
{game4ma} RV. ; inf. %{ga4madhyai} RV. i , 154 , 6): cl. 2. P. %{ga4nti} 
(Naigh. ; Impv. 3. sg. %{gantu} , [2. sg. %{gadhi} see %{A-} , or %{gahi} see 
?e(adhi-) , %Y{abhy-A-} , 9e(A-) , %{upA7-}] , 2. pl. %{ga4ntA} or %{gantana} 
RV. ; impf. 2. and 3. sg. %{a4gan} [RV. AV.] , 1. pl. %{a4ganma} [RV. AV. ; 
cf. Pain2. 8-2 , 65] , 3. pl. %{a4gman} RW. ; Subj. [or aor. Subj. cf. Pain2. 
2-4 , 80 Ka1s3.] 1. pl. %{ganma}, 3. pl. %{gma4n} RW. ; Pot. 2. sg. 96 
(gamyAs) RV. i, 187 , 7 ; Prec. 3. sg. %{gamyA4s} RV. ; pr. p. ?e(gma4t) , x 
, 22 , 6): cl. 3. P. %{jaganti} (Naigh. ii , 14 ; Pot. %{jagamyAm} , %{-yAt} RV. 
; impf. 2. and 3. sg. %{ajagan} , 2. pl. %{ajaganta} or %{-tana} RV.): Ved. 
and Class. cl. 1. P. (also A1. MBh. &c.) , with substitution of %{gacch} [= $] 


for %{gam} , %{ga4cchati} (cf. Pain2. 7-3 , 77 ; Subj. %{gA7cchAti} RV. x , 
16 , 2 ; 2. sg. %{gacchAs} [RV. vi , 35 , 3] or %{gacchAsi} [AV. v , 5 , 6] ; 2. 
pl. %{gacchAta} RV. viii , 7 , 30 ; 3. pl. %{ga4cchAn} RV. viii , 79 , 5 ; impf. 
%{a4gacchat} ; Pot. %{gacchet} ; pr. p. %{ga4cchat} RV. &c. ; aor. % 
{agamat} Pain2. 3-1 , 55; vi, 4, 98 Ka1ss. ; for A1. with prepositions cf. 
Pain2. 1-2 , 13 ; 2nd fut. %{gamiSyati} AV. &c. ; 1st fut. %{ga4ntA} [Pa1n2. 
7-2 , 58] RV. &c. ; perf. 1. sg. ?e(jagamA) [RV.] , 3. sg. %{jagAma} , 2. du. 96 
{jagmathur} , 3. pl. %{jagmu4r} RV. &c. ; p. %{jaganva4s} [RV. &c.] or 96 
(jagmivas) Pa1n2. 7-2 , 68 f. ?e(jagmu4Sl) RV. &c. [347,1] ; Ved. inf. 96 
{ga4ntave} , %{ga4ntavai4} ; Class. inf. %{gantum}: Ved. ind. p. 96 
{gatvAya} , %{gatvl4} ; Class. ind. p. %{gatvA4} [AV. &c.] , with prepositions 
%{-gamya} or %{-gatya} Pa1n2. 6-4 , 38) to go , move , go away , set out , 
come RV. &c. ; to go to or towards , approach (with acc. or loc. or dat. 
[MBh. Ragh. ii , 15 ; xii, 7 ; cf. Patn2. 2-3 , 12] or %{prati} [MBh. R.]) RV. 
&c. ; to go or pass (as time e.g. %{kAle @gacchati} , time going on , in the 
course of time) R. Ragh. Megh. Naish. Hit. ; to fall to the share of (acc.) Mn. 
&c. ; to go against with hostile intentions , attack L. ; to decease , die 
Cain2. ; to approach carnally , have sexual intercourse with (acc.) 
A1s3vGr2. iii , 6 Mn. &c. ; to go to any state or condition , undergo , partake 
of , participate in , receive , obtain (e.g. %{mitratAM @gacchati} , `" he goes 
to friendship "' i.e. he becomes friendly) RV. AV. &c. ; 96 

(AnubhyAmQG avanlM-gam) , `" to go to the earth with the knees "' , kneel 
down MBh. xiii , 935 Pan5cat. v , 1 , 10/11 ; %{dharaNIM@mUrdhnA- 

gam) , `" to go to the earth with the head " , make a bow R. iii, 11 , 6 ; 96 
{ma4nasA-gam} , to go with the mind , observe , perceive RWV. iii , 38 , 6 VS. 
Nal. R. ; (without %{ma4nasA}) to observe , understand , guess MBh. iii , 
2108 ; (especially Pass. %{gamyate} , `" to be understood or meant "') 
Pain2. Ka1s3. and L. Sch. ; %{doSeNa} or %{doSato-gam} , to approach 
with an accusation , ascribe guilt to a person (acc.) MBh. i , 4322 and 7455 
R. iv, 21, 3: Caus. %{gamayati} (Pain2. 2-4 , 46 ; Impv. 2. sg. Ved. 96 
{gamayA} or %{gAmaya} [RV. v , 5, 10], 3. sg. %{gamayatAt} AitBr. ii , 6 ; 
perf. %{gamayA4M @cakAra} AV. &c.) to cause to go (Pain2. 8-1 , 60 
Ka1s3.) or come , lead or conduct towards , send to (dat. AV.) , bring to a 
place (acc. [Pa1n2. 1-4 , 52] or loc.) RV. &c. ; to cause to go to any 
condition , cause to become TS. S3Br. &c. ; to impart , grant MBh. xiv , 179 
; to send away Pa1n2. 1-4 , 52 Ka1s3. ; `" to let go " , not care about 
Batlar. v , 10 ; to excel Prasannar. i , 14 ; to spend time S3ak. Megh. Ragh. 
&c. ; to cause to understand , make clear or intelligible , explain MBh. iii , 


11290 VarBr2S. L. Sch. ; to convey an idea or meaning , denote Pa1n2. 3-2 


, 10 Ka1s3. ; (causal of the causal) to cause a person (acc.) to go by 
means of (jigamiSati) another Pain2. 1-4 , 52 Kais3.: Desid. 96 
{ji4gamiSati} Pain2. , or %{jigAMsate} Pain2. 6-4 , 16 Siddh. ; impf. 96 
{ajigAMsat} S3Br. x) to wish to go , be going La1t2y. MBh. xvi , 63 ; to strive 
to obtain S3Br. x ChUp. ; to wish to bring (to light , %{prakA4zam}) TS. i: 
Intens. %{ja4Gganti} (Naigh.) , ?e(jaGgamlti) or %{jaGgamyate} (Pain2. 
7-4 , 85 Ka1s3.) , to visit RV. x , 41 , 1 (p. %{ga4nigmat}) VS. xxiii , 7 (impf. 
?e(aganlgan)) ; [cf. $ ; Goth. (qvam) ; Eng. {come} ; Lat. (venio) for 
(gvemio). 


(cap) 

gam, gacchati, -te, gamati, ganti 

pp. (--- w. act. & pass. mg.) [[-,]] {gata3} (q.v.) go, move; go or come to, get at, 
fall into or upon, undergo, incur, reach, acquire (acc. fi (prati), loc., or dat.); 
approach sex. (acc.); move on, wander; keep on (with a pp.); approach mentally, 
perceive (fi (manasA |), guess, understand (P. be understood or meant); go away, 
pass, set out, depart, die. -- With the acc. of an abstr. often = become or be w. adj. or 
pp., as {harSaM gacchati} he becomes glad, {upAlambhanaM gacchati} he is 
censured (cf. {i}2). C. {gama3yati, -te} cause to go or come, lead or bring towards 
(acc., dat., or loc.); put a person into a condition (2 acc.); grant, impart (gen. of 
pers. & acc. of th.); cause to go away i.e. send forth; pass, spend; overcome; *cause 
a person (acc.) through some other (instr.) to go; make understood, explain; convey 
the idea of (acc.), mean, denote. D. {ji3gamiSati} & {ji3gAMsati} wish to go, be 
going. 1. {ga3nIganti} approach, visit. -- {accha, acchA} go to, meet with. {ati} 
pass away, pass over (acc.). {adhi} get at, meet with, obtain, acquire; commence, 
undertake, accomplish; approach (sex.), take to wife, marry; find out, invent, 
discover; perceive, learn, study, read. {samadhi} come near, get at, obtain, acquire; 
learn, study, read. {anu} go after, follow, accompany (also C.); seek, look for; 
approach, arrive, visit, enter; observe, obey, imitate, answer to; go out, be 
extinguished, die. {samanu} go after, follow; penetrate, pervade. {antar} step 
between, exclude from (abl.). {apa} go away, depart, cease, disappear. {vyapa} the 
same. {api} go into, join, approach (sex.); get, obtain. {abhi} come near, approach, 
visit; go after, follow; find, meet; approach (sex.); undertake, take to (acc.), get, 
acquire; perceive, understand, learn (also C.). {ava} come down, descend; come to, 
approach, visit; fall into, incur; get, obtain; undergo, undertake; learn from (abl.), 
perceive, guess, understand; be of opinion, know; take for, consider as (2 acc.). C. 
bring near, procure; cause to know, make acquainted with, teach (2 acc. or gen. of 
pers. & acc. of th.). {A} go near, approach, come to (acc. or loc.), come back 


(fi{punar}); meet with (instr.); reach, obtain, get at, undergo, incur; befall, betide. 
C. bring near, convey; procure, ascertain (acc.), learn from (abl.). D. wish to come 
to (acc.). I. approach repeatedly (acc.). {adhyA} meet with, encounter, find. 
{anvA} go after or along. {abhyA} come near, approach, visit; fall into, incur. 
{upA} & {samupA} the same. {nyA} come down to (acc.). {paryA} go or come 
round. {pratyA} come back, return from (abl.) to (acc.); return to life, revive, 
recover. {samA} come together, associate, meet, encounter (instr. fi{saha} or 
{sArdham}); come near, approach, come to (acc. or loc.), come back; meet with, 
find. {ud} go up, rise, shoot up, grow; come forth, extend, spread. {apod}, D. 
{apojjigAMsati} wish to withdraw from, to avoid (abl.). {abhyud} rise, go out to 
meet (acc.), extend, spread; agree, consent to (acc.). {pratyud} come forth again; 
go out to meet or to face (acc.); set out, depart. {upa} come near, approach, visit; 
go against, attack; meet, encounter, approach (sex.), undertake; undergo incur; 
reach, befall, happen. {abhyupa} come near, go to, join, get at; reach, obtain; 
admit, consent to (acc.). {samupa} come near, go to, undergo, incur. (nij settle 
down, approach (also sex.), get at, incur, undergo. {upani} & {saMni} meet with, 
encounter. {nis} go out, depart, proceed from (abl.), appear; go away, disappear; 
get rid of (abl.); reach, get, fall into ({nidrAm} fall asleep). {vinis} go out, depart, 
set off, cease, vanish; get rid of (abl.). {parA} go away, depart. {pari} walk about, 
circumambulate surround, inclose, pervade, spread. {pra} set out, start, advance, 
proceed; go to, get at (acc.). {pra3ti} go to meet, come back, return. {vi} go 
asunder, go away, pass, cease, vanish. C. pass, spend (time). {sam} (mostly M.) 
meet, encounter, join, approach (sex.); harmonize, agree; be fit, answer, 
correspond. C. bring together, join with (instr.); lead to (acc.), bestow on (loc.). 
{abhisam} & {upasam} meet with, come (together) to (acc.). --Cf. {anugata, 
antargata, abhyAgata, A3gata, udgata, upagata, parigata, vigata, saMgata} 


Proto-Indo-European[edit] 
Etymology(edit] 
Perhaps some variation or gradation of *g"eh,- seen also on "mend" - 
"meh ,d"-, *med- - *meh -/*meh,d-. 
Root|edit] 
*g"em- (perfective) 
1. to step[1] 


1. to go 
2. to stand 
Old English[edit] 


Etymology[edit] 


From Proto-Germanic *kwemana, from Proto-Indo-European "g"émt (“to 
step"). 
Pronunciationj[edit] 
*  IPA(key): /ku.man/ 
Verb[edit] 
cuman 
1. to come 


NOTE puns: KU (emptiness) , gem 


Proto-Indo-Iranian[edit] 
Etymology(edit] 
From Proto-Indo-European "d'er-. 
Root|[edit] 
*d'ar- 

1. to hold, carry 

2. to bear, support 


Proto-Indo-European[edit] 
Root|[edit] 
*d"er- (perfective)[1][2] 
1. to support 
2. to hold 
See also[edit] 
*  *g'eró^- ("strong, robust") 
*  *d'ers- (“to be bold") 
Descendants[edit] 
* Indo-Iranian: *d'ar- ("hold, stop, bear, carry, receive, hold up right") 
(see there for further descendants) 


For some reason I mind-hopped to the remover of obstacles. Just clueing 
readers into my stream of thought. Useful or not, here it is... 


https://en.wikipedia.org/wiki/Kangiten 


Kangi-ten (Japanese: €x X, "God of Bliss"[1]) is a god (deva or ten) in 


Shingon and Tendai schools of Japanese Buddhism.[2] He is generally 
considered the Japanese Buddhist form of the Hindu god, Ganesha and is 


sometimes also identified with the bodhisattva Avalokiteshvara.[2][3] He is 
also known as Kanki-ten, Sho-ten (E X, "sacred god"[3] or "noble 
god"[4]), Daisho-ten ("great noble god"[4]), Daisho Kangi-ten (AZ R= 
X), Tenson (KS, "venerable god"[4]), Kangi Jizai-ten (EX sz B TEX), 
Shoden-sama, Vinayaka-ten, Binayaka-ten (EET 30 X), Ganapatei (7% 
JI SJ) and Zobi-ten (£: & X). 

Kangiten has many aspects and names, associated with Vajrayana 
(Esoteric Buddhist, Tantric, mantrayana) schools,[2] Shingon being one of 
them. Although Kangiten is depicted with an elephant's head like Ganesha 
as a single male deity, his most popular aspect is the Dual(-bodied) 
Kangiten or the Embracing Kangiten depicted as an elephant-headed 
male-female human couple standing in an embrace. 


Contents 


ReferencesNames[edit] 
Kangiten inherits many names and characteristics from the Hindu god 
Ganesha. He is known as Binayaka-ten, derived from the epithet Vinayaka; 
Ganabachi or Ganapati (Ganapati is a popular epithet of Ganesha) and 
Ganwha (Ganesha). Like Ganesha, Binayaka is the remover of obstacles, 
but when propitiated, he bestows material fortunes, prosperity, success and 
health. In addition, Binayaka is said to be destroyer of evil nature, solving 
dispute and leading people towards moral ways.[5] 
Sho-ten or Aryadeva indicates his association with good luck and fortune. 
[5] 
The name "Kangi-ten", generally implied to the Tantric embracing deity 
icons, is venerated as giver of joy and prosperity.[5] The Dual Kangiten icon 
called Soshin Kangi-ten ("dual-bodied god of bliss") is a unique feature of 
Shingon Buddhism.[6] It is also called Soshin Binayaka in Japanese, 
Huanxitian in Chinese [7] and Nandikeshvara in Sanskrit. 1] 
Iconography and depictions[edit] 


Daisho Kangi-ten (c. 1832—52) by 
Philipp Franz von Siebold. Kangiten is 
depicted as a two-armed god holding a 
trident and a radish. 

Kangiten is often represented as an 
elephant-headed male and female 
pair.[3] The genders of the pair is not 
explicit, but hinted in the iconography. 
[2][3][6] The female wears a crown, a 
patched monk's robe and a red 
surplice, while the male wears a black 
cloth over his shoulder. He has a long 
trunk and tusks, while she has short ones. He is reddish-brown in colour 
and she is white. She usually rests her feet on his, while he rests his head 
on her shoulder. A variant form called "Shoten Fondly Smiling" form, both of 
them gaze into each other's eyes, smiling intently. She wears loose 
garments, while he wears tight ones. Sometimes, they are cloaked in a 
single garment. In another variant, "Embracing Shoten Looking Over the 
Shoulder", as the name suggests, the couple look over each other's 
shoulders. The iconography represents unity of opposites (coniunctio 
oppositorum).[8] Though they are separate figures with contrasting 
iconographies and genders, however they share the common name 
"Kangiten" and are engrossed in an intimate embrace, indicating their 


nonduality. The non-dual is further stressed by sexual indicators like the 
feet-on-feet or the single garment.[8] 

Shoten may be also depicted as male alone. The deity figure(s) is/are 
portrayed as elephant-headed, with two, four, six, eight or twelve arms. 
However, his images are rarely displayed in public.[2] When depicted as a 
male, Shoten is generally four-armed, holding a radish and a sweet 
(modak). He may also hold a mace, a sword, a cup of ambrosia or have 
two of his front arms folded.[9] The six-armed aspect of Kangiten is 
described carrying a knife, a fruit bowl, a discus in his left hands and a club, 
a noose and his broken tusk in his right.[10] 

Vinayaka are also depicted in two most important Shingon mandalas, 
Vajra-dhatu and Garbhakosa-dhatu. The mandalas generally have more 
than 1 Vinayaka figures. The Vinayakas are elephant-headed, carry 
emblems such as radish and axe and are seated on lotus pedestals 
(padmasana), the sign of divinity. The Vinayakas are generally positioned 
as guardians of the directions and serve as protectors against demons and 
evil. The central figure of the mandalas is Vairocana, one of the Five Great 
Buddhas, whose incarnation the Vinayakas are considered in this 
configuration.[11] 

Kangiten may also be depicted symbolically by symbolic syllable called 
shuji or bija or by symbols such as an umbrella, garland or bow and arrow 
in mandalas.[6] 

Worship[edit] 


Kangiten's most famous shrine, Hozan-ji 
Kangiten is considered to be endowed with great power.[2] Kangiten is 
regarded as protector of temples and worshipped generally by gamblers, 
actors, geishas and people in the business of "pleasure". Because of 
Kangiten’s esoteric sexual nature, his image is often shrouded from view.[2] 
Mantras are often prescribed in ritual texts to appease the deity and even 
to drive away this obstacle-maker.[22] Rice wine (sake), radishes (daikon) 
and "bliss-buns" (kangi-dan), a deep fried confection filled with red-bean 
paste which is based on the modak offered to Ganesha, are offered to the 
god.[1] 
While Kangiten is worshipped throughout Japan, Hozan-ji on the summit of 
Mount Ikoma is his most important and active temple. Though the temple is 
believed to have been founded in the sixth century, it came in the limelight 
in the 17th century when the monk Tankai (1629—1716) made the temple's 
Gohonzon, a Heian period, gilt-bronze image of the Dual Kangiten, the 
centre of attraction. In the Genroku era (1688-1704), Osaka merchants, 
especially vegetable-oil sellers, joined Kangiten's cult, attributing their 
success to his worship.[3] Business people still continue to worship him at 
the sanctuary and figurines of the Dual Kangiten are found in shops around 


the temple. The central Dual Kangiten icon is kept under a phallic cover 
called the /inga-kosa, when not being worshipped.[1] 

Besides Shingon worship, as of 1979, Kangiten's worship was recorded in 
at least 243 Japanese shrines.[4] 


Buddhism[edit] 

Ganesha also appears in Buddhism, not only in the form of the Buddhist 
god Vinayaka, but also portrayed as a Hindu deity form also called 
Vinayaka.[9] His image may be found on Buddhist sculptures of the late 
Gupta period.[10] As the Buddhist god Vinayaka, he is often shown 
dancing, a form called Nrtta Ganapati that was popular in North India and 
adopted in Nepal and then into Tibet.[11] A dancing Ganesha is evident in 
the Malay archipelago in the temple of Candi Sukuh. 

Tibetan Buddhism|edit] 


See also: Jambhala $ Red Jambhala 


Ganapati, Maha Rakta 
Tibetan representations of Ganesha show ambivalent views of him.[12] In 
one Tibetan form he is shown being trodden under foot by Mahakala, a 
popular Tibetan deity.[12][13] Other depictions show him as the Destroyer of 
Obstacles, sometimes dancing.[14] 
Ganapati, Maha Rakta (Tibetan: &«sraaq tsog gi dag po, mar chen. English: 


The Great Red Lord of Hosts or Ganas) is a Tantric Buddhist form of 
Ganapati (Ganesha) related to the Chakrasamvara Cycle of Tantras. This 
form of Ganapati is regarded as an emanation of Avalokiteshvara. 
"beside a lapis lazuli rock mountain is a red lotus with eight petals, in the 
middle a blue rat expelling various jewels, [above] Shri Ganapati with a 
body red in colour, having an elephant face with sharp white tusks and 
possessing three eyes, black hair tied in a topknot with a wishing-gem and 
a red silk ribbon [all] in a bundle on the crown of the head. With twelve 
hands, the six right hold an axe, arrow, hook, vajra, sword and spear. The 
six left [hold] a pestle, bow, khatvanga, skullcup filled with blood, skullcup 
filled with human flesh and a shield together with a spear and banner. The 
peaceful right and left hands are signified by the vajra and skullcup filled 
with blood held to the heart. The remaining hands are displayed in a 
threatening manner. Wearing various silks as a lower garment and adorned 
with a variety of jewel ornaments, the left foot is extended in a dancing 
manner, standing in the middle of the bright rays of red flickering 

light." (Ngorchen Konchog Lhundrup, 1497—1557).[15] 
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Dancing Red Ganapati of the Three Red Deities, Rubin Museum of Art 
This form of Ganapati belongs to a set of three powerful deities known as 
the 'mar chen kor sum' or the Three Great Red Deities included in a larger 
set called 'The Thirteen Golden Dharmas' of Sakya. The other two deities 
are Kurukulle and Takkiraja. 


In depictions of the six-armed protector Mahakala (Skt: Shad-bhuja 
Mahakala, Wylie: mGon po phyag drug pa), an elephant-headed figure 
usually addressed as Vinayaka is seen being trampled by the Dharma 
Protector, but he does not appear distressed. In Vajrayana and cognate 
Buddhist art, He is depicted as a subdued god trampled by Buddhist deities 
like Aparajita, Parnasabari and Vignataka. 

The Tibetan Ganesha appears, besides bronzes, in the resplendent 
Thangka paintings alongside the Buddha. In "Ganesh, studies of an Asian 
God," edited by Robert L. BROWN, State University of New York Press, 
1992, page 241—242, he wrote that in the Tibetan Ka'gyur tradition, it is 
said that the Buddha had taught the "Ganapati Hridaya Mantra" (or 
"Aryaganapatimantra") to disciple Ananda. 

Shingon Buddhismyjyeait] 

Main article: Kangiten 

See also: Hinduism in Japan 

Ganesha worship was brought to Japan by early Buddhists through China. 
[16] In Japan the Ganesha worship (Ganapatya tradition) was first 
mentioned in AD 806.[17] Scholars commonly date the presence of 
Ganesha in Japan with the age of Kukai (774- 834), the founder of the 
Shingon sect of Japanese Buddhism. The centrality of the worship of 
Ganesha or Vinayaka or Kangiten, as he is popularly called in Japan, is a 
distinguishing feature of this cult. The doctrines, rituals and beliefs of the 
sect have a number of parallels with the tradition of Ganapatya. 

Also called the Deva of bliss, Kangiten is invoked both for enlightenment 
and for worldly gains - more for the latter than the former. Kangiten is 
usually offered sweet confections called "Kangidan" (&Xz E], “bliss-buns”) 
which are made from curds, honey, and red bean paste. They are wrapped 
in kneaded dough made from parched flour and shaped like a bun before 
they are deep fried. Kangidan is a variant of the modak, said to be a 
favorite of Ganesha. Daikon, sake, and fresh fruits are also common 
offerings. The offerings are later partaken in the same spirit as Hindus take 
prasad. 

Ganesha is worshipped as god of love by many young boys and girls for 
achieving success in their courtship. The old worship him for success in 
business .[18][19] 

Kangi figures[edit] 


Ganesha in a Japanese temple. 
There are more than thirty distinguishable forms of Ganesha in the 
Japanese iconographic tradition.[20] 
There are several dual forms. The most typical dual form is the Embracing 
Kangi. In this form two tall figures with elephant heads and human bodies, 
male and female, stand in embrace. A new concept of Vinayaka couple 
both elephant-headed — a unique development in the religious history of 
Japan. The concept of this twin form of Ganesha (with Ganeshani) could 
not develop in India. There are at least three variant types of Embracing 
Kangi figures. Orthodox Shingon Buddhism interprets the details of all three 
types as sophisticated allegorical symbols. Sanford believes that these 
orthodox Shingon interpretations, of considerable eventual importance in 
Japanese worship of Ganesha, developed during the Heian period in an 
attempt to legitimize Ganesha as a figure in Japanese Budéhion 2 
Buddha In nn 
Main article: G a Bud 
Buddha as avatar of Ganesha\c lit 
Buddha appears as a name of Gi 
Ganesha Purana version of the G: 


D 


sha in the second verse of the 
2] The positioning 


1a Sat Vasraname 


of this name at the beginning of the Ganesha Sahasranama indicates that 
the name was of importance to the authors of that scripture, who were 
Ganapatya Hindus. 

Bhaskararaya's commentary on the Ganesha Sahasranama says that this 
name for Ganesha means that the Buddha was an incarnation (Avatar) of 
Ganesha.[23] This interpretation is not widely known even among 
Ganapatya, and the Buddha is not mentioned in the lists of Ganesha's 
incarnations given in the main sections of the Ganesha Purana and 
Mudgala Purana. Bhaskararaya also provides a more general interpretation 
of this name as simply meaning that Ganesha's very form is "eternal 
enlightenment" (nityabuddah), so he is named Buddha. 


https://en.wikipedia.org/wiki/Ganesha in world religionszzBuddhism 


Sitatapatra (Sanskrit: "White Parasol"[1]) is a protector against 
supernatural danger in Buddhism. She is venerated in both the Mahayana 
and Vajrayana traditions. She is also known as Usnisa Sitatapatra. lt is 
believed that Sitatapatra is a powerful independent deity emanated by 
Gautama Buddha from his usnisa. Whoever practices her mantra will be 
reborn in Amitabha's pure land of Sukhavati as well as gaining protection 
against supernatural danger and witchcraft. 

Her name is composed of sita ("white") and atapatrà ("parasol" or 
"umbrella").[2] 

Sitatapatra is one of the most complex Vajrayana goddesses.[4] According 
to Miranda Shaw in the Buddhist Goddesses of India, Sitatapatra emerged 
from Buddha's usnisa when he was in the Trayastrim$a heaven [citation 
needed] The Buddha announced her role to "cut asunder completely all 
malignant demons, to cut asunder all the spells of others...to turn aside all 
enemies and dangers and hatred." Sitatapatra's benign and beautiful form 
belies her ferocity as she is a "fierce, terrifying goddess, garlanded by 
flames, a pulverizer of enemies and demons."[5] 

In the Mahayana Sitatapatra Sutra, she is called Aparajita "Undefeatable, 
Unconquerable" and is also identified as a form of goddess Tara.[citation 
needed] 

In other sutras, she is regarded as a female counterpart to Avalokite$vara, 
the bodhisattva of compassion. Like him, Sitatapatra manifests in many 
elaborate forms: having a thousand faces, arms and legs, or simply as a 


feminine deity of great beauty. Known foremost for her "white parasol" she 
is most frequently attributed with the "golden wheel". The auspiciousness of 
the turning of the dharma wheel is symbolic of Buddhism, both in its 
teachings and realizations. [citation needed] 


https://en.wikipedia.org/wiki/Sitatapatra 


This mesmerizing work by master artist Mukti Singh Thapa is of the red, 
twelve-armed, dancing Ganesh. While traditionally a Hindu deity, this 
depiction of the elephant-headed Ganesh, or Binayak, is from the Sakya 
School of Tibetan Buddhism. It depicts Ganesh dancing inside a stylized 
rock cave, framed by an intricate white torana, while standing on a jewel- 
spitting rat. This spectacular piece displays Thapa's mastery of the 14th - 
16th century Newar Design style through its rich color palette, precise lines 
and scroll patterns, and use of traditional iconography. 


This original thangka, or paubha in Nepal, is painted in the traditional 
manner 


BRIGHT DAWN linguistic roots below... Realign the misaligned deva 
images you find, which related are to the info found above... 
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YO bronze age 


Japanese Yo = Dawn; Sunlight; Yang 
ba 


Mei = Japanese “Bright” HB 
Chinese 


© 


Pronunciation/edit] 


more V 
Mandarin (Standard) (Pinyin): ming (ming2) 
(Zhuyin): N— L° 


(Chengdu, SP): min2 


Cantonese (Guangzhou, Jyutping): ming4 
(Taishan, Wiktionary): men3 


* Gan (Wiktionary): min4 / miang4 
e Hakka (Sixian, PFS): min / miàng / màng 
(Meixian, Guangdong): min2 / miang2 


e Jin (Wiktionary): ming1 

e Min Bei (KCR): mang / méng 

* Min Dong (BUC): mang / ming 

e Min Nan (Hokkien, POJ: bêng / bin / mia / mé / mée / mi 
/ mda / ma 
(Teochew, Peng'im): méng5 


e Wu (Wiktionary: men (T3); min (T3) 
e Xiang (Wiktionary): min2 


e Middle Chinese: /m’izen/more V 
e Old Chinesemore V 


(Baxter-Sagart): /*mran/ 
(Zhengzhang): /*mran/ 


Definitions|[edit] 
BH 
1. bright; light; brilliant quotations VIRA — mingyué — splendid 
moon 


2. clear; limpid (transparent; light-conducting; not obscured) EiRHJ L3 / 
BBA) LY — chuangmingjijing — a neat place (literally, "the 
window is clear, the desk is clean") 


3. manifest; apparent (easily seen, perceived, or detected) BBzB / BA & 
— míngxián — obvious 
BARR / HA — míngliáo — apparent; simple and clear 
HABA — míngmíng — clearly 


10. 
11. 
12. 
13. 
14. 
15. 


16. 


vision; sight (the ability to see) quotations WABA — shiming — to 
be blind; to lose eyesight 


(of vision) acute; sharp; keen HAS BAR / BEXAR — 
€rcongmuming — sharp at hearing and vision 


(figuratively) intellect; knowledge; judgement; discernment; sensibility 
AA / CHA — wümíng — ignorance; avijjà 


(figuratively) intelligent; sensible; informed; wise quotations W HRS 
— míngzhi — wise; sensible 


to understand z&BH / vEtBH. — jiángmíng — to explain 

(MBA He °- [Cantonese, trad.] 

(MBA EHF. [Cantonese, simp.]nei5 m4 ming4 jat1 ding6 jiu3 
ceot? seng1. [Jyutping] 

If you don't understand you must speak up. 


RAI (......) [Cantonese, trad.] 

KB AIBAGHA RAR (......) [Cantonese, simp.]ngo5 zan1 hai6 m4 
hai6 hou2 ming4 dim2 gaai2 (......) [Jyutping] 

| really don't get why (...) 

tomorrow 

next; following BASE — mingnian — next year orthe following year 


(~H) Ming dynasty 

A surname , listed as #111 on the Baijiaxing 

(^ Bi) (Chinese linguistics) the Middle Chinese initial of HH (MC 
m"'iaer]) 

(Should we delete(+) this sense?) An orthographic borrowing of the 
Japanese male given name [Term?], Akira 


See also[edit] 


Expand 
Dynasties (&B1X) in Chinese history 


Compoundsieait] 
show V 


Derived terms from HH 

Descendantsieait] 
Sino-Xenic (BH): 

— Japanese: HHz.. 5 

(myo); BHew 

(mei); Haa 

(Min) 

— Korean: & (BH, Myeong) 

— Vietnamese: minh (EH) 
Referencesiyedit] 


Dictionary of Chinese Character Variants US S BH LL), 
A01784 


Japanesefedit] 

Kanjijedit] 

See also: 

Category:Japanese terms spelled with BH 


AA 


(grade 2 "Kyoiku" kanji) 
Readings[edit] _ 
Go-on: A k D (myo, Joyo)e-4»*» 5 (myau, historical) 


Kan-on: % L \ (mei, Joyo) 

To-on: A /u (min) 

Kun: d57^ O (akari, AD , Joyo); BD SV (akarui, H5 V^, 
Joys); ADS i5 (akarumu, FSS, Joyo); ADD G (akaramu, 
HH 5 45, Joyo); A & D D` (akiraka, FH 5 D`, Joyo); HITS (akeru, 


BAIT 3, Joyo); Æ < (aku, BH < , Joyo); Æ < & (akuru, FH < 4, 
Joyo); ÆHF (akasu, HADYS , Joyo) 

Nanori: & (a); BD (aka); AD’ (akari); ADS (akaru); DS 
(aki); BZ 5 (akira); ØV} (ake); Alt S (akeru); & K UL (kiyoshi); 
< [c (kuni); & & L (satoshi); T & (teru); & BS (tru); & L 
(toshi); 73:43 (nao); OD D (nori); (UD (hajime); lk S (haru); OF 
(hiro); 2} (mi); dD (mitsu); K L (yoshi) 


Compoundsjedit] 
show V 
Compounds 


Etymology 1 [edit] 


Kanji in this term 


BH 


DL 


Grade: 2 


kan’on 
From Middle Chinese BH (MC mvizen). 
The #28 (kan‘on, literally “Han sound") reading, so likely a later borrowing 


from Middle Chinese. 
Affix[edit] 
BA 


1. bright, brightening 
2. Clarifying, understanding 
3. brighten, enlighten 
4. open to the world 
5. deity, god 
Derived terms[edit] 


show V 
Derived terms 


Noun [edit] 

Dv 

* (mei) 

1. brightness 

2. insight 

3. eyesight, vision 
Etymology 2{edit] 


Kanji in this term 


HH 


AAD 
Grade: 2 
goon 
/miau/  /mo:/  /mio:/ 
From Middle Chinese BH (MC mvizen). 
The EZ (goon, literally “Wu sound”) reading, so likely the earlier 


borrowing from Middle Chinese. 
The Buddhist senses are a translation of Sanskrit fae (vidya, “knowledge, 


wisdom").[1] 
Affix[edit] 
HED 
* (myo) -A 5 (myau)? 
1. bright 
2. light, lamp 
3. clarifying 
4. passing to the next in time 
5. graceful, respectful 
6. (Buddhism) passing of knowledge, scholarship or study 


Derived terms[edit] 


show V 
Derived terms 
Noun[jedit] 


BA 
Dy. 


Ur 


e (myo) =d 5 (myau)? 


1. (Buddhism) knowledge or wisdom that dispels the darkness of 
ignorance and brings to the realization of truth 
2. (Buddhism) an esoteric mantra 
Adnominal([edit] 


dn 


BED 
e (myo) —# PD (myau)? 


1. this coming... 
Etymology 3jedit] 


Kanji in this term 


HH 


d} ho 
Grade: 2 
toon 


English Wikipedia has an article on: 

Ming dynasty 

From Mandarin BH (ming). 

The ES (toon, literally “Tang sound"), so likely this reading was borrowed 


from around the Song dynasty. 
Proper noun[edit] 


Ah 
* (Min) 

1. the Ming dynasty (1368-1644) 
Derived terms[edit] 

- Aaa 


Hoes < 


(minkyoku) 
Haa 


BAG 5 


(Mincho) 

Haa 

{E DD 

(minritsu) 
Etymology 4{edit] 


Kanji in this term 


HH 


e 
Grade: 2 
Irregular 


For pronunciation and definitions of BH — see the following entry. 


(This term, HA, is an alternative spelling of the above term.) 


[ a [adverb] HH, B: 


Alternative spellings 


X] ms 


Etymology 5reait] 


Kanji in this term 


BH 


HE(5) 


Grade: 2 


nanori 
Nominalization of the stem of adjective HH 5 D` (akiraka, "clear, visible"). 


Proper noun[edit] 


HES 
* (Akira) 
1. amale given name 
Referencesiyedit] 
1. 41995, KERR (Daijisen) (in Japanese), Tokyo: Shogakukan, 
—|SBN 
Chinesereait 
more V 
moon; 
day; sun; month 
date 


simp. and trad. 


(E B) a | A 


anagram HH 


Pronunciationreait] 


more V 
e Mandarin (Pinyin): riyué 
(Zhuyin): N` Ut’ 


e Cantonese (Jyutping): jat6 jyut6 
*  Hakka (Sixian, PFS): ngit- ngiet ngit: ngiàt 
* Min Nan (POJ: lit- -geh / jit-geh / jit-goeh / EE -goèh 


- Middle Chinese: /nitt rjtret/more v 
e Old Chinesemore v 


(Baxter-Sagart): /*C.nik [n]"at/ 
(Zhengzhang): /*njig nod/ 


Noun(edit] 


HH 


1. (literally) sun and moon quotations Y 
2. (figuratively) lite; livelihood 
3. (figuratively) time; times 

Derived terms[edit] 

show V 


Derived terms from El H 
Descendants[edit| 


Sino-Xenic (H H): 
- — Japanese: H H coro 
(jitsugetsu) 
* > Korean: €i (AA, irwol) 


- — Vietnamese: nhât nguyêt (H H) 


Japaneseteait 
Kanji in this term. 


D A 


Ca. F2 

Grade: 1 Grade: 1 
on’yomi 

Etymology[edit] 
From H 
be 
(jitsu, “sun”) + H 
I2 
(getsu, "moon"). 
Pronunciation(edit| 

*  On'yomi 

o IPA(key: [dzitsiPgetsi?] 


Noun(edit] 


* (jitsugetsu) 
1. sun and moon 
2. life, livelihood 


Bright = Enlightened Living (literally same meanings in Chinese) 
sun = Appreciation 
moon = acceptance 


Dawn = Right Understanding (literally same meaning in Chinese) 
sunrays = interdependency 
mound/aggregates = Impermanence 


Old Japaneseredig 


Noun(edit] 
IBS (akato2ki1) (kana BD € &) 


1. the dawn, daybreak 
Etymology[edit] 
From BH7^ (aka, the RZA (mizenkei, “incomplete form") of verb BH < 


(aku), “to open") + [RF (to2kit, “time, moment, hour’). 


Time oS 
Open lal 


Bright = Enlightened Living (literally same meanings in 


Chinese) 
sun = Appreciation or interdependency 
moon = acceptance or Impermanence 


Dawn 


© 


A 
U 


Gyo in Japanese "Dawn" B 
Korean € 
Chinese 


Gyomei  B& 
HA 


Traditional writing of Dawn 
is BE 


Translingualfedit 


Traditional Az 
Shinjitai i 


Simplified ES 


Han character{edit] 
B (radical 72, H+8, 12 strokes, cangjie input Eld- HLL (AJTU), 


1. dawn, daybreak 
2. clear, explicit 
Referencesj[edit] 

e  KangXi: not present, would follow page 497, character 31 

* Dai Kanwa Jiten: character 14031 

e Hanyu Da Zidian (first edition): not present, would follow volume 2, 
page 1516, character 1 

*  Unihan data for U+6681 


Japanesefedit] 
Shinjitai Age 
Kyujtai AR 
Kanjijeadit] 


See also: 
Category:Japanese terms spelled with BE 


Bt 


(common “Joyo” kanji, shinjitai kanji, kydjitai form E3) 


uen 
Go-on: & k D (kyó)—lJ 5 (keu, historical) 


Kan-on: & & J (kyo)—l7 5 (keu, historical) 
Kan'yo-on: mS (gyó, Joyo)—7 2 (geu, historical) 
Kun: DD & (akatsuki, BE, Joyo)e-d5 DD & (akatuki, historical) db 
Ds & & (akatoki, ancient); & & F (satosu, BEF); c & S (satoru, BES) 
Nanori: à & (aki); 6 & 5 (akira); ØV} (ake); AD & (atsuki); c 
& L (satoshi); & & S (satoru); € 4 (teru); & & (tok); & L 
(toshi); b Te ^ (yutaka) 

Etymology 1rjeait] 


Kanji in this term 


Bt 
ADIOS 


Grade: S 
kun'yomi 
Alternative spelling 


HEE (kyajita) 
(aka to2ki1) > */akateki/ — /akatsuki/ 
Shift from Old Japanese Hz (akatozki1).[1][2]3] 
Originally a compound of HH7^ (aka, the KRAKE (mizenkei, “incomplete 
form”) of verb BH < (aku), “to open”) + FEF (toki, “time, moment, hour”).[21[3] 


Pronunciation(edit| 
Kun’yomi 
o (Tokyo) ADDS [àkátsákí] (Heiban — [0])(3] 
o IPA(key): [akats#®kii] 
Noun[edit] 


Bë 
De 


+ (akatsuki) (kyujitai HE) 


1. the dawn, daybreak quotations W 

2. an event, occasion, occurrence 
Synonyms{edit] 

* (dawn): See Thesaurus:BH(7 75 


Derived terms[edit] 
show V 


Derived terms 
Proverbsi[edit] 
à = Lbh 


Raa 

Bianoe 

7% BIE 

AS (shunmin akatsuki o oboezu) 


Proper noun[edit] 
Be 
MPY- 
* (Akatsuki) 
1. afemale given name 
2. asurname 
Etymology 2{edit] 


Kanji in this term 


Be 
Edo 
Grade: S 
kan'yoon 
Alternative spelling 


BEE (kyajita) 
/geu/  */gie  /gio:/ 
From Middle Chinese B& (MC heux). 
Affix[edit] 
BE 
FES 
* (gyd) IF 5 (geu)? (kyūjitai BE) 
1. dawn, daybreak 
2. clear(ly understood), explicit 


Derived terms[edit] 
show V 


Derived terms 
Proper noun[edit] 
Eft 
#45 
* (Gyo) -If 5 (geu)? (kyüjitai TE) 
1. afemale given name 
Etymology 3fedit] 


Kanji in this term 


BE 


Grade: S 
nanori 
Alternative spelling 
ER 
HEE (kyüjitai 
Nominalization of the stem of adjective HH 5 D` (akiraka, "clear, visible"). 
Proper noun[edit] 
Be 
HE5 
- (Akira) (kyüjitai IB&) 


1. afemale given name 
Etymology 4{edit] 
Kanji in this term 


BE 


Grade: S 


nanori 
Alternative spelling 
EE 
HEE (kyüjitai 
Nominalization of classical adjective nis (satoshi), modern FA U^ (satoi, 


"clever, smart, sharp"). 
Proper noun[edit] 

Be 

eeu 

+ (Satoshi) (kydjitai HE) 


1. amale given name 
Etymology 5reait] 


Kanji in this term 


BE 


Grade: S 


nanori 
Alternative spelling 
len t 
HEE (kyüjitai 
Nominalization of verb ÈE  (satoru, “to perceive, understand"). 


Proper noun[edit] 
j= 

BE 

eE- 


* (Satoru) (kyüjitai IB&) 


1. amale or female given name 
Etymology 6rjeait] 


Kanji in this term 


BE 


Grade: S 


nanori 


Alternative spelling 
2 
HEE (kyüjitai) 
Nominalization of verb 38$ © (toru, “to be wise”). 
Proper noun[edit] 
Be 
cd3$ 
* (Toru) —& [& & (toforu)? (kyüjitai IB&) 
1. amale or female given name 
Etymology 7[edit] 
Other various nanori readings. 
Proper noun[edit] 
Be 
BIE 
+ (Akana) (kyüjitai IB&) 


1. afemale given name 


- (Aki) (kyüjitai BE) 


1. afemale given name 
2. a surname 
=j 
BE 


2 ae) 


* (Kyo) lt 5 (keu)? (kyüjitai IB&) 


1. amale or female given name 
Referencesyeait] 
1. ^1988, EIRA AREER (XAR) (Kokugo Dai Jiten, Revised 
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Sanseido, —ISBN 
4. ^Shotetsu (1997) , Steven D. Carter, editor, Unforgotten Dreams: 
Poems by the Zen Monk Shotetsu (Translations from the Asian 
classics), illustrated edition, Columbia University Press, —ISBN, page 
38 
5. ^Tsukishima, Hiroshi (1079) Kojisho Ongi Shüsei 12: Konkomyo 
Saishookyo Ongi (in Japanese), Tokyo: Kyüko Shoin, published 
1979, ISBN. 
Okinawanreait 
Kanjijeadit] 
See also: 


Category:Okinawan terms spelled with BE 


Bt 


(co 


mmon ^*Joyo 


AU 


kanji, shinjitai kanji, kyüjitai form EE) 


Readings[edit] 


Kun: à5 2^ 5 5 (akachichi, Bt) 


Etymology[edit] 


Kanji in this term 


BE 
HD55 
Grade: S 
kun’yomi 
Cognate with Japanese Bt (akatsuki). 
Pronunciationreait] 
*  |PA(key): [akateitci] 
Noun(edit] 
BE (shinjitai kanji, kyüjitai kanji B&, hiragana db DV 5 5, romaji akachichi) 
1. the dawn, daybreak 


trad. Bs 
simp. Es 
Glyph originjeait] 
show V 
Characters in the same phonetic series (#2) (Zhengzhang, 2003) 


-- 
JES 


Phono-semantic compound (#722, OC *hne:w?): semantic H (“sun”) + 
phonetic 3€ (OC *ne:w). 
Pronunciation(edit] 


more V 
e Mandarin (Pinyin): xio (xiao3) 
(Zhuyin: T—4- 


e Cantonese (Jyutping): hiu2 


e Hakka (Sixian, PFS): hiáu 
(Meixian, Guangdong): hiau3 


e Min Dong (BUC): hieu 
* Min Nan (Hokkien, POJ: hiáu 
(Teochew, Peng'imy; hiao2 / hiou2 


* Wu (Wiktionary): Xiau (T2) 


e Dialectal datamore w 


e Middle Chinese: /heuX/more w 
e Old Chinesemore v 


(Baxter—Sagart): /*q"ew?/ 
(Zhengzhang): /*hnexw’?/ 


Definitionsieait] 
B 
1. dawn; daybreak RBH / TREE — poxido — dawn, daybreak; to 
dawn 
ed ^ Bp ul ES 9 [Classical Chinese, trad] 
2. SARA orb, ARABI ES, [Classical Chinese, simp]From: 575 (Meng 


Hao Ran), B 8th century CE 
Chan mián bujué xiao, chuchu wen tí nio. [Pinyin] 
(please add an English translation of this example) 


3. to know; to understand; to get quotations VMR / RES — tongxido 
— to thoroughly understand 


4, (dialectal Hakka) will 


5. Asurname. 


The Way / Tao in Japanese 
(&Chinese) 38 
Ancient Chinese -z((( 


Way of Oneness in Chinese 
& Japanese? —i& 


AN 
Oneness Ê — AN — 


Way of Oneness $&r—3iB8 


way of unison 


Chinese yana, vehicle (Pinyin): chéng 
R qu 


SIN 


— 32K ekayana, One yana, the One yana, the vehicle of one-ness. 


4AX_ advaya 


Aga 


(mwd) ad = 1 cl.2. P. %{a4tts} , %{Ada} , %{atsyati} , Y{attum} , to eat , 
consume , devour , Ved. Inf. %{a4ttave} RV.: Caus. %{Ada4yati} and 9o(-te) 
(once %{adayate} [A1pS3r.]) to feed [cf. Lith. {edmi} ; Slav. {jamj} for (jadmj) 
; Gk. $ ; Lat. (edo) ; Goth. root {AT} pres. {ita} ; Germ. &5166[17,3] 

(essen) ; Eng. {to} {eat} , Arm. {utem}] 


vaya = m. (fr. %{ve}) one who weaves , a weaver L. ; (%{I4}) f. a female 
weaver RV 


(otl) vaya = 1. strength, power; 2. increase, abundance 


(mwd) advaya = mfn. not two without a second , only , unique m. N. of a Buddha ; (%{am}) n. 
non-duality , unity ; identity (especially the identity of Brahma , with the human soul or with the 
universe , or of spirit and matter) ; the ultimate truth 


(cap) advaya = without a second, unique 


Mandarin (Pinyin): hé yi dao 
Japanese: go ichi do 


^. 
A 
1 


Mandarin (Pinyin): hé yi chéng/ Japanese: go ichi jo 


E 


m 


SE} | => 


ER 


sunrising Egyptian 


https://en.wiktionary.org/wiki/s$p high fence & low fence = Bright 


TIT 
AIT 


JTHT 


[Ssp] (adj.) white, bright (O42 Q3 N5} 
[Ssp] (n.) dawn, light (O42 Q3 N8} 
[Ssp] (adj.) white, bright (O42 Q3 N8} 


= 100% he 


« zs (lh DicksonDictionary 


HEDO [ssp] (adj.) white, bright 
ATOR [Ssp] (n.) dawn, light (04 
ATOR [Ssp] (adj.) white, bright 


O 
HE ~ [Ssp] palm (of hand) (04 


Arabicreait 
Etymology 1 [edit] , 
From the root root 9 ò (n-w-r); compare s (nar, "light"). 
Pronunciation[edit] 

IPA(key): /naj.jir/ 
Adjective[edit] 2 " 
pee * (nayyir) (feminine Bii (nayyira), masculine plural ere (nayyirüna), 
feminine plural olya (nayyirat), elative i ( anwar)) 
luminous, lucid; bright 
shining, brilliant 
lighted, illuminated, brightly lit 
clear, plain 
distinct 


ET ale eae 


Hill with sun | Phono. b‘. Inh 


ue "-— rays "appear." 


Pear Phono. hd. In hd “mace,” 
T3 Í shaped _ hd “white, bright,” hdi 
mace “damage.” 


hd Conventional anglicization: hedj 


Orgyen Tobgyal Rinpoche's handprint in gold paint showing the syllables of the male buddhas on the 
fingers of the right hand (from left to right ah tram om hung and hrih) and female buddhas on the fingers 
of the left hand (from left to right pam lam mum mam tam). 


FHA = Dawn noun in Japanese 


(daybreak) & verb “dawn’s to break" in 
Chinese 
e Mandarin (Pinyin): tianming 
(Zhuyin: 5—5 M— ZL 


e Cantonese (Jyutping): tinl ming4 
* Japanese tenmei [tém:e:] 


A = Japanese: [ten] the sky, heaven(s), 
fate, providence, the gods [Compare 
modern Mandarin reading tian.] 


Etymology 2{edit] 


Kanji in this term 


BE 


Te 
Grade: S 


kan’yoon 
Alternative spelling 
= 
HEE (kyüjitai 
/geu/ > */g'a:/  /gio:/ 
From Middle Chinese H# (MC heux). 
Affix[edit] 
Be 
EE Je) 
* (gy5) -IF 5 (geu)? (kyujitai HE) 
1. dawn, daybreak 
2. clear(ly understood), explicit 


Glyph originjeait] 


show V 


2e 
ZU 


Characters in the same phonetic series (#2) (Zhengzhang, 2003) 
7 BE 


Phono-semantic compound (22, OC *hne:w?): semantic H (“sun”) + 


phonetic 3€ (OC *ne:w). 


Ex 


rir 
Phono-semantic compound (#222, OC *ne:w): phonetic £ (OC *ne:w) + 
semantic JL (“towering and bald"). Also an ideogrammic compound (2B): 
ET: (“tall (of earthy”) + JL (“towering and bald"). 

The oracle bone script consists of two T (“soil; earth”) at the top and one 


JL at the bottom. 


E 
tt 


= 


e Mandarin (Pinyin): yao (yao2) 
(Zhuyin): — 4 

e Cantonese (Jyutping): j 1u4 

e Hakka (Sixian, PFS): ngièu 

e Min Dong (BUC): ngièu 

* Min Nan (Hokkien, POJ: giàu 
(Teochew, Pengim):ngiao5 / ngious5 


e Dialectal datamore w 


e Middle Chinese: /neu/more w 
e Old Chinesemore v 


(Baxter-Sagart): /*[n|‘ew/ 
(Zhengzhang): /*nexw/ 


Definitionsieait] 


3E 
1. + lofty; high 
2. Emperor Yao, legendary ruler of ancient China 
3. A surname. 
4. 


(Mainland China) yotta- (SI unit prefix) Synonym: {f (you) (Taiwan) 


Compoundsjedit} — 
© RAH / SERS 
Referencesjecit} 

.. “EE” in JES Z2IJJBE-r- [8 (Multi-function Chinese Character 


Database), Bie X S8 (the Chinese University of Hong 
Kong), 2014— 


TT 


o FETE / Skat (Yáo- 


Dictionary of Chinese Character Variants (AB S BE LL), 
A00786 


Japaneseredig 


Shinjitai 3E 

m m zx 
yujital 7U 

Kanjijedit] 


E == 
dI 
JU 


("Jinmeiyo" kanji used for names, kyüjitai kanji, shinjitai form JE) 


1. high 
2. far 
Readings{edit| ae 
* Go-on: È k 2 (gyð) 
Kan-on: & 4 5 (gyo) 


Kun: 7c Z^ V^ (takai, 20%) 


Koreanreait 
Hanjaredit] 
=. (yo) (hangeul &, revised yo, McCune-Reischauer yo) 


undistorted Understanding is right view of 


of interdependency (inter-being) & Impermanence 
samyak-drsti / samma-ditthi of pratityasamutpada / paticcasamuppada 
& anitya / anicca 


[Capeller's Sanskrit-English Dictionary] 
sAmya n. equality, resemblance or likeness to (instr. {fsaha}, gen., loc., 
Or ---); right or normal condition; equanimity, impartiality, justice. 


U=rI 


i = interdependency 
I = Impermanence 
i + I= -i= + (anatman / anatta / non-self / knowing 


selflessness) 


U-1i 


U - i&l o) 


U = Bright = sun & moon = BH = 
= to understand = I&i = active mode: seeing the 
intricacies of interbeing & passive mode: to remain 


open to the world of Impermanence = Í (G T3 
U+13309, mace hd, “white, bright”) 


sun = interdependency (life on earth is dependent upon the energy of the sun) 


moon = Impermanence (the moon continually passes through cycles of wax & wane, 
changing, from our perspective, in shape & color) 


BR = breath = spirit = inspiration = understanding 
Br. = abbreviation for brother, entailing a brotherly relationship relating to inter-being. 


Dutchreait 
Pronunciation(edit] 
*  |PA(key): /buzr/ 


e Hyphenation: boer 

* Rhymes: -ur 
Etymology 1 [edit] 
From Middle Dutch bure, from Old Dutch *būr, from Proto-Germanic "*büraz 
(“dweller, inhabitant"), thus originally the same as modern buur 
("neighbour"). The form boer is that of many eastern dialects including 
Limburgish, where Germanic -ü- has been retained as a back vowel. In 
early modern Dutch these two dialectal forms were adopted as 
semantically distinguished words. Cognate to Old English bür, gebür 
(whence English bower) and Old High German bür (whence German 
Bauer). 
Nounjedit] 
boer m (plural boeren, diminutive boertje n, feminine boerin) 

1. A(male) farmer, peasant. 


-ITE - suffix used to form nouns denoting followers of a specified idea (here denoting one 
mindful of interdependence & Impermanence). 
Breathing in inter-being; Breathing out impermanence. 


Tahitianreait 


Verbjedit] 
‘ite 
1. know 
Adjectivereait] 
ITE (not comparable) 
1. (medicine) Initialism of in the ear. 


Japanesefedit] 


Noun(edit] 
LYT : (ite) 


1. A=: archer 


Latin |edit] 
Verbjedit] 
ite 


1. second-person plural active imperative of eo 
Command: You (plural) Go! [Y’all aim to understand / to follow !] 


Verb[edit] 
eo (present infinitive Ire, perfect active il or1vt, supine itum); irregular 
conjugation, irregular 
1. (intransitive) (to move oneself): | go, | move (myself) (any kind of 
animate or inanimate motion: walk, ride, sail, fly, etc.) 
quotations W Synonyms: baetō, bētō, cedo, gradior, vado 
Romani rte domum!Romans, go home! 


Romani ierunt domum.The Romans have gone home. 


2. (to move forward in space or time): | advance, | proceed, | progress; | 
go forth, | move forward, | move onward quotations Y Synonyms: 
procedo, prodeo, progredior 


3. (to continue to move oneself as before): | proceed; | carry on, | go on, 
| keep going, | move along, | move on 

4. (to occur resultantly): | happen as a consequence: | result, | follow 

5. (with the supine): | make-ready for an action: | prepare, | set about 
quotations V 

6. (in periphrastic constructions), (suggesting intent with futurity): | aim, | 
intend, | mean quotations Y 

7. (law) | go over to the opposing opinion or other side in voting: | 
accede, | cross over quotations W 

8. (business) | go for; | am sold at (a certain price) (confer veneo) 
quotations V 

Japanese Etymology 1 


Kanji in this term 


BH 


DL 


Grade: 2 
kan’on 


From Middle Chinese BH (MC m"iaer). 
The 28 (kan‘on, literally “Han sound") reading, so likely a later borrowing 


from Middle Chinese. 


Affix[edit] 
Dv 
* (mei) 
1. bright, brightening 
2. Clarifying, understanding 
3. brighten, enlighten 
4. open to the world 
5. deity, god 


Noun[edit] 


+ (mei) 
1. brightness 
2. insight 
3. eyesight, vision 


Enlightened bE-ing is living with dEEp acceptance & Appreciation 


E=atA 

a = acceptance (passive mode: let go; include & transcend) = ahhh... (sound of releasing / 
releaving, not E tones) 

A= Appreciation (active mode: keep giving; to be generous & to cherish) = Aha! (as a 
strong Exclamation of Exaltation / raising up). 


Ata=e 
E=e 
E=A+ta 


Ata(h) = [Arabic: gift/endowment; Hebrew: to Enwrap oneself] = 
to live enwrapped (enraptured) with acceptance & Appreciation = E 


Dawn 


G N28 <2 mound with sunrays 
h' as in “to appear” 


mound = acceptance; an embankment to shield (to accept) attacks; grounded mountain 
Sun rays = radiation of Appreciation 


acceptance relates to Impermanence. 
Appreciation relates to inter-being. 


a = acceptance of I 
A= Appreciation for i 
v=ixl 


BRIGHT DAWN 
in Egyptian Hieroglyphics 


ERX 


bright sunrising 


IR 


In Japanese 
B 


gyo-mei / dawn-bright 


Emoji language 


ale 
< B 


Bright Button was approved as part of Unicode 6.0 in 2010 under 
the name “High Brightness Symbol” and added to Emoji 1.0 in 
2015. 

Sunrise was approved as part of Unicode 6.0 in 2010 and added 
to Emoji 1.0 in 2015. 


O 

I-| 

, 

L] a 

9 aN 
Sce 
ogy "T^ 


g 
0 
IZI 
p iT 
ego 
C ve 
J ®© 
eS F4 


Ancient Chinese : Mandarin 
Sun (Standard) 

(Pinyin): ri 

Club (Pinyin): yáo 

Bright (Pinyin): ming 


(a 


Bright Break of Dawn 


https://en.wiktionary.org/wiki/ H 


Hebrew 
na ang 


shakhar bahír 


Amharic 


NZU ?U 


biruhi gohi 


Hindi 
Jood UR 
ujjval bhor 


Sanskrit 
FHT THY 
Ujjvala Ushas 


Nepali 
sere fret 
Ujyalo bihana 


Macedonian 
Creta 3opa 
Svetla Zora 


Latin 
Clara Aurora 


Ancient Greek 
Lapmpa Hoc 
lampra Eos 
lampra 
Arabic 
oo 


fajr mashriq 


Scots Gaelic 
Dawn Soilleir 


Thai 
Namaa la 
Rüngxrun tht Sdsi 


Russian 
Cpetnaa 30pa 
Svétlaja Zorya 
Urdu 
24 
Bright 


BR = breath = spirit = inspiration = understanding 


-ITE = suffix used to form nouns denoting followers of a specified idea (here denoting one 


mindful of interdependence & Impermanence). 


Breathing in inter-being; Breathing out impermanence. 


Dawn 

D = door (dalet = door, poor, lift up) 

The letter A means directed-trajectory. 

Webster 5 defines direct as “to manage or guide; to regulate the course of;” and traject 
as to "transport, transmit." A directed-trajectory is a guided transmission. 

AWN - awen. Awen is a Welsh, Cornish and Breton word for "(poetic) inspiration" 
used by the Druids to refer to The Divine Spirit. 

AWIN = in awe, awe being an appreciative feeling of reverence & amazement 

Dawn = Direct transmission of lifting up in/of/from/through Awe 


Bright = adjective as defined by Wiktionary as 
Adjectivej[edit] 
bright (comparative brighter, superlative brightest) 
1. Emitting much light; visually dazzling; luminous, lucent, radiant. 
quotations V Could you please dim the light? It's far too bright. 


2. Of light: brilliant, intense. 
3. Ofan object, surface, etc.: reflecting much light; having a high lustre; 


gleaming, shiny. Synonyms: lustrous; see also Thesaurus:shiny 
Antonym: dull 


4. Ofa place: not dark; well-lit. quotations V 
5. Ofclimate or weather: not cloudy or gloomy; fair; also, of a period of 
time, the sky, etc.: characterized by much sunshine and good 
weather. quotations V 
6. (figuratively) 
1. Of a colour: not muted or pale; bold, brilliant, vivid. quotations Y 
2. Ofan object, surface, etc.: having vivid colour(s); colourful. 
quotations W The orange and blue walls of the sitting room were 
much brighter than the dull grey walls of the kitchen. 


3. Ofa musical instrument, sound, or a voice: clearly audible; 
clear, resounding, and often high-pitched. 


10, 
. Of a period of history or time: happy, prosperous, successful. 


T2. 


13. 


14. 


15. 


Of a room or other place: having acoustic qualities that tend to 
cause much echoing or reverberation of sound, particularly at 
high frequencies. 

Of a scent or taste: not bland or mild; bold, sharp, strong. 

Of a substance: clear, transparent; also, pure, unadulterated; 
(specifically) of wine: free of suspended particles; not cloudy; 
fine. quotations V 

Glorious; illustrious. quotations W 

In good spirits; happy, optimistic. quotations Y Synonyms: see 
Thesaurus:happy 

Antonyms: see Thesaurus:sad 

| woke up today feeling so bright that | decided to have a little 
dance. 


Of the face or eyes, or a smile: showing happiness or 
hopefulness; cheerful, lively. quotations Y 
Of a person: lively, vivacious. quotations Y 


quotations W She has a bright future ahead. 


Of an opportunity or outlook: having a reasonable chance of 
success; favourable, good. /f he trains hard, his chances of 
winning the competition are bright. 


Of conversation, writing, etc.: imaginative or sparkling with wit; 
clever, witty. 

Having a clear, quick intellect; intelligent. quotations Y Synonyms: 
see Thesaurus:intelligent 

Antonyms: see Thesaurus:stupid 

She's very bright. She was able to solve the problem without 
my help. 


(archaic) 


1. Of the eyes: able to see clearly; of eyesight: keen, sharp. 
2. Manifest to the mind as light is to the eyes; clear, evident, 
plain. quotations Y 
16. (music) Of a rhythm or tempo: lively, upbeat. 
7. (metallurgy) Of a metal object or surface: lacking any protective 
coating or surface treatment for the prevention of corrosion. 
Translations[edit] 


=f 


show V 

emitting much light; visually dazzling — See also translations at luminous, 
radiant 

+ 

show V 


of light: brilliant, intense — See also translations at brilliant, intense 
of an object, surface, etc.: reflecting much light; having a high lustre — 
see gleaming, shiny 
of a place: not dark — see well-lit 
+ 


show V 


of climate or weather: not cloudy or gloomy — See also translations at fair 
+ 
show V 
of a period of time, the sky, etc.: characterized by much sunshine and 
good weather 
+ 
show V 
of a colour: not muted or pale — See also translations at bold, vivid 
of an object, surface, etc.: having vivid colour(s) — see colourful 
of a musical instrument, sound, or a voice: clearly audible — see 
resounding 
+ 
show V 
of a room or other place: having acoustic qualities that tend to cause 
much echoing or reverberation of sound 
of a scent or taste: not bland or mild — see bold, sharp 
of a substance: clear, transparent; also, pure, unadulterated — see pure, 
transparent 
glorious, illustrious — see glorious, illustrious 


show V 


in good spirits — See also translations at happy, optimistic 
of the face or eyes, or a smile: showing happiness or hopefulness — see 
cheerful, lively 
of a person: lively, vivacious — see lively, vivacious 
of a period of history or time: happy, prosperous, successful — see 


prosperous, successful 

+ 
show V 

of an opportunity or outlook: having a reasonable chance of success 

of conversation, writing, etc.: imaginative or sparkling with wit — see 

clever, witty 
+ 
show VW 
having a clear, quick intellect — See also translations at intelligent 
of the eyes: able to see clearly; of eyesight: keen, sharp — see keen, 
sharp 
manifest to the mind as light is to the eyes — see evident, plain 


of a rhythm or tempo: lively, upbeat — see lively, upbeat 
x 
show V 
of a metal object or surface: lacking any protective coating or surface 


treatment for the prevention of corrosion 


Dawn - verb defined by Wiktionary as 
Verbjedit] 
dawn (third-person singular simple present dawns, present participle 
dawning, simple past and past participle dawned) 
1. (intransitive) To begin to brighten with daylight. quotations WA new day 
dawns. 


2. (intransitive) To start to appear or be realized. quotations W/ don't want 
to be there when the truth dawns on him. 


3. (intransitive) To begin to give promise; to begin to appear or to 
expand. 


O=a:A:e 
O = {a,A,v} 
O=atA+e 


O = ate 
O = {aœ} 
O=a't 


O = Oneness as in advaya unity not radical monism 
O=U+E=ite 


U-i-l 
E=atA 
O=U+E 


Formula 1: 
[let U =i+I; let E = a+A] 
O=U+tE 


Luminous mind (Skt: prabhasvara-citta or abhàsvara-citta, Pali: 
pabhassara citta; Tib. Ssa Aaz" ‘od gsal gyi sems; C. BAM 
guangmingxin; J. JéBAit. komyoshin; K. kwangmyóngsim) is a Buddhist 
term which appears in a sutta of the Pali Anguttara Nikaya as well as 
numerous Mahayana texts and Buddhist tantras.[1] It is variously translated 
as "brightly shining mind", or "mind of clear light" while the related term 
luminosity (Skt. prabhasvarata; Tib. *«era ‘od gsal ba; Ch. guang ming; 


Jpn. Kkomyo; Kor. kwangmyong) is also translated as "clear light" in Tibetan 
Buddhist contexts or, "purity" in East Asian contexts.[2] The term is usually 
used to describe the mind or consciousness in different ways. 

This term is given no direct doctrinal explanation in the Pali discourses, but 
later Buddhist schools explained it using various concepts developed by 
them.[3] The Theravada school identifies the "luminous mind" with the 
bhavanga, a concept first proposed in the Theravada Abhidhamma.[4] The 
later schools of the Mahayana identify it with both the Mahayana concepts 
of bodhicitta and tathagatagarbha.[5] The notion is of central importance in 
the philosophy and practice of Dzogchen.[6] 

In Sanskrit Mahayana texts and their translations, the term is a compound 
of the intensifying prefix pra-, the verbal root bhàsa (Tibetan: 'od) which 
means light, radiance or luminosity and the modifier vara (Tibetan: gsal ba) 
which means 'clear,' and also ‘the best of, the highest type.'[16] Jeffrey 
Hopkins' Tibetan-Sanskrit dictionary glosses the term compound as: 

clear light; clearly luminous; transparently luminous; translucent; brightly 
shining; transparent lucidity; splendor; radiance; illumination; spread the 
light; lustre; come to hear; effulgence; brilliance.[17] 

Mahayana texts{edit] 

Mahayana sutras generally affirm the pure and luminous nature of the 
mind, adding that this is its natural condition (prakrti-prabhsvara-citta).[12) In 
the Paricavimsati Prajfiaparamita sutra, the prabhsvara-citta is interpreted 
thus: 

This mind (citta) is no-mind (acitta), because its natural character is 
luminous. What is this state of the mind's luminosity (prabhsvarat)? When 
the mind is neither associated with nor dissociated from greed, hatred, 
delusion, proclivities (anusaya), fetters (samyojana), or false views (drsti), 
then this constitutes its luminosity. Does the mind exist as no-mind? In the 
state of no-mind (acittat), the states of existence (astit) or non-existence 
(nstit) can be neither found nor established... What is this state of no-mind? 
The state of no-mind, which is immutable (avikra) and undifferentiated 
(avikalpa), constitutes the ultimate reality (dharmat) of all dharmas. Such is 
the state of no-mind.[12] 

A similar teaching appears in some recensions of the Astasahasrika (8000 
lines) Prajfíaparamità Sūtra. Edward Conze considered the teaching on the 
"essential purity of the nature of mind" (prakrti cittasya prabhasvara; 
xinxiang benjing, C MBZ) to be a central teaching of the Mahayana. 


However according to Shi Huifeng, this term is not present in the earliest 
textual witness of the Astasahasrika, the Daoxing Banruo Jing, attributed to 
Lokaksema (c. 179 CE).[18] Mahayana texts like the Ratnagotravibhanga, 
also associate prabhsvara with awakening (bodhi) and also another term, 
natural or original purity of mind (cittaprakrtivisuddhi).[19]20] In some 
Mahayana shastras, natural purity is another term for Emptiness, Suchness 
and Dharmadhatu.[21] Asanga's Mahayanasamgraha for example, states: 
The essential purity (prakrtivyavadàna), i.e., the true nature (tathata), 
emptiness (Sünyatà), the utmost point of reality (bhütakoti), the signless 
(animitta), the absolute (paramartha), the fundamental element 
(dharmadhatu).[22) 

The Bhaarapala-sutra states that the element of consciousness 
(vij£anadhatu) is pure and penetrates all things while not being affected by 
them, like the rays of the sun, even though it may appear defiled.[12] 
https://en.wikipedia.org/wiki/Luminous mind 

Luminosity or clear light (Tibetan 'od gsal, Sanskrit prabhasvara), is a 
central concept in Esoteric Buddhism, Tibetan Buddhism and Bon. It is the 
innate condition of the mind, associated with buddha-nature, the realisation 
of which is the goal of meditative practice. It is said to be experienced when 
the coarse and subtle minds dissolve during deep sleep, during orgasm, 
and during the death process.[39][40][12] All systems of Tibetan Buddhism 
agree that the clear light nature of mind is non-conceptual and free from all 
mental afflictions, and that tantra is the superior method of working with this 
nature of the mind.[41] 

The Indian tantric commentator Indrabhuti, in his Jianasiddhi, states that 
Being luminous by nature, this mind is similar to the moon's disc. The lunar 
disc epitomises the knowledge (jñāna) that is luminous by nature. Just as 
the waxing moon gradually emerges in its fullness, in the same way the 
mind-jewel (cittaratna), being naturally luminous, also fully emerges in its 
perfected state. Just as the moon becomes fully visible, once it is freed 
from the accidental obscurities, in the same way the mind-jewel, being pure 
by nature (prakrti-pariSuddha), once separated from the stains of 
defilements (Kle$a), appears as the perfected buddha-qualities (guna).[12] 
Luminosity is also a specific term for one of the Six Yogas of Naropa.[42] In 
his commentary, Pema Karpo says that the clear light is experienced briefly 
by all human beings at the very first moment of death, by advanced yogic 
practitioners in the highest states of meditation, and unceasingly by all 
Buddhas.[43] 


Various Vajrayana practices involve the recognition of this aspect of mind in 
different situations, such as dream yoga. In this case, the practitioner trains 
to lucidly enter the deep sleep state.[44] If one has the ability to remain lucid 
during deep sleep, one will be able to recognize the luminosity of death and 
gain Buddhahood.[45] This is called the meeting of mother and child 
luminosities, resulting in the state of thukdam at death.[46] 
Dzogchenjeait] 

In Tibetan Buddhist Dzogchen literature, luminosity ('od gsal) is associated 
with an aspect of the Ground termed "spontaneous presence" (Lhun grub), 
meaning a presence that is uncreated and not based on anything causally 
extraneous to itself.[47] This term is often paired with 'original-purity' (ka 
dag), which is associated with emptiness (shunyata), and are both seen as 
inseparable aspects of the Ground. Other terms used to describe this 
aspect are dynamism or creative power (rtsal) and radiance (dwangs).[48] 


Sanskrit dictionary 
[«previous (P) next»] — Prabhasvara in Sanskrit glossary 
Source: DDSA: The practical Sanskrit-English dictionary 


Prabhasvara (WMI«).—a. Brilliant, bright, shining. 

Source: Cologne Digital Sanskrit Dictionaries: Edgerton Buddhist Hybrid Sanskrit 
Dictionary 

Prabhasvara (WHmI«x).—(1) adj., clear (of a voice): ?ra Mahavyutpatti 451, of 
Buddha's voice; (2) m., name of a class of gods: deva (mss. divya) ca 
brahma ca prabhasvara ca Mahavastu iii.122.12 (verse); in sg., following 
abhasvara (of which it is probably a variant; perhaps read abhasvara in 
Mahavastu?), (Arya-)Mafiju$rimülakalpa 19.9 (compare $uddhabha and 
punyabha, which follow); (3) m., name of a yaksa: Maha-Mayüri 91; (4) ?ra, 
f.; name of a magic plant: Divyavadana 113.27 ff. 

Source: Cologne Digital Sanskrit Dictionaries: Cappeller Sanskrit-English Dictionary 
Prabhasvara (WMmT«n).— [adjective] shining bright, splendid. 

Source: Cologne Digital Sanskrit Dictionaries: Monier-Williams Sanskrit-English 
Dictionary 

1) Prabhasvara (WWuT«n):—[-pra-bhasvara] [from pra-bhas] mfn. idem, 
[Ramayana; Kathasaritsagara] 

2) [v.s. ...] clear, shrill (as a voice), [cf. Lexicographers, esp. such as 
amarasimha, halayudha, hemacandra, etc.] 

3) Prabhasvara (WWum«nur):—[-pra-bhasvara] [from pra-bhasvara > pra-bhas] 
f. a [particular] mythical plant, [Divyavadana] 


f. lightning (lit. having brief splendour). 

2( pr 1. P. %{-bhAti} , to shine forth , begin to become light , 
mab shine , gleam RV. &c. &c. ; to appear , seem , look like 

3( pr f.light , splendour , radiance , beautiful appearance (ifc. 
mab often mfn. with f. %{A}) Mn. MBh. &c. ; the shadow of the 
w hA gnomon on a sun-dial Sulryas. ; light variously personified 

4( pr f.splendour, light, beauty (often ---), pl. rays; a woman's 


prabhA f. Splendor, Light, Beauty; to shine forth, to become light, to 
illuminate 


Sanskritieait 


Alternative scriptsjecit] 
hide A 
Alternative scripts 
use? (Balinese script) 


e Fol (Assamese script) 


* Bel (Bengali script) 
(33° (Bhaiksuki script) 
UIrr (Brahmi script) 

a enr (Grantha script) 

e MQ4I (Gujarati script) 

(uis 2 (Javanese script) 


e {UM (Khmer script) 


— a 
e ©% (Kannada script) 


* U[?]s[?]» (Lao script) 
- . WW (Modi script) 


. [goo (Burmese script) 


xT (Newa script) 


¢ Ql (Oriya script) 
035077 (Saurashtra script) 
¢ İT (Sharada script) 
yx (Siddham script) 


* XZ (Telugu script) 
* USIN (Thai script) 
° SER (Tibetan script) 
*hort (Tirhuta script) 
Emegi 
From Proto-Indo-European *pro- + *b’eh,-. Synchronically analysable as U- 
(pra-) + HT (bhà). 
Pronunciation(edit] 
*  (Vedio) IPA(key): /pre.b^à:/ 
* (Classical) IPA(key): /pre.b"a:/ 
Noun(edit] 
WUT - (prabha) f 
1. light, brilliance, radiance, splendour, lustre, luminosity quotations W 
2. beautiful appearance 
3. sunlight quotations WV Synonyms: see Thesaurus Yip 


4. the shadow of the gnomon on a sundial 
WUT 3841 
Prabha Ushas 


WAR 383 
Prabhasvara Ushas 


Prabhashvara is the color of the aura of Gautama Buddha.[1] The actual 
spectrum of his aura consists of five colors: 
Pāli: 

* ila (sapphire blue) 


* pita (golden yellow) 
e  lohitaka (crimson) 


e  odáta (white) 

e  mafjettha (scarlet) 
The mixture of those five colors is believed to be Prabhashvara but it is 
depicted as separate strips of the five colors. 


emat 

ad ee ON 

AA AIA AR AN SAA 
O sal Ozerchenma 


Jump to: navigation, search 
AR INA] (Wyl. 'od gsal) n. Pron.: 6 sal 
e — lucidity, sheer lucency >HvG PBBT MD 
e Clear Radiance [Three Realms of Samsara] [Form realm] [Second Dhyana] 


e Skt. 3IHT&NT, abhasvarah, Pron.: abhasvarah [Mahavyutpatti] [Sanskrit] 
MVP 


dawn (2car, toreng, tho rengs) 


Nounredit] 
AR * ('od) 
1. light 


Marici (Sanskrit: HRtat; Chinese: BF); Pinyin: Molizhitian, lit. "Ray of 
Light"), is a deva, as well as a bodhisattva associated with light and the 


(0) Sun. In © my —— Buddhism, 


she is among lists one of 
the guardian devas, specifically the med Devas (Chinese: T 7X8& 
X; Pinyin: Shíliü Zhatian), the Twenty Devas (Chinese: — T 8E X; Pinyin: 
Ershí Zhatian) and the Twenty-Four Devas (Chinese: Z+ PUs& X; Pinyin: 
Ershísi Zhatian). In Taoism and Chinese folk religion, Doumu (Chinese: 3l. 
mA; pinyin: Dóumü Yuánjün) is considered to be synonymous with 
Marici within Chinese Esoteric Buddhism. 


Tibetan 
8l (ma, "goddess") 


The sun is coming up above the horizon--then we have sunrise. Pinyin: E 
dàn 


= 
and H 


Dawn 
Bright 


JaN ype 
gp 


Ideogrammic compound (2B): H +— - the sun (H) appearing over the 
horizon (—). Verb[edit] 

SE 

[— Wis 


1. to comprehend 
Pronunciationj[edit] 


more V 
e Mandarin (Pinyin): dàn (dan4) 
(Zhuyin): 7 5, ` 


e Cantonese (Guangzhou, Jyutping): daan3, daan3-2 
(Iaishan, Wiktionary): an1 


* Min Nan (Hokkien, POJ: toa" / tàn 
(Teochew, Peng'im): dang3 / duan3 


e Middle Chinese: /tanH/more w 


e Old Chinesemore v 


(Baxter-Sagart): /*t‘an-s/ 
(Zhengzhang): /*ta:ns/ 


Definitions[edit] 
H 


SZ nA 


1. early morning; dawn 2H E3336 El / ABAH — tongxiaodádàn — 
all the night until dawn 


2. day HH — dàndàn — every day 
3. first day of a lunar month 


4. (Chinese opera) female character, particularly a lead role, in a 
traditional Chinese opera See also: Ef 


5. (Chinese opera) actor or actress known for playing such characters 
Compoundsjedit] 
show V 


Derived terms from El 
Etymology 2{edit] 
Expand 
For pronunciation and definitions of E! — see & (“egg; egg-shaped 
object; etc.”). 


sens r " r1 . "EI 1 1 . TT ne - IF , 


Japanesefedit] 

Kanjijedit] 

See also: 

Category:Japanese terms spelled with B 


H 


(common "Joyo" kanji) 


1. morning 
2. dawn 


esed 
Go-on: 7c A (tan, Joyo); TE A (dan, Joyo) 


Kan-on: 7c Á (tan, Joyo) 

Kun: & L 7c (ashita, El) 

Nanori: & & (aki); && 5 (akira); Alt (ake); AS (asa); Jc]. L 
(tadashi) 


Chinese “bright” = Jé 

36 Ideogrammic compound (£8): X (“fire”) + P 
(“kneeling person”) — fire over a person's head, 
emphasizing the shining of light (Shuowen). 


Etymology[edit] 
From Proto-Sino-Tibetan *hwan (“shine; bright; yellow”). Cognate with EE 


C 
(OC *g"a:rj, “yellow’), Bj (OC *k™a:ns, "bright; well-lit”), Burmese OCs 


(wang;, "bright"). 

Pronunciation 1g[eait] 

more V 
Mandarin (Standard) (Pinyin): guaang, guáng (guangi, guang3) 
(Zhuyin): « X 7c, KX 


(Chengdu, SP): guangl 
(Dungan, Cyrillic): ryoH (guon, I) 


Cantonese (Jyutping): gwong1 

Gan (Wiktionary): guong1 

Hakka (Sixian, PFS): kông 

(Meixian, Guangdong): guong1 

Jin (Wiktionary): guon1 

Min Bei (KCR): guang 

Min Dong (BUC): guong 

Min Nan (Hokkien, PO): kng / Kui" / kong. 
(Teochew, Peng'im): geng1 / guangi 


Wu (Wiktionary): kuaan (T1); kuan (T1) 
Xiang (Wiktionary): guan1 


Dialectal datamore w 


Middle Chinese: /kwan/more v 
Old Chinesemore Y 


(Baxter—Sagart): l'k'^an/ 


(Zhengzhang): /"k"a:n/ 


Definitions[edit] 


Jc 
1. light; beam; ray (Classifier. R m; 38 m) EH / KTH — déngguang — 


lamplight 
RHE RK — jüguangdeng — spotlight 
— FR IG PY As BY HES © msc, trad] 


2. —R WA ]2& BI XE3K, mso, simp1YT shu guang touguó 
ménféng shé jinlái. [Pinyin] 
A beam of light shone through the door. 


= 


3. glory; pride 2% 27 36 / GZW — Taiwan zhi guang — the 
pride of Taiwan; someone who has brought glory to Taiwan 


4. bright Antonyms: AÈ (an), & (hei) 


5. shiny 
6. to make bare; to be naked 


Japanese Pronunciationr[edit] 


e On yomi: Goon 
o (Tokyo) C 


— [k6‘06] (Atamadaka - [1]) 
o IPA(key): [ko:] 


3. scenery 
4. glory, honor/honour, pride 
5. enlightening 
6. exhaust, run out 
[edit] 
Kanjijedit] 
See also: 


Category:Japanese terms spelled with 3¢ 
N [7 


(grade 2 "Kyoiku" kanji) 
Readinggs[edit] 
Go-on: c 2 (kð, Joyo)e < 19 2 (kwau, historical) 


Kan-on: c > (kð, Joyo) < 19 5 (kwau, historical) 

Kun: O'7^ D (hikari, 36, Joyo); ODS (hikaru, 36, Joyo) 
Nanori: & & (aki); Ø & D (akira); € S (teru); O € (hiko); AH 
(mi); AD (mitsu) 


Compoundsjedit] 
TI 822 


(takemitsu) 
Etymology 1rjeait] 


Kanji in this term 


pis 


On) 


Grade: 2 


kun’yomi 


English Wikipedia has an article on: 

Light 

(pitkari» — */piikari/ > /dikari/ > /hikari/ 
From Old Japanese. 

Nominalization of the H JÉ (ren'yokei, “continuative or stem form") of 


verb 36 @ (hikaru, “to shine, to glitter, to gleam”).[1][2] 


Pronunciation(edit| 
e  Kun'yomi 
o (Tokyo) O 2^ D 
[hàikárí*] (Odaka - [3])[3][2] 
o |PA(key): [cikari] 
Nounjedit] 


ri) 
1. a ern perceived light: 
1. alight, beam, illumination 


2. agleam, glow, ray 


3. aglimmer, shine, sparkle 9-1 PEY F Odum 


daiyamondo no hikari 
a diamond's glitter / shine / twinkling 


4. aluster/lustre, polish, sheen 


Luminous mind (Skt: prabhasvara-citta or abhàsvara-citta, Pali: 
pabhassara citta; Tib. {sera ‘od gsal gyi sems; C. 6B 
guangmingxin; J. JGBHi0^ komyoshin; K. kwangmyóngsim) is a Buddhist 
term which appears in a sutta of the Pali Anguttara Nikaya as well as 
numerous Mahayana texts and Buddhist tantras.[1] It is variously translated 
as "brightly shining mind", or "mind of clear light" while the related term 
luminosity (Skt. prabhasvarata; Tib. sera ‘od gsal ba; Ch. guang ming; 
Jpn. komyo; Kor. kwangmyong) is also translated as "clear light" in Tibetan 
Buddhist contexts or, "purity" in East Asian contexts. 


Bright 

Jap affix pronunciation: (kō) Chinese: guang 
Dawn 

Chinese dàn Jap tan 


AIK 
BRIGHT DAWN in Ancient Chinese Glyphs 


Ld 
Jy 


sé 
H 


Japanese: kō tan 
Mandarin: guang dàn 


BRIGHT DAWN Mandarin pinyin: míng yáo ri 
In Japanese 


EE 


HA 


Gyo-Mei / Dawn-Bright 


N) -4 NS 


Bright Dawn in Egyptian Hieroglyphs 


i IR 
Can hd h' 


Bright Dawn in Emojis 


vie vie vele ver 
xx p: * 
og og EFS j FT 


Dawn Goddesses 


Proto-Indo-European: Haéusos 
Mesopotamia: Aya 

Egyptian: Tefnut 

Vedic: Ushas 

Taoist: Bixia Yuanjun 

Shinto: Ama-no-Uzume 
Buddhist. Marici 


Etruscan: Thesan 

Armenian: Ayg 

Greek: Eos (Artemis is also linked with Dawn) 
Roman: Aurora / Mater Matuta 

Slavic: Zorya 

Germanic: Eostre / Ostara 

Celtic: Brighid 

Lithuanian: Ausra 

Tagalog: Liwayway 

Polynesian: Atarapa 

Marquesan: Atanua 

Tarot Major Arcanum 17: The Star 

Christian: Our Lady of the Gate of Dawn / Our Lady 
of Ostra Brama 


WN © 


EJ E E 
Z7 Western Zhou Z7) Warring States Z7) Liushutong 


Bronze inscriptions Chu slip & silk script (compiled in Ming) 


transcribed ancient 
scripts 


E 
Z7] Western Zhou / Shang Oracle / Shuowen Jiezi (compiled in Han) 


Bronze inscription Bone script small seal script 


2. IH. 2 


Mandarin yáng / Japanese affix yo 


Glyph origin 


la (Traditional) & BH (Simplified) Phono-semantic compound 
(23€, OC *lan) and ideogrammic compound (S3): semantic Ẹ 
(“hill”) + phonetic & (OC "lar, sunshine") — sun shining on a hill. 


æ Ideogrammic compound (S3): H “sun” + m "altar" + Z “sunrays”. 
Etymology 


Either Sino-Tibetan or a Mainland Southeast Asian Wanderwort (loan- 
word); compare Burmese és lang: “bright”, Lepcha a-/on “reflective 
light" & Thai Uas bplàng, “bright; shiny". 


Proto-Kuki-Chin meaning: shine; light; bright 
synonyms: 

e [sunshine 

e = bright; scenery 

e $5 mirror 

e X bright 

e Ẹ brilliant, splendid; rule; emblem; display (v.) 


im. PH. 2 


Mandarin yang / Japanese affix yo 


Chinese meanings: 

(philosophy) “male” principle; yang (in yin-yang) 

light 

positive 

sun 

male genitals 

open; overt 

south-side of a mountain; north-side of a river 

(phonetics of a syllable) closed with a nasal consonantal coda 


Japanese Affix meanings: Japanese noun meanings: 
sun; sunlight; light yang (in yin-yang) 

yang (in yin-yang) the open (visible space) 
positive; plus; male 

open; overt 


https://en.wiktionary.org/wikif4g ^ https-/en.wiktionary.org/wiki/zz 


BN 


aK Stam FA 


*XÉ jing pure; clean; unspoilt 


jing gnij 


BiE Chinese Guanyin 


&iPhono-semantic compound (25$, 


(OC *ko:ns) + semantic A (“see”). 


OC *ko:n, *ko:ns): phonetic # 


Originally a pictogram (&RHZ) of a nose; in China (and East Asia) one 


points at one’s nose to indicate oneself, hence an ideogram EEES of 
“self”. 
The original meaning of “nose” has been replaced by &. 
Pronunciationreait] 
more V 

e Mandarin (Standard) (Pinyin): zi, zi (zi4, zi2) 
Definitionsieait] 


1. self, oneself; one's own A RAG / BMA — ziguzi — each 
minding his own business; each for himself 


2. certainly, of course 
3. personally 
4. since; from BAMA — zi zud ér you — from left to right 


Compoundsieait] 
show V 


Derived terms from =| 


Japanesefedit] 

Kanji[edit] 

See also: 

Category:Japanese terms spelled with B 


= 


(grade 2 "Kyoiku" kanji) 
1. self, oneself 


Hee he LY 


pronunciation: k'v55 tei33 hy21 s021 muuJ33 t'v33 


English word for word: dusk / cloud / red / dawn / sky / clear 


Dew 
name in Egyptian Hieroplyphics 


DA 


b AL. 


o 99 
o 
o 
o 


"to cense", "to pour out a libation"; as the noun, "incense", "incense offering", "dew"; 
B. For the noun, Coptic language eiote-(5 entries), (Egyptian id, idy, id.t), for dew, 
mist, vapour, rain-storm, moisture, exudation (under spelling of Egyp. lang. iad. 


liquid falling from hand 
D46A 

° U+130A8 
https://en.wikipedia.org/wiki/List_of_Egyptian_hieroglyphs#D 


Orgyen Tobgyal Rinpoche's handprint in gold paint showing the syllables of the male buddhas on the 
fingers of the right hand (from left to right ah tram om hung and hrih) and female buddhas on the fingers 
of the left hand (from left to right pam lam mum mam tam). 


AH-TAM : pinkies Vairocana-White Tara space buddha center white vam 
TRAM-MAM : rings Ratnasambhava-Mamaki water jewel/vase south yellow 
AUM-MUM : middles Amoghasiddhi-Green Tara air vajra/wheel east green ah 
HUM-LAM : indexes Akshobhya-Locana earth karma north blue 

HRIH-PAM : thumbs Amida-Pandara fire lotus west red 


Mudra of confession 


advaya 

nonduality3T&3 T3535 AN — 

Basic Meaning 

Literally, "without duality," it refers to that which is 
indivisible, in that it is not divided into two. 

Has the Sense of 

Often used to reference the ultimate truth, which is 
beyond dualistic conceptions such as subject and 
object and so forth. 


Chinese bu'er, bü ér 
Pinyin 


Japanese funi 
Transliterati 
on 


ka dag 

primordial purity Ts 

Basic Meaning 

Primordial purity is a term found in the Dzogchen 
tradition and refers to the empty nature of phenomena 
which is experienced through the practice of cutting- 
through meditation (khregs chod). It is often 
juxtaposed with spontaneous presence (Ihun grub). 
Has the Sense of 

All things in Mahāyāna and Vajrayāna Buddhism are 
said to be primordially empty and thus pure and free 
from extremes and defilements. More specifically, 
primordial purity refers to the nature of consciousness 
or buddha-nature, which is empty by nature but 
endowed with spontaneous luminosity. Primordial 
purity is the empty aspect of the buddha-nature which 
is primordially present in all beings. 


Term Variations 


Key Term ka dag 


Topic ka dag 
Variation 


Tibetan maq ( kadak) 


Wylie ka dag ( kadak) 
Tibetan 


Transliterati 
on 


Buddha- primordial purity 
nature Site 


Standard 
English 


Jeffrey essential purity 
Hopkin's 

English 

Term 


Ives Waldos original purity 
English 
Term 


Term Information 


Source 
Language 


Basic 
Meaning 


Tibetan 


Primordial purity is a term 
found in the Dzogchen 
tradition and refers to the 
empty nature of phenomena 
which is experienced 
through the practice of 
cutting-through meditation 
(khregs chod). It is often 
juxtaposed with spontaneous 
presence (Ihun grub). 


Has the 
Sense of 


Related 
Terms 


Term Type 


Definitions 


All things in Mahayana and 
Vajrayana Buddhism are 
said to be primordially empty 
and thus pure and free from 
extremes and defilements. 
More specifically, primordial 
purity refers to the nature of 
consciousness or buddha- 
nature, which is empty by 
nature but endowed with 
spontaneous luminosity. 
Primordial purity is the empty 
aspect of the buddha-nature 
which is primordially present 
in all beings. 


trekcho 


Noun 


Rangjung primordial purity [thd]. 

adm primordial purity, primordially 
pure; *; originally pure, pure 
from the beginning / first. 
Primordial purity. The basic 
nature of sentient beings 
which is originally untainted 
by defilement and beyond 
confusion and liberation 


Oneness Formula of Rev. Koyo Kubose 
as understood by Choyo who is responsible for any rubbish 


Salutations to the Adi-Guru who is Adi-Buddha Himself. Hail to The Bright Dawn 
Shakti. All praises to They, the Unbound, mysteriously found in these 5 mounds. 


Oneness = Right Understanding (impermanence + Interdependency) + Enlightened 
Living (acceptance + Appreciation) 


Let O = Oneness (as in 1 hOMe / Unity not uniformity / Advaya Non-Duality) 

Let U = [Bright] Unstained Understanding 

Let E = Enlightened Happening [Dawn-ing] 

Let i = right understanding of impermanence (essence of all skandhas in samsara) 
Let I = right understanding of Interdependency / Inter-being (nature of all skandhas 
in samsara) 


Let a = acceptance of Dharma as Reality & responsibility; receptivity to 
impermanence 

Let A = Dharmic practice of Appreciation; Living with Gratuitous Grace-ing; 
active, skillful, compassionate engagement with inter-being 


BRIGHT UNDERSTANDING 


Bright = sun disc + crescent moon (in Chinese pictography) = Mind’s Sun essence 
as emptiness (primordial purity) + Mind’s Moon nature as clear cognizance 
(luminosity) = not samsara’s impermanent essentiality + not samsara’s nature of 
dependent co-arising = 1&I together = I& Thou united = the Whole You = U 


U = Unstained (primordially pure) Understanding (luminous cognizance) = seeing 
Impermanence fully + comprehending dependent co-origination thoroughly = ever- 
returning to this Ultimate Grounding. 


Applying the alchemical law of “solve et cogula” or integral evolutionary principle 
of “include & transcend”: 

— Correctly viewing & accepting i, the anitya of the skandhas, leads from being 
bound by / suffering from them to transcending them & knowing Amitayus, who is 
unbounded Life, the primordial purity-essence of the wisdom of emptiness. 

— Properly comprehending & appreciating/welcoming I, the interconnectivity of 
all skandhas, the mind is liberated from self-clinging & oriented towards self- 
giving. 


| will here link Bright Understanding (U) with the Mind’s essence & nature, 
discussing the Mind’s compassionate energetic response when | come to 
Dawn Happening (E). It may be an imprecise analogy in some ways but I’m 
throwing it out there & feel free to critique. 


Wikipedia states: 

In Dzogchen teaching, rigpa (Tibetan: RTE, Wylie: rig pa; Skt. vidyā; 
"knowledge") is the knowledge of the ground.[note 1] The opposite of rigpa is 
marigpa (avidya, ignorance)... Unknowing (marigpa) is not knowing the 
nature of mind. Knowing (rigpa) is the knowing of the original wakefulness 
that is personal experience.[4] Rigpa has two aspects, namely kadag and 


Ihun grub.[5] Kadag means "purity" or specifically "primordial purity".[6][7] 
Lhun grub in Tibetan normally implies automatic, self-caused or 
spontaneous actions or processes.[8] As quality of rigpa it means 
"spontaneous presence" [6][note 3]... The Ground in Dzogchen therefore, is 
the indivisibility of ‘kadak’, primordial purity and "Ihündrup', spontaneous 
presence... 


Dzogchen compares empty essence to the open sky, cognizant luminosity to the sun & 
compassionate energy to sunlight. But | here shall take the sun to be symbolic of Ultimate 
essence (the sun commonly regarded as supreme Source in so many religions), the moon to 
represent cognizance (due to its nature of reflecting light & the self-reflexive nature of higher 
levels of consciousness) & later consider energy as enlightened living. | consider the eternal 
kenotic (self-emptying) Amitayus sun essence antithesis to anitya appropriate. And Becuase 
the moon's nature is to change in shape & color while reflecting light | think it is fine to link the 
moon to the nature of consciousness. 


Rigpawiki.org: The ground of Dzogchen is the fundamental, primordial state, our 
absolute nature, which is already perfect and always present. It is described as 
being endowed with three qualities: its essence, its nature and its compassionate 
energy. Although conceptually we make distinctions between them, these three 
qualities of the ground of being are united... 

The first quality, the empty essence is called primordial purity (Tib. 757, 


kadak, Wyl. ka dag) because it is free from adventitious defilements, and 
because it is empty of inherent existence... The second quality is that its 
nature is cognizant, being spontaneous presence or /hundrup (Tib. gray, 


Wyl. /hun sgrub)... While the essence of mind is empty... its nature is 
cognizant and clear...We are aware, we can see, we can hear and we can 
feel. That is the cognizant nature. Everything appears and manifests out of 
this cognizant nature, which is sometimes also referred to as ‘luminosity’ or 
‘Clear Light’. 


| cannot find Sanskrit, Pali, Chinese or Japanese equivalents to kadag but 
would suggest it is pointing at the prajna-paramita of shunyata ina 
Shentong sense. 


Wikipedia explains the corresponding terms for luminosity in various Buddhist 
traditions: 

Luminous mind (Skt: prabhasvara-citta or abhasvara-citta, Pali: 
pabhassara citta; Tib. $s Aaz" ‘od gsal gyi sems; C. SBA 


guangmingxin; J. JéBAit. komyoshin; K. kwangmyóngsim) is a Buddhist 
term which appears in a sutta of the Pali Anguttara Nikaya as well as 
numerous Mahayana texts and Buddhist tantras.[1] It is variously translated 
as "brightly shining mind", or "mind of clear light" while the related term 
luminosity (Skt. prabhasvarata; Tib. “xax ‘od gsal ba; Ch. guang ming; 
Jpn. komyo; Kor. kwangmyong) is also translated as "clear light" in Tibetan 
Buddhist contexts or “purity” in East Asian contexts. 


https://en.wikipedia.org/wiki/Rigpa 
The Egyptian upright “mace” hieroglyph means “white, bright". Consider it 


knocking some sense into you or as a street light. The image & 
pronunciation are: 


| he 


Now mirror the phonetics. You get bh which is the root Sanskrit word "bha" 
for "light", related to Greek “pho”, another letter-sound spin from b to p. 


Let me write Devanagari letter Bh with the 
chandrabindu (which is the ancient Chinese glyph for 
"bright"): 


° 
t 


| This gives us Bham, the Bhairav seed syllable that destroys fear. 


And here is the Chinese glyph for “bright” BH & the 


S) Y 


Sanskrit chakrabindhu: 


BR in “bright” is a vastly important consonant string which I shall here only 
attempt to very minamally point out. This is the sacred all creative breathing sound 
in Semetic derived forms of mysticism. The first letters of the book of Genesis in 
Hebrew are BR. The first word of the Lord’s Prayer in Aramaic is Abwoon which 
has the B breath shifting to V to W then carrying on into Om. B puns into P, Ph, F 
& R puns into L, so you thus find so many cities around the globe with BuRg, Pur, 
PoL name forms referring to the collective body of the divine PeRson. So in BR 
we have the PuRe BRight really real unlimited FuLL PeRson, Adi-Buddha, 
BReathing. View natural sPiration as FuLLy infused with supramundane 
insPiRation. BReathe in acceptance of Thisness. BReathe out Appreciation for 
Thusness. 


Br. is an abbreviation for “brother” & let us asPiRe to FuLLy regards each sentient 
being & every created formation as our most intimate familial relation. 


We find in the Dutch word *boer" is also a Proto-Germanic BR root referring to a 
farmer, a peasant, a dweller/inhabitant, or a neighbor. Let us aspire to be PooR as 
in humble in spirit, a wise FaRmer / cultivator of virtues, a good neighbor. 


ITE in “bright” is also interesting to examine. As an English suffix -ite refers a 
follower of some view, indicated by what comes before this suffix. Here we can 
play with -ite in “bright” as indicating a FoLLoWeR of Buddha’s Right View. 
Check out these other ITE linguistic streams, especially taking note of the Latin PR 
connection! But let me first amplify & clarify the BR-ITE Understanding 
elements... 


U = Unstained Understanding (UU = W which is solar+lunar Wisdom) = i+I 
Let i = lunar understanding = seeing Impermanence nature of samsara = seeing 
Mind's luminous cognizing nature — BReathing's natural inSPiring sPiRation 
Let I = solar understanding = knowing interdependence of samsara = knowing 
Mind's primordially pure emptiness essence — ITE's Latin imperative: You all 


happen as a Consequence (Prasangika); Aim well y'all (like an “archer”, the 
Japanese meaning) 


Tahitian 
Verb 
‘ite 

1. know 


Adjective 
ITE 
1. (medicine) Initialism of in the ear. 


Japanese 
Noun 


UC * (ite) 
1. İF: archer 


Latin 
Verb 
Ite 
1. second-person plural active imperative of eo 
Command: You (plural) Go! [Y 'all aim to understand / to follow !] 


Verb 
eo (present infinitive Ire, perfect active i1 or 1v1, supine itum); irregular 
conjugation, irregular 
(intransitive) (to move oneself): | go, I move (myself) (any kind of animate 
or inanimate motion: walk, ride, sail, fly, etc.) 

2. (to move forward in space or time): I advance, I proceed, I progress; I go 
forth, I move forward, I move onward quotations W Synonyms procedo, 
prodeo, progredior 

3. (to continue to move oneself as before): I proceed; I carry on, I go on, I keep 

going, I move along, I move on 

(to occur resultantly): | happen as a consequence: I result, I follow 
(with the supine): I make-ready for an action: I prepare, I set about 

(in periphrastic constructions), (suggesting intent with futurity): I aim, I 
intend, I mean 


D o e 


7. (law) I go over to the opposing opinion or other side in voting: I accede, I 
cross over 
8. (business) I go for; I am sold at (a certain price) 


Enlightened Happenings Dawn-ing 


E = Enlightened Living = Enlightened Happenings Dawn-ing 

Happen starts with H which is an E variant. And it has Opening and Happy-ing pun 
connotations in addition to the textbook definition of “to occur; to present itself". 
And in Dutch “happen” is verb meaning “to bite” as in “taking hold of; 
establishing firm contact with", which is the same meaning of the “dhri” root in 
Dharma. To bite also means to accept something offered from someone so as to 
receive something further from that person, & has nourishing eating associations. 
So I thought “happen” was a good E related word for living in an ever-dawning, 
newly-emerging way. As (Bright) Unstained Understanding, or UU, is Wisdom in 
this scheme the Enlightened Happening (Dawn) is here Skillful Means resulting 
from a Skull FuLL of the wisdom of PuRe BRight shentong emptiness. The EH 
letter association can be read via a Portugese lense as EH living (eh is texting lingo 
for “yeah!” & the verb “is”). A German reading of “eh” would give "before", 
connoting think before you act, related to the Albanian reading in which “eh” 
means “I sharpen/hone". This EH to AX shapening tone brings us home to “one”, 
EK. As for D, Delta is the directed trajectory & Daleth is the the door, the lifting 
up, of the sun which is Dawn, here linked to the Ever-Emerging Energies 
Expressing Enlightened Happenings. 


Let U be UU, be the sacred HU seed syllable, be the UU of Wisdom, be I&i in 
Mind. 

Let E be Enlightened Energetic Expression, be the EE of so many sacred sound 
seeds, who is She, Adi-Shakti. 

Let a — acceptance 

Let A — Appreciation 

E=atA 


Let us be ever-returning to the Bright Understanding of samsara’s imperancence & 
interdependence which grounds us in the Wisdom of Primordially Pure Luminous 
Awareness 

Let us be are ever-going, ever-flowing out in dynamic dawns, Enlightened 
Emerging Energies which are Compassionate & Skillful. 


The Ground of Dzogchen is described as being endowed with three 
qualities—essence, nature and compassionate energy. The third quality 
of the Ground is its compassionate energy (Tib. gqsr2", tukjé, Wyl. thugs 
rje). 
Just as the sky and sunlight are indivisible, so the empty essence and 
cognizant nature are always a unity. This inseparability or unity is called 
‘compassionate energy’, the manifestation of the compassionate energy of 
the enlightened mind. 
This unceasing compassionate energy is described as: 

e unconfined, 

e unobstructed, and 

*  all-pervasive. 
It too possesses three wonderful qualities: 

e the wisdom that knows, 

e the compassion that is loving and caring, and 

e the power that is able to liberate, protect, and benefit beings and fulfil 

the enlightened activity of the buddhas. 

Tulku Tsullo, a student of Tertón Sogyal Lerab Lingpa, describes it in the 
following way: 
The manifest power of that wisdom is capable of arising as anything 
whatsoever, and therefore this compassionate energy pervades all 
phenomena. All the pure phenomena of nirvana and impure phenomena of 
samsara— whatever there might be— are merely appearances arising to 
one's own mind. All the phenomena of samsara and nirvana are like this; 
there is not a single phenomenon in samsara or nirvana that is not like this, 
and which exists from its own side. The nature of conceptual ideas 
evaluating phenomena and also non-conceptual states of mind is the 
wisdom of rigpa's pure awareness. Therefore, in short, all the phenomena 
of samsara and nirvana are but a display arising through the creative power 
of the wisdom of rigpa within our own minds.[1] 


https://www.rigpawiki.org/ 


Enlightened bE-ing is living with dEEp acceptance & Appreciation 
acceptance relates to Impermanence. 

Appreciation relates to inter-being. 

a = acceptance of I 

A= Appreciation for i 


What do we accept? Anitya / anicca (I) 
What do we Appreciate? Anatman / anatta (1) 


Let a = acceptance = mound [which receive blows of Impermanence like a mound 
embankment] = ah: Adi-letter, seed sound of releasing = receive awe of Awen 
now = AWN 


Awe is to stand in reverence & amazement 
Awen is the Supreme Spirit in Druidic spirituality, an AUM correlate. 


Let A = Appreciation = sunrays [give Dana, yes, lift up, go through the door, be 
poor/humble] 


E=atA 

a = acceptance (receptive life mode: let go; include & transcend) = ahhh... (sound of 
releasing / releaving) 

A= Appreciation (active life mode: keep giving; to be generous & to cherish) = Aha! (as a 
strong Exclamation of Exaltation / raising up). 


E=A+ta 


Ata(h) = [Arabic: gift/endowment; Hebrew: to Enwrap oneself] = 
to live enwrapped (enraptured) with acceptance & Appreciation = E 


Dawn in Egyptian is CQ 


G N28 <2 mound with sunrays 
h' as in “to appear” 


mound = acceptance; an embankment to shield (to accept) attacks; grounded mountain 
Sun rays = radiation of Appreciation 


[ex 


BR-ITE 
D-AWN 


BR-AWN = brawn (strength) = PuRe AWeN 
D-ITE = dite (to prepare for use or action; to make ready) = The Lifting Up - Follower 


Bright Understanding = ever returning; the Mind’s Sun 
essence of emptiness, primordial purity [samara's 
essence 1s interdependence] + the Mind’s Moon nature 
of clear cognizance, luminosity [samsara’s nature is 
Impermanence] 


Dawn-like Happening [dawn mesning ever-freshly 
emerging; “happen” as in English meaning of “to 
occur; to present or offer itself’ & pun “to make 
happy” & Dutch meaning of “to bite” (To take hold; to 
establish firm contact with) = ever going; Ever-birthing 
skillful action (upaya) [acceptance (of Dharma / reality 
& responsibility; acting with Wisdom] + responses of 


compassion (karuna) [Appreciation; responding with 
Love] 


BU-DH 

H is a letter/sound-parallel to E 
BH & UD 

Light-Up 


Bha = light, pho; chandrabindhu = sun & moon = 
bright glyph 


"^ =Bharh or Bhan, seed syllable of Bhairava/Bhairavi 
which destroys fear 


S Letter Da with Sun above for “giving sunrise” 


pronounced dan, as in dana. D is Door & lifting up in 
Hebrew, so with Sun is opening to sun, sunrise. 


We à 


Monier Williams' Sanskrit-English Dictionary 
bhand - to be or make fortunate or excellent ; to be or make glad ; to 
shine ; to honour or worship 


bhandana = mf(%{A})n. shouting , yelling (Mahild. `" gladdening 
"' or "" beautifying "') VS. TS. ; (%{A}) f. (also pl.) acclamation , 
applause , praise RV. ; pl. rain-making sunrays L 

dAna - n. the act of giving 

ud — a particle and prefix to verbs and nouns. (As implying 
superiority in place , rank , station , or power) up , upwards ; upon , 
on ; over , above. 


Capeller's Sanskrit-English Dictionary 

bhand - be bright, shine; resound, praise 

bhandana - a. shouting, cheering 

dan = only, straighten 

dAna = n. giving, imparting, bestowing of 

ud = up, upwards, forth, out, beyond. take up, lift, raise, rear (M. refl.); 
take out, draw (a sword), preserve, save; cease; admit, grant. {upa} life, 
take up, hold under, seize, take, obtain; admit, accept, approve. 


Let U = Unstained Understanding 

Let E = Enlightened Engaging 

Let O = Oneness 

Let Bright = sun + moon = U 

Let Dawn = mound on horizon + rising sun’s shining rays = E 


Formula 1: 
U=i+I ; E=at+A ; U+E=O. 


D = poor, door, lift up / directed trajectory / da =yea=give 

i&a = BReath + AWeN = Brawn = Strength 

I&A = ite and + D = verb dite: To prepare for use or action; to make ready / verb: 
say, recite [the Nembutsu] (2nd person plural imperative Italian) 


I&i Ata(h) 


EU =I 
UE = water 


Formula 1: 
[let U =i+I; let E = a+A] 
O=U+tE 


acceptance relates to Impermanence. 
Appreciation relates to inter-being. 


a = acceptance of I 
A= Appreciation for i 
v= ixl 


Enlightened bE-ing is living with dEEp acceptance & Appreciation 


E=atA 

a = acceptance (passive mode: let go; include & transcend) = ahhh... (sound of releasing / 
releaving, not E tones) 

A= Appreciation (active mode: keep giving; to be generous & to cherish) = Aha! (as a 
strong Exclamation of Exaltation / raising up). 


Ata=e 
E=e 
E = A+a 


Ata(h) = [Arabic: gift/endowment; Hebrew: to Enwrap oneself] = 
to live enwrapped (enraptured) with acceptance & Appreciation = E 


Dawn 


G N28 <2 mound with sunrays 
h' as in “to appear” 


mound = acceptance; an embankment to shield (to accept) attacks; grounded mountain 
Sun rays = radiation of Appreciation 


acceptance relates to Impermanence. 
Appreciation relates to inter-being. 


a = acceptance of I 
A= Appreciation for i 


v= ixl 
O=a- Aœ 
O = {a,A,v} 
O=atA+e 
O = ate 

O = {a,v} 
O-a:e 


O - Oneness as in advaya unity not radical monism 
O=U+E=ite 


U=HI 

E=atA 

O - U-E 
Formula 1: 


[let U =i+I; let E = a+A] 
O - U-E 


Let U = Unstained Understanding 

Let E = Enlightened Engaging 

Let O = Oneness 

Let Bright = sun + moon = U 

Let Dawn = mound on horizon + rising sun’s shining rays = E 


Formula 1: 
U=i+I ; E=at+A ; U+E=O. 


D = poor, door, lift up / directed trajectory / da =yea=give 


i&a = BReath + AWeN = Brawn = Strength 
I&A = ite and + D = verb dite: To prepare for use or action; to make ready / verb: 
say, recite [the Nembutsu] (2nd person plural imperative Italian 


I&i Ata(h) 


EU =I 
UE = water 


Breathing in inter-being; Breathing out impermanence. 


[Pali Text Society's Pali-English Dictionary] 

Samma (indecl.) [Vedic samyac (=samyak) & sami$ "connected, 
in one"; see under sar) ] thoroughly, properly, rightly; in the right 
way, as it ought to be, best, perfectly (opp. miccha) 


[Capeller's Sanskrit-English Dictionary] 

sAmya 

n. equality, resemblance or likeness to; right or normal condition; 
equanimity, impartiality, justice. 


samyaJc 
f. {samIcI3} or {samI3cI} turned to one point or against each other, 
universus or adversus; whole, entire, all; correct, right, true. n. 


{samya3k} adv. towards one point, together, truly, correctly, exactly, 
duly, thoroughly; w. neg. not at all 


[Monier Williams’ Sanskrit-English Dictionary] 

samyaJc 

mfn. (fr. % {sami} = 2. %{sam} +2. %{aJc} cf. Paln2. 6-3 , 93 ; nom. 
%{samya4n} , %{samIcl4} , or %{saml4cl} , %{samya4k}) going 1, 
long with or together , turned together or in one direction , combined , 
united (acc. with %{dhA} , to unite or provide with "' [acc. or dat. of 
pers. and instr. or acc. of thing]) , entire , whole , complete , all (96 
{samyaJcaH} % {sarve} , `" all together " RV. Br. S3aln3khS3r. ; 
turned towards each other , facing one another RV. VS. Br. ; lying in one 
direction , forming one line (as foot steps) S3Br. ; correct , accurate , 
proper , true , right BhP. ; uniform , same , identical W. ; pleasant , 
agreeable ib. ; (% (IAcI]) f. praise , eulogy L. ; a doe Un2. iv , 92 Sch. ; 
N. of a divine female TBr. ; of an Apsaras MBh. Hariv. ; (%{a4k}) ind. 
in one or the same direction , in the same way , at the same time , 
together (with % {sthA} , `" to associate with "') RV. MBh. ; in one line , 
straight (opp. to %{akSNayA} , `" obliquely '') S3Br. KaltyS3r. ; 
completely , wholly , thoroughly , by all means (with % {na} , by no 
means , not at all ") Mn. MBh. &c. ; correctly , truly , properly , fitly , in 
the right way or manner , well , duly (with %{kR} , `" to make good [a 
promise] ") Up. Mn. MBh. &c. ; distinctly , clearly MW. 


Luminous mind (Skt: prabhasvara-citta or abhàsvara-citta, Pali: 
pabhassara citta; Tib. sers ser ‘od gsal gyi sems; C. BAIL 
guangmingxin; J. 3C BHit^ komyoshin; K. kwangmyóngsim) is a Buddhist 
term which appears in a sutta of the Pali Anguttara Nikaya as well as 
numerous Mahayana texts and Buddhist tantras.[1] It is variously translated 
as "brightly shining mind", or "mind of clear light" while the related term 
luminosity (Skt. prabhasvarata; Tib. *«era ‘od gsal ba; Ch. guang ming; 
Jpn. komyo; Kor. kwangmyong) is also translated as "clear light" in Tibetan 
Buddhist contexts or "purity" in East Asian contexts. 


The ground of Dzogchen is described as being endowed with three 
qualities: its essence, its nature and its compassionate energy. The first 


quality, the empty essence is called primordial purity (Tib. 7537, kadak, 
Wyl. ka dag) because it is free from adventitious defilements, and because 
it is empty of inherent existence. 

Tulku Tsullo, a student of Tertón Sogyal Lerab Lingpa, describes it in the 
following way: 

The 'empty essence' is primordial purity. It refers to the empty aspect of the 
wisdom of empty clear light, the universal monarch who creates all 
samsara and nirvana, free from the very beginning and uncompounded. If 
we explain this further, just as ka is the 'original' or the very first of the thirty 
Tibetan consonants, the wisdom of clear light has always been 'pure' (dag) 
from its very origin or primordial beginning, unstained by all the adventitious 
concepts, thoughts, and emotions of the ordinary mind, both subtle and 
coarse, as well as the various impure negative actions they give rise to, as 
well as the coarse and subtle virtuous states of mind such as devotion and 
the various pure positive actions they inspire, and all the neutral intentions 
and the behaviour they motivate, such as ordinary work and everyday 
actions. It is also unstained by the ignorance of believing there is some 
inherent identity to phenomena or to the self, and the habitual tendencies of 
such clinging, as well as the karmic winds upon which they ride. Therefore 
this clear light is called primordially pure and empty. 


The Ground of Dzogchen is described as being endowed with three 
qualities — essence, nature (Tib. xcxà&, rangshyin; Wyl. rang bzhin), and 
compassionate energy, or responsiveness. The second quality is that its 
nature is cognizant, being spontaneous presence or /hundrup (Tib. JJF, 


Wyl. Ihun sgrub). 

While the essence of mind is empty, like the sky, its nature is cognizant and 
clear, like the light of the sun. 

But when we compare the nature of mind to the sky, it has something the 
sky does not have, that is its clarity and cognizance. We are aware, we can 
see, we can hear and we can feel. That is the cognizant nature. 

Everything appears and manifests out of this cognizant nature, which is 
sometimes also referred to as ‘luminosity’ or ‘Clear Light’. 


The fundamental innate mind of clear light (Tib. 444)", Wyl. ‘od gsal) is 


considered to be the nature of mind, or the ultimate root of consciousness, 
and can be understood at several levels: according to the teachings of the 


sutra system, in the context of the tantric teachings, and in the context of 
Dzogchen. 


The unique feature of the Dzogchen approach is that right from the 
beginning you make the experience of clear light itself manifest, almost as 
if it were something tangible — a direct, bare experience of clear light. [1] 

In Dzogchen, on the basis of the clear light itself, the way in which the clear 
light abides is made vivid and certain by the aspect of rigpa or knowing. 
This is free from any overlay of delusion and from any corrupting effect, 
due to conceptual thoughts, that will inhibit the experience of clear light. [2] 


The ground of Dzogchen is described as being endowed with three 
qualities: its essence, its nature and its compassionate energy. The second 
quality, its nature, is spontaneous presence (Tib. gaz, /hUndrup; Wyl. 
Ihun grub). This is not like the empty aspect, primordial purity, but the term 
'spontaneously present' indicates that this is the nature out of which all the 
phenomena of samsara and nirvana arise, and into which they are all 
absorbed. 


The Ground of Dzogchen is described as being endowed with three 
qualities — essence, nature and compassionate energy. The third quality 
of the Ground is its compassionate energy (Tib. g35r', tukjé, Wyl. thugs 
rje). 
Just as the sky and sunlight are indivisible, so the empty essence and 
cognizant nature are always a unity. This inseparability or unity is called 
‘compassionate energy’, the manifestation of the compassionate energy of 
the enlightened mind. 
This unceasing compassionate energy is described as: 

e unconfined, 

e unobstructed, and 

*  all-pervasive. 
It too possesses three wonderful qualities: 

e the wisdom that knows, 

e the compassion that is loving and caring, and 

e the power that is able to liberate, protect, and benefit beings and fulfil 

the enlightened activity of the buddhas. 

Tulku Tsullo, a student of Tertón Sogyal Lerab Lingpa, describes it in the 
following way: 


The manifest power of that wisdom is capable of arising as anything 
whatsoever, and therefore this compassionate energy pervades all 
phenomena. All the pure phenomena of nirvana and impure phenomena of 
samsara—whatever there might be—are merely appearances arising to 
one’s own mind. All the phenomena of samsara and nirvana are like this; 
there is not a single phenomenon in samsara or nirvana that is not like this, 
and which exists from its own side. The nature of conceptual ideas 
evaluating phenomena and also non-conceptual states of mind is the 
wisdom of rigpa’s pure awareness. Therefore, in short, all the phenomena 
of samsara and nirvana are but a display arising through the creative power 
of the wisdom of rigpa within our own minds.[1] 

https://www.rigpawiki.org/ 


The Ground in Dzogchen therefore, is the indivisibility of ‘kadak’, primordial 
purity and 'Ihündrup', spontaneous presence. 


In Dzogchen teaching, rigpa (Tibetan: RTE, Wylie: rig pa; Skt. vidyā; 


"knowledge") is the knowledge of the ground.[note 1] The opposite of rigpa is 
marigpa (avidya, ignorance). 


Rigpa is the knowledge of the ground.[note 2] It has also come to mean the 
"pristine awareness" that is the fundamental ground itself.[3] Erik Pema 
Kunsang translates a text which provides basic definitions of rigpa and 
marigpa in a Dzogchen context: 

Unknowing (marigpa) is not knowing the nature of mind. Knowing (rigpa) is 
the knowing of the original wakefulness that is personal experience.[4] 
Rigpa has two aspects, namely kadag and Ihun grub.[5] Kadag means 
"purity" or specifically "primordial purity".[6][7] Lhun grub in Tibetan normally 
implies automatic, self-caused or spontaneous actions or processes.[8] As 
quality of rigpa it means "spontaneous presence"[6][note 3] It may also mean 
"having a self-contained origin", being primordially Existent, without an 
origin, self-existent.[8] This division is the Dzogchen-equivalent of the more 
common Mahayana wisdom and compassion division. 


https://en.wikipedia.org/wiki/Rigpa 


Bright Understanding = ever returning; the Mind’s Sun 
essence of emptiness, primordial purity [samara's 
essence is interdependence] + the Mind’s Moon nature 
of clear cognizance, luminosity [samsara’s nature 1s 
Impermanence] 


Dawn-like Happening [dawn mesning ever-freshly 
emerging; “happen” as in English meaning of “to 
occur; to present or offer itself’ & pun “to make 
happy” & Dutch meaning of “to bite” (To take hold; to 
establish firm contact with) = ever going; Ever-birthing 
skillful action (upaya) [acceptance (of Dharma / reality 
& responsibility; acting with Wisdom] + responses of 
compassion (karuna) [Appreciation; responding with 
Love] 


BU-DH 

H is a letter/sound-parallel to E 
BH & UD 

Light-Up 


Bha = light, pho; chandrabindhu = sun & moon = 
bright glyph 


Ñ = Bham or Bhan, seed syllable of Bhairava/Bhairavi 


S Letter Da with Sun above for “giving sunrise” 


pronounced dan, as in dana. D is Door & lifting up in 
Hebrew, so with Sun is opening to sun, sunrise. 


We à 


Monier Williams' Sanskrit-English Dictionary 

bhand - to be or make fortunate or excellent ; to be or make glad ; to 
shine ; to honour or worship 

bhandana = mf(%{A})n. shouting , yelling (Mahild. `" gladdening 
"' or "" beautifying "') VS. TS. ; (%{A}) f. (also pl.) acclamation , 
applause , praise RV. ; pl. rain-making sunrays L 

dAna - n. the act of giving 

ud — a particle and prefix to verbs and nouns. (As implying 
superiority in place , rank , station , or power) up , upwards ; upon , 
on ; over , above. 


Capeller's Sanskrit-English Dictionary 

bhand - be bright, shine; resound, praise 

bhandana - a. shouting, cheering 

dan = only, straighten 

dAna = n. giving, imparting, bestowing of 

ud = up, upwards, forth, out, beyond. take up, lift, raise, rear (M. refl.); 
take out, draw (a sword), preserve, save; cease; admit, grant. {upa} life, 
take up, hold under, seize, take, obtain; admit, accept, approve. 


The Bhairav seed syllable BHAM is the destroyer 
of fear. [OM BHAM BHAIRAVAAY NAMAHA] 
The DAN syllable bestows generosity, & makes 
straight. 


U=rI 


i = interdependency 
I = Impermanence 
it I= -i= + (anatman / anatta / non-self / knowing 


selflessness) 


U-i 

U - i&l 9) 

U = Bright = sun & moon = BH = 

= to understand = I&i — active mode: seeing the 
intricacies of interbeing & passive mode: to remain 


open to the world of Impermanence = Í (G T3 
U+13309, mace hd, “white, bright”) 
sun = interdependency (life on earth is dependent upon the energy of the sun) 


moon = Impermanence (the moon continually passes through cycles of wax & wane, 
changing, from our perspective, in shape & color) 


BR = breath = spirit = inspiration = understanding 
Br. = abbreviation for brother, entailing a brotherly relationship relating to inter-being. 


Dutchreait 
Pronunciation(edit] 
*  |PA(key): /bu:r/ 


e Hyphenation: boer 

* Rhymes: -ur 
Etymology 1 [edit] 
From Middle Dutch bure, from Old Dutch *būr, from Proto-Germanic *bdraz 
(“dweller, inhabitant"), thus originally the same as modern buur 
("neighbour"). The form boer is that of many eastern dialects including 
Limburgish, where Germanic -ü- has been retained as a back vowel. In 
early modern Dutch these two dialectal forms were adopted as 
semantically distinguished words. Cognate to Old English bür, gebür 
(whence English bower) and Old High German bür (whence German 
Bauer). 
Nounjedit] 
boer m (plural boeren, diminutive boertje n, feminine boerin) 

1. A(male) farmer, peasant. 


English 
-ITE - suffix used to form nouns denoting followers of a specified idea (here denoting one 
with a correct view / thorough understanding of interdependence & Impermanence). 


\ 


Tahitian 
Verb 


Adjective 
ITE 
1. (medicine) Initialism of in the ear. 


Japanese 


Noun 
VC : (ite) 


1. A=: archer 


Latin 
Verb 
Ite 


1. second-person plural active imperative of eo 
Command: You (plural) Go! [Yall aim to understand / to follow !] 


Verb[edit] 
eo (present infinitive Ire, perfect active iY or1vt, supine itum); irregular 
conjugation, irregular 
1. (intransitive) (to move oneself): | go, | move (myself) (any kind of 
animate or inanimate motion: walk, ride, sail, fly, etc.) 
quotations W Synonyms: baeto, beto, cedo, gradior, vado 
Romani rte domum!Romans, go home! 


Romani ierunt domum.The Romans have gone home. 


2. (to move forward in space or time): | advance, | proceed, | progress; | 
go forth, | move forward, | move onward quotations Y Synonyms: 


procedo, prodeo, progredior 


3. (to continue to move oneself as before): | proceed; | carry on, | go on, 

| keep going, | move along, | move on 

(to occur resultantly): | happen as a consequence: | result, | follow 

5. (with the supine): | make-ready for an action: | prepare, | set about 
quotations V 

6. (in periphrastic constructions), (suggesting intent with futurity): | aim, | 
intend, | mean quotations W 

7. (law) | go over to the opposing opinion or other side in voting: | 
accede, | cross over quotations W 


8. (business) | go for; | am sold at (a certain price) (confer veneo) 
quotations V 


> 


Japanese Etymology 1 
Kanji in this term 
E 
Grade: 2 
From Middle Chinese BH (MC miæn). 
The #28 (kan‘on, literally “Han sound") reading, so likely a later borrowing 


from Middle Chinese. 
Affix[edit] 


DV 

* (mei) 

bright, brightening 
clarifying, understanding 


brighten, enlighten 
open to the world 


deity, god 


B ede Ie 


Nounjedit] 


ew 
* (mei) 
1. brightness 
2. insight 
3. eyesight, vision 


Enlightened bE-ing is living with dEEp acceptance & Appreciation 


E=atA 

a = acceptance (passive mode: let go; include & transcend) = ahhh... (sound of releasing / 
releaving, not E tones) 

A= Appreciation (active mode: keep giving; to be generous & to cherish) = Aha! (as a 
strong Exclamation of Exaltation / raising up). 


Ata=e 
E=e 
E = A+a 


Ata(h) = [Arabic: gift/endowment; Hebrew: to Enwrap oneself] = 
to live enwrapped (enraptured) with acceptance & Appreciation = E 


Dawn 


G N28 <2 mound with sunrays 
h' as in “to appear” 


mound = acceptance; an embankment to shield (to accept) attacks; grounded mountain 
Sun rays = radiation of Appreciation 


acceptance relates to Impermanence. 
Appreciation relates to inter-being. 


a = acceptance of I 
A= Appreciation for i 
v= ixl 


Enlightened bE-ing is living with dEEp acceptance & Appreciation 


E=atA 

a = acceptance (passive mode: let go; include & transcend) = ahhh... (sound of releasing / 
releaving, not E tones) 

A= Appreciation (active mode: keep giving; to be generous & to cherish) = Aha! (as a 
strong Exclamation of Exaltation / raising up). 


Ata=e 
E=e 
E = A+a 


Ata(h) = [Arabic: gift/endowment; Hebrew: to Enwrap oneself] = 
to live enwrapped (enraptured) with acceptance & Appreciation = E 


Dawn 


G N28 <2 mound with sunrays 
h' as in “to appear” 


mound = acceptance; an embankment to shield (to accept) attacks; grounded mountain 
Sun rays = radiation of Appreciation 


acceptance relates to Impermanence. 
Appreciation relates to inter-being. 


a = acceptance of I 
A= Appreciation for i 


v= ixl 


O=a- Aœ 


O = {a,A,v} 


O=atA+e 
O = ate 

O = {a,v} 
O=a'v 


O = Oneness as in advaya unity not radical monism 
O=U+E=ite 


U=HI 

E=atA 

O - U-E 
Formula 1: 


[let U = iH; let E = a+A] 
O=U+E 


